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Right Reverend 
Archimandrite
James Babcock
Editor-in-Chief

Have we thrown away the gift?
On Christmas morning, my little sister ex-

citedly would tear open the wrapping on her 
gifts. She would open each box, take out the 
gift, set it aside, and yell, “NEXT!” Her great 

joy was un-wrapping the gifts. Pretty much she was uninter-
ested in the gifts themselves.

Now we are in the season of purchasing and wrapping gifts 
for the celebration of the Nativity of Christ. We practice this 
custom because we commemorate the giving of the greatest 
gift the world has ever known—our Heavenly Father’s gift of 
His Only-Begotten Son who took flesh from the womb of the 
Virgin Mary so that He might infuse us with divine life.

Simply put, in the words of Saint Athanasius the Great, “God 
became man so that man might become God.” Of course we do 
not become God in His essence, but divine as He created us in 
the beginning—immortal!

God did this for us in way the world could never imagine. He 
used an angel, a young virgin, a widower, a census, and a cave. 
By the voice of the angel, He took flesh in the womb of the 
virgin. Mary, the virgin, had already been betrothed to Joseph 
the widower.

When it was discovered that Mary was pregnant, it proved 
to be a great source of consternation to Joseph. But an angel 
assured him that he should go ahead and take her for his wife, 
because the child was conceived by the Holy Spirit. Then, to 
fulfill the decree to report for the census, the family traveled to 
the city of David, Bethlehem. There came the time for Mary 
to give birth and they found seclusion in one of the many caves 
there that were used as stables.

Angels announced this event, not to the rulers or the reli-
gious leaders, but to some humble shepherds, and magi ascer-
tained the event by following a star.

We know the rest. Or do we? Again let us listen to the words 
of St Athanasius: “He has come into our country and dwelt in 
one body amidst the many, and in consequence the designs of 
the enemy against mankind have been foiled and the corrup-
tion of death, which formerly held us in its power, has simply 
ceased to exist. For the human race would have perished ut-
terly had not the Lord and Savior of all, the Son of God, come 
among us to put an end to death.”

So there you have it. The gift! Eternal life with God in Paradise!
Now back to my beloved sister. . . . Too often we also re-

semble a child opening gifts and then setting them aside and 

yelling “NEXT!” The fact is that there is no next.
Either we accept the gift of God’s love and live accordingly, 

following God’s teaching to maintain communion with Him 
and showing it by worshiping Him and loving one another, 
asking nothing in return, demonstrating that we too, have the 
potential to be God’s gift to others. . . .

Or we can ignore the true meaning of the Feast of the Na-
tivity of Christ and turn it into a celebration of ourselves, ne-
glecting to worship God while stuffing our faces with all kinds 
of rich foods and busying ourselves with family activities, and 
forgetting those who are truly in need of the basic essentials of 
life and who truly need God’s gift of love.

NEXT!!!
My dear brothers and sisters in Christ, let us resolve to make 

every day Christmas by putting God first in our lives and never 
forgetting the least of our brothers and sisters.

This Nativity, I ask that God shower upon you abundant 
Christmas blessings and I assure you that if you took the time 
to read this you are someone who will be especially remem-
bered in my prayers.

P.S. Please remember that SOPHIA magazine is a gift made 
possible by your loving gift to our Melkite Church in the an-
nual Bishop’s Appeal.       †

Christ is born! Glorify Him!

FROM THE EDITOR 

Have We 

Thrown Away the Gift?
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Brother priests and deacons in Christ, I am honored 
to be asked to speak to you today at the invitation of 
Bishop Nicholas on the subject of religious education 
and evangelization.

I also stand before you today holding to an ideal that is set 
before us, and with hopes that it can be achieved if we continue 
to work together, sharing our challenges, our failures, and the 
good news of blessings that each one of us has experienced. I 
also stand before you today with something of a unique per-
spective as a father of six children, and so I hope I can share 
with you insights that have been tried and proven in the school 
of our domestic church.

Last year, Sayidna distributed to all of us an article entitled 
“Religious education is broken. It’s time to fix our Sunday 
School culture,” published in the January 2017 issue of America 
magazine (americamagazine.org/faith/2017/01/10/religious-
education-broken-its-time-fix-our-sunday-school-culture). 
That article, which I have distributed widely since Sayidna 
shared it with us, begins as follows:

A public school with a dropout rate of 50 percent, and two-
thirds of area parents opting out of it, would be considered fail-
ing. If the school were unable to turn those numbers around in 
a few years, it would likely be shut down. And yet for decades, 
Catholic parishes in the United States have invested in reli-
gious education programs that have proven no more effective. 
Today, more than half of Catholic millennials report going to 
Mass a few times a year or less, and, according to a 2014 poll, 
68 percent of Catholic parents decide not to enroll their child 
in any formal Catholic religious education.

I think you will agree that this opening paragraph aptly de-
scribes not only the situation that the Roman Catholic church 
in the United States faces, but that we face also. In our Mel-
kite parish communities the “20-somethings,” and “30-some-
things” for that matter, who come from a Middle Eastern heri-
tage are, for the most part, gone. The “nones” (those who con-
fess no religious affiliation), as they are being called, have all 
but forgotten their spiritual patrimony. Our efforts to provide 
religious formation for these children over the years have failed 
to bring about the desired results.

Please understand that this is not a condemnation of the 
good people that worked so hard in our religious education 
programs and it is certainly not a critique of the effort that was 
put forth. Rather, it is an honest assessment of the current situ-
ation, and it is time that we honestly confront this “elephant in 
the room.”

In the face of the crisis in religious education, what can be 
done? One reaction is to accept this pattern as normal. Kids grow 
up, become teenagers, lose the faith, and eventually come back 
when they want to get married. While that may have been true in 
generations past, it is no longer true today. They are not return-
ing! And those who have returned to church with their young 

children are so poorly catechized and so 
inconsistent in their attendance that it is 
hard to count them as parishioners.

And into this situation, in this context, 
we are asked to place a Sunday School 
program so as to “form the next gen-
eration of Melkites” into something that 
their parents are not committed to being.

In another similar article published 
by Jennifer Fitz in 2015 and entitled 
“The Hero Complex that is Destroying the Catholic Faith”  
(www.patheos.com/blogs/jenniferfitz/2015/03/the-hero- 
complex-that-is-destroying-the-catholic-faith/), the author 
warns of a common approach that most of us end up taking in 
our religious education programs and in our churches:

“In the helping professions,” she explains, “there’s a ten-
dency to want to sweep in and ‘rescue’ children by making 
them wards of an institution. We look at the saintly orphanage 
workers in certain impoverished countries, and forget that the 
majority of ‘orphans’ aren’t orphans—they have living family 
members who would take care of them if only they could. The 
solution to the ‘orphan crisis’ in such situations isn’t to build 
bigger, better orphanages, but to work towards economic, po-
litical, and social reforms that will make it possible for families 
to raise their own children. In our parishes, we have just such 
an orphan crisis.”

Parents who are ill-prepared to teach the faith to their chil-
dren, Fitz observes, are given the opportunity to drop-off their 
children to “spiritual orphanage” workers called “catechists.” 
And the more children that we can enroll in our “orphanage,” 
the more successful we consider our program.

We must be on our guard against this “rescue syndrome,” 
and realize that if we allow it to be the norm—that we replace 
the proper role of parents in forming their children in the 
faith—if we set up “spiritual orphanages” without confronting 
the spiritual crisis that necessitates them, we will risk creating 
a situation where the children begin to show signs of spiritual 
abuse caused by the very efforts that were meant to heal them.

We must never answer the problem of poorly catechized 
parents by “spiritually kidnapping” the children and placing 
them in “spiritual orphanages” which we call Sunday School 
programs. As the late Fr Alexander Schmemann said in his cat-
echetical work Liturgy and Life: Christian Development Through 
Liturgical Experience, “Sunday Schools surely are an outcome of 
a Protestant philosophy of education. Introducing them into 
the practice of the Orthodox Church should have been preced-
ed by their critical evaluation in the light of an Orthodox con-
ception of the purpose and principles of Christian education. 
Sunday Schools should have been adapted to serve these. No 
such question, however, was ever raised and ‘Sunday School’ 

Continued on page 6
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(frequently taught during the celebration of Divine Liturgy) 
became an accepted pattern of our Church education without 
ever having been discussed.”

Again, please understand that Schmemann is not suggesting 
that established Sunday School programs be shut down or that 
somehow the effort put into them was not of value. Rather, he 
is simply stating that the concept of religious education as we 
received it is founded upon an erroneous concept of education 
that, if accepted without alteration, will lead to the sad results 
we are witnessing today.

So what can be done? As the article from America magazine 
quoted above makes clear, it is time to consider the possibility 
that the modern approach to religious education has been all 
wrong from the start, and that a total transformation of reli-
gious education into religious “formation” is called for—reli-
gious formation that is family-based and offers growth in real 
relationships and authentic Christian discipleship. Without 
this, the article continues, “creedal affirmations are taking root 
in rocky soil.”

The good news is that the answer to the crisis we face, the 
answer or project recommended by a growing number of ex-
perts working for authentic catechetical renewal, is a return to 
our orthodox tradition of catechesis. It is a formation in the 
faith within a school of intentional discipleship in which young 
people are not simply taught a list of dogmas and commands, 
but rather introduced into the community of faith through a 
deeper and more active participation in the Divine Liturgy.

Simply put, we must return to what Schmemann calls “litur-
gical catechesis.” And this type of catechesis does not begin or 
end in the Sunday School classroom; it begins in the home and 
finds its home in the church.

I am here today to witness to its effectiveness, not as the di-
rector of Evangelization and Catechesis in our eparchy, and 
not as a pastor, but as a dad—as a father of six children. Cer-
tainly many of us have witnessed the advantage of family-based 
religious formation that implements the principles of Schme-
mann’s directives for liturgical catechesis, but I wonder how 
many of our parishes have made it the heart and center of our 
parish-based catechetical program.

In my home, and in the home of many others who have made 
our homes into a “domestic church,” there is the sound of reg-
ular singing. No, it’s not the sound of the latest rapper or pop 
music artist, but the sound of our liturgy being chanted by two- 
and three-year-olds. And, of course, the swinging of the toy 
censor takes pride of place in the daily litany of prayers which 
emanate from the children’s play area.

Please do not take lightly what I share with you. I share it 
with you not because I am trying to show off my family, but 
because I think it is an example of what happens when we give 
children an opportunity to grow in the faith at home—it is a 
witness to the results of liturgical catechesis. It works!

But, you may say, the vast majority of parents are incapable 
and unwilling to instruct their children, much less create a “do-

mestic church.” And I agree with you. I know I am walking a 
fine line, but I think it is a line we must walk if we are going 
to avoid what is not working, and avoid giving up all together. 
We cannot accept as the norm that parents simply will not and 
cannot do their job in raising their children in the faith.

So what do you do when parents are not living up to their 
responsibilities?

Jennifer Fitz continues her stinging critique:
“Our current solution is to swoop up all the children and put 

them in a classroom an hour a week with a spiritual orphan-
age worker. Since the parents are unable to teach, we’ll teach 
for them.

There’s fallout, of course. It’s exhausting trying to parent 
twenty children, many of whom have been spiritually neglect-
ed for years. It’s difficult finding qualified volunteers, because 
the work is frustrating, and so many adults in the parish 
don’t know their faith. Because new families are constantly 
trickling in with their never-catechized children, we end up 
having to re-teach the same basic facts year after year. We’re 
nowhere near hitting diocesan standards—if our ninth grad-
ers have never opened a Bible, they certainly haven’t read 
whole books of it.

The staff and the parish resources are stretched so thin there 
simply isn’t room for adult faith formation. We’re too busy 
taking care of the orphans—whose parents are sitting in the 
parking lot waiting for class to get out.

Meanwhile, the kids age out of our programs and leave the 
faith, because they lack the factor that has the most bearing on 
whether an adult continues to practice the faith: having been 
raised in a home where the parents were disciples.” 

In her concluding remarks, Fitz reminds her readers that
Parents have immortal souls, too.
When you monkey around with Church teaching, bad 

things happen. We’ve identified a problem—kids whose par-
ents aren’t disciples—and we’re so busy “solving” the crisis by 
heroically stepping in to replace the parents, that we’ve over-
looked a small detail: Doing so is contrary to the Catholic faith.

Parents, not catechists, are the people ordained by God to 
pass on the faith to their children. The mission of the Church 
is to make disciples of those parents, and equip them to teach 
their children. If we have to choose between programs for 
adults and programs for children, adults are the priority. Not 
because we don’t care about kids, but because we want what is 
best for kids.

What is best for kids is what is best for adults, and what is 
best for the Catholic faith: Adult disciples passing on the faith 
within their families.

So now we come to the heart of the matter: How do we con-
vert the adults in our churches into active Christian parents? 
How do we make our adult faithful into disciples of the Lord?

Let me share with you my limited perspective for a min-
ute. We have for too long allowed our people to kind of “slide 
along.” As long as they keep coming to church, at least once or

SUNDAY SCHOOL  Continued from page 5
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twice a month, we count them as good members 
of the church. They throw a few bucks into the 
collection basket, they organize their haflehs and 
we celebrate our liturgies. As long as we don’t step 
on each other’s toes, we peacefully co-exist.

The problem with this approach is that our 
people are slowly, almost imperceptibly, year after 
year, generation after generation, losing the faith. It 
is my view—maybe some could accuse me of being 
overly critical—that something must be done.

If, as an adult, a person does not ever come 
to a point where they make a decision in their 
life—an informed, adult decision to be a follower 
of Christ—look out! If our people are not living 
the faith by keeping the fasts and feasting on our 
great feast days of our church calendar, it’s only a 
matter of time! If our people do not have an icon 
corner in their home and pray before it regularly, 
you can safely bet that there will be problems! 
If our people do not make Sunday church atten-
dance the absolute priority of their week, it won’t 
take much for them to stop going to church  
altogether. And in all of this, they certainly will not raise 
their children in our orthodox faith!

It seems to me that we must do three fundamental things in 
response to the situation in which we find ourselves.

First, we must make it clear that there is no “easy road” to 
heaven. As Jesus reminds us, “The road is narrow . . . ” Rela-
tionships must be worked on, and our relationship with God 
is no different. If we want a relationship to grow and flourish, 
if we want to share a common life with another, we must open 
our entire selves to the other 100 percent of the time. If we 
do not explain to our people that being a Christian and being 
a member of the church requires serious commitment of our 
time, talent and treasure—of our whole selves—then we do our 
people a disservice.

Active and engaged participation in the life of the church, 
especially on Sunday, is required if we want to get to heaven! If 
we do not communicate and explain this truth to our people on 
a regular basis, we should not be surprised if the world’s priori-
ties begin to choke out their spiritual life. On the other hand, 
if our people are present and engaged in life of the church, 
primarily in her liturgical life, we should not be surprised if the 
seeds that are planted begin to bear fruit a hundred-fold.

Second, as Sayidna has stated clearly on multiple occasions, 
“We need to re-focus on religious education especially for the 
adults from whom the youth learn.” Specifically, we need to re-
commit ourselves to liturgical catechesis. And this is not simply 
a matter of teaching the parts of the liturgy or teaching about 
the liturgy from the outside, it is rather an invitation into the in-
terior of the liturgy where we discover the true meaning of life.

Liturgical catechesis is much more than teaching about the 
liturgy, its parts, and its history. Rather, liturgical catechesis has 
as its main purpose and aim to incorporate the individual per-
son ever deeper into the mystical life of the Church. It “bap-
tizes” the person into the very heart of the liturgical experience 
and thus into the heart of the Church as the Body of Christ. 

It doesn’t just talk at them about the liturgy; it gives them the 
tools to engage in and begin to celebrate the liturgy with us.

But, as Schmemann points out, we have a problem: “The Or-
thodox Church uses many languages in her worship and yet has 
basically one liturgical language. It is that of the Holy Scrip-
tures. In order to understand the liturgy, it is not enough to sim-
ply translate it into an ‘understandable’ language like English 
in America. One must yet learn its Biblical form and contents.”

In other words, if our people are not biblically literate, if they 
are not “Bible Christians,” they will continue to struggle to 
understand the liturgy, and thus be incapable of becoming the 
people that we have given our lives to form.

Third, we need to give adults in our communities the oppor-
tunity to make a decision for Christ, and assist them in making 
that decision by giving them the tools that are required for the 
task. And the only way to do this, to give them the opportu-
nity to commit their lives to Christ, is by modeling that life 
for them and with them. Authentic conversion does not result 
from reading books but from meeting and growing with fellow 
Christians. Intentional discipleship is the key that unlocks the 
door to a fully committed Christian life.

In conclusion, my brothers, I want to encourage you to not 
lose hope in the very people that we have given our lives to 
serve. We must do everything possible to renew our people in 
the Word of God, the Sacred Scriptures, so that they have the 
tools to engage more deeply in the liturgy, and thus grow in 
their identity as members of the Body of Christ.    †

If you have questions or comments about the above article or need 
assistance with any aspect of faith formation, please contact the Office 
of Evangelization and Catechesis. You will find contact information 
inside the back cover of this publication.

Fr Hezekias Carnazzo is Director of the eparchial Office of Evangelization and 
Catechesis, and pastor of St George parish, Sacramento, CA.
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Welcome, my brother clergy, to 
our annual Clergy Conference. 
Because of the geographic size 
of our eparchy we don’t see 
each other very often, so it is 

always a joy for all of us to get together, to pray to-
gether as one body, the Church of Newton, and to 
study our pastoral life to find the ways and means to 
bring ourselves and those we serve closer to our Lord 
Jesus Christ.

For my presentation today I considered pulling 
together ideas from the writings of St Gregory the 
Great, particularly his Book of Pastoral Rule, an excel-
lent text which I have read and still continue to reread 
many times. And I recommend it to your reading.

I considered speaking on the words of Pope Fran-
cis for priests, but you can read these and reflect on 
them as daily vitamins in a book Disciples Together on 
the Road, published by the USCCB in Washington, 
DC, in conjunction with the Vatican Library.

I finally settled on reflecting and meditating on the 
prayers chanted at our ordination ceremonies. I offer 
my simple words to recall these prayers and ceremo-
nies, to reflect on them from reader to subdeacon to 
deacon to priest and cap it off with bishop, and hope-
fully for all of us to renew our commitments.

For many of us these prayers and ceremonies took 
place many years ago, for some more recently. With 
all the preparations for those days prior to our ordi-
nations, with much excitement, sometimes nervous-
ness on the days they took place, as we knelt at the 

opening presenTaTion – Clergy ConferenCe
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holy table we may not have even heard all the words. Some of 
us have not heard these prayers from years gone by and some 
may have reflected on them at ordinations of our confreres.

As bishop, I am the one to pronounce these words, and each 
and every time I do, I think back also to when they were prayed 
over my head. The hand of the bishop is heavy but the burden 
of Christ is light, provided that He, Christ, takes hold of us 
and we recognize that we act in His name, as His body to bring 
sanctification to all those we serve.

In 2 Timothy 1:6-7 we hear Paul telling us: “For this reason 
I remind you to rekindle the gift of God that is within you 
through the laying on of my hands; for God did not give us a 
spirit of cowardice, but rather a spirit of power and of love and 
of self-discipline.”

Chrysostom comments on this passage: “It’s up to us to put 
out that fire or to light it up. We cannot be careless and take 
it lightly. We must remain young and zealous to maintain the 
flame. The fire is in you, but you must keep it alive.”

Again St Paul tells us, in 1 Timothy 4:14-16: “Do not neglect 
the gift that is in you, which was given to you through proph-
ecy with the laying on of hands by the council of elders. Put 
these things into practice; devote yourselves to them, so that 
all may see your progress. Pay close attention to yourself and 
to your teaching; continue in these things, for in doing this you 
will save both yourself and your hearers.”

So it is very clear, my brothers, priests and deacons, from the 
Scripture and the Fathers as well, that we recall and reflect on 
the prayers and ceremonies of our ordinations that brought us 
to the altar of God. This altar is the summit of our life. As Jesus 
shed His blood and poured out His life on the Cross, we too 
from this summit have to radiate Jesus Christ, His teachings, 
His example, and above all His charity and love.

We must live nearer to our ideal, Jesus Christ, by guarding in 
our hearts the Holy Spirit through our deep prayer life. When 
we love, meditate on, and relive the grace given us going up into 
the sanctuary, we recall the life-giving words pronounced by the 
bishop when he called us poor servants to be continuators of 
Christ. As servants of Christ, John reminds us in his Gospel 
(15:13-15), we have a privileged friend: “no one has greater love 
than this, to lay down one’s life for one’s friends. You are my 
friends if you do what I command you. I do not call you servants 
any longer, because the servant does not know what the mas-
ter is doing; but I have called you friends because I have made 
known to you everything that I have heard from my Father.”

I take this a step further from John’s Gospel: “You did not 
choose me, but I chose you and I appointed you to go and bear 
fruit that will last, so that the Father will give you whatever you 
ask him in my name” (John 15:16-17). In another passage Paul 
tells us, “Every high priest chosen from among mortals is put 
in charge of things pertaining to God on their behalf, to offer 
gifts and sacrifices for sins. He is able to deal gently with the 
ignorant and wayward, since he himself is subject to weakness; 
and because of this he must offer sacrifice for his own sins as 
well as those of the people. And one does not presume to take 
this honor, but takes it only when called by God, just as Aaron 
was” (Hebrews 5:1-4).

God called us to the eminent dignity of diaconate and priest-

hood to be intermediaries between God 
and man, to glorify the Holy Trinity, 
to divinize souls by God’s life in a fully 
prayerful life, and by work and immola-
tion of ourselves.

Again and again we must recall that it 
is God who chooses us. Listen to words 
of Scripture, the words of Jesus Himself: 
“As the Father has sent me, so I also send 
you. When He had said this, he breathed 
on them and said to them, ‘Receive the 
Holy Spirit. If you forgive the sins of any, 
they are forgiven them; if you retain the 
sins of any, they are retained’” (John 20:21-23). And once more 
our call to action: “Do this in memory of me” (Luke 22:19). 
“All authority in heaven and on earth has been given to me. Go 
therefore and make disciples of all nations, baptizing them in 
the name of the Father and of the Son and of the Holy Spirit 
and teaching them to obey everything I have commanded you. 
And remember, I am with you always to the end of the age” 
(Matthew 28:18:20).

As Jesus, Son of God and second person of the Holy Trin-
ity is our High Priest, He alone is the mediator between God 
and humanity. But as He called us to His ministry, we too then 
share in His mediation to others. We participate in the priest-
hood of Jesus Christ by becoming another Christ through con-
secration or ordination, the cheirotonia or laying-on of hands.

We recognize three degrees: the episcopate, presbyterate, 
and diaconate. St Ignatios of Antioch wrote to the Trallians 
explaining that deacons emulate Jesus Christ in service, and 
this is why in our Byzantine prayers we say “deacons in Christ.” 
He says the bishop is a type of the Father and the presbyters or 
priests are like a synod of God and the assembly of the Apostles.

So now let us reflect and meditate on the prayers and cer-
emonies of all the blessings and ordinations: Reader, Subdea-
con, Deacon, Priest, and Bishop. In our reflection we should 
contemplate a renewal of the great gifts given us to sanctify us 
and through us to sanctify others.

A Bit of History
Historically, the Melkites of the Patriarchate of Antioch cel-
ebrated the Syriac Liturgy, but gradually adopted most of the 
liturgical practices of the Byzantine tradition. However, the 
Byzantine liturgical traditions are rooted in the Churches of 
Antioch and Jerusalem. In 1938 Matthew Black published a 
Melkite manuscript (Rituale Melchitarum) found in the British 
Museum (or. 4951).

This manuscript contained two sets of ordination services for 
reader, subdeacon, deacon, and presbyter, but not for bishop 
or deaconess. The first set is in Syriac and closely parallels the 
Byzantine rites in the Barberini manuscript and is more or less 
identical to an unpublished Syriac manuscript of the 14th cen-
tury (Syr 41).

The second set is written in a mixture of Christian Palestin-
ian Aramaic and Greek and comprises very different kinds of 
rites. Some prayers closely resemble the Georgian texts and en-

Most Rev. 
Nicholas J. Samra
Eparchial Bishop  
of Newton
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courage the belief they originated in Jerusalem; others are sim-
ilar to certain Byzantine prayers; versions of others are found 
in the Maronite rites; while the rest have no clear parallels with 
any other known texts. This definitely implies the earlier Syriac 
traditions of the Melkite Church.

The texts of this manuscript are translated into English and 
appear in Ordination Rites of the Ancient Churches of East and West 
by Paul F. Bradshaw (New York: Pueblo Publishing Company, 
1990, pp. 201-212).

But now let us reflect on the prayers presently in use in our 
Church.

The Office of Reader
This is an office in itself and it is clear from tradition it is not a 
major order. However, some are called by God to be just read-
ers. It is performed outside of the sanctuary or Holy Place where 
all readings take place and it is simply called in English a blessing, 
the Greek being cheirothesia, the same word used for a blessing 
of the sick or blessing of any object when the priest blesses with 
his hand and not necessarily by an imposition of hand.

When speaking about readers, St Jerome says: “By constant 
reading, by constant meditation, he had made his heart the li-
brary of Christ.” There is a tonsure or cutting of hair, similar 
to the tonsure of baptism, recalling a willingness to be devoted 
to the service of God by spontaneously giving a part of his own 
body—his hair—to God.

Essentially it has the meaning of separation, not a special 
power. The Church wishes to signify here a general disposition 
of detachment from things of this world, a disposition that sup-
poses that a divine service will be exercised. There is a spiritual 
adoption—the reader begins to share in the priestly family.

As the Trinity is invoked in the tonsure, the prayer asks the 

Lord God to choose and sanctify the reader so that he will med-
itate on the divine word with wisdom and understanding and 
that he will keep his life blameless. His reading must be intel-
ligible for himself and for those to whom he proclaims God’s 
word. Proclaiming the Word of God is a great treasure—the 
Holy Scriptures are God’s word spoken through a human being.

He is given the Epistle book to read a short passage, possibly 
a proof that he can read with understanding. Those who hear 
the reader must be edified and understand what is proclaimed, 
so the reader must always prepare his readings and not trip over 
his words. He must not speak too quickly, so that the scripture 
text is understandable. He is reading not only for himself, but 
also for the body of hearers.

The 14th Canon of the Apostles states that the reader must 
show good conduct, be a friend to the good, anxious to go to 
assemblies where we speak about the Lord. He must be a good 
reader and practice what he himself reads. So, in a nutshell, the 
reader must

• Nourish himself with the Holy Scripture and pro-
claim it clearly, to fortify and console the listeners;

• Edify the assembly of the faithful in a respectable 
manner by the love that he professes for the divine 
word;

•Assure this edification by an irreproachable life.

The word touches hearts and the example leads them so 
hearers can say he loves and lives the truth he proclaims.

This is a short prayer but with a long explanation.

Office of Subdeacon
The blessing of the subdeacon also takes place outside of the 
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holy place, generally on the solea or before the throne of the 
bishop. There was a time when this office was considered more 
of a major order than minor, because once a man was blessed as 
a subdeacon, marriage was prohibited. The cincture or present 
day orarion was placed around his loins to signify strength in the 
practice of purity, temperance, and chastity. Simeon of Thes-
salonica held to this idea. However, in modern practice it is con-
sidered a minor order and does not prohibit one from marrying.

Years ago, when I was in the seminary in preparation for my 
subdeacon blessing in 1968, I read somewhere—but can’t re-
member where—that one of the roles of the subdeacon was the 
reading of the New Testament Epistles in church and the Old 
Testament was given to the reader. However, both reader and 
subdeacon can read the Scripture passages publicly except the 
Gospel, which is given to deacons or priests.

The sticharion of the subdeacon, deacon, priest, and bishop 
symbolizes the first white garment which is put on us after be-
ing initiated and illuminated into the Christian life in baptism. 
All Christians wear this sticharion as the robe of Christ, as the 
body of Christ being another Christ. The sticharion and orarion 
are placed on the one to be blessed as subdeacon. Sometimes 
the orarion was tied around the waist, but today it is more com-
monly placed around the waist in front, crossed over the back, 
and hung straight over both shoulders in the front and under 
itself at the waist.

The deacon invites the congregation to prayer and the bish-
op imposes his hand on the head of the reader and reads the 
prayers aloud. The prayer notes that God gives good gifts to 
those He chooses among the different degrees in service to His 
holy mysteries and exhorts ministers to act blamelessly. The 
subdeacon is then given a ewer and basin and washes the bish-
op’s hand saying, “Osi pisti”—“All we faithful.” He repeats this 
at the end of the incensation before the Great Entrance.

Liturgical historians ascribe these few words to a prayer ad-
dressed by the subdeacon to the faithful after the catechumens 
leave the church before the anaphora, exhorting “all you faith-
ful” to remain to contemplate the sacrifice of the holy myster-
ies. Others consider it an invitation addressed to the faithful 
present to attest to the bishop the purity of the new subdeacon.

The subdeacon is called to a triple service:
1) To love the beauty of God’s house, which is the church 

where Jesus Christ offers Himself. The church needs to be 
clean and attractive and the subdeacon sees to this, especially 
in the Holy Place as assistant to the deacon to care for the holy 
vessels. Cleanliness must reign in the church everywhere: Holy 
Place, altar, sacristy, floors, walls, linens, and vestments—ev-
erything must be in perfect condition.

I remember also reading that after the communion of the 
faithful, the deacon welcomes the new subdeacon into the Holy 
Place. In fact, the subdeacon becomes the server of the censer, 
handing it to the priest when needed. This is another call from 
our tradition to put your other servers outside the Holy Place 
where they belong and reserve the sanctuary only for the bish-
op, priest, deacon, and subdeacon. The Holy Place is for or-
dained ministers and by exception the subdeacon who is blessed 
with an imposition of hands, but still not the cheirotonia.

2) The second ministry of the subdeacon is standing at the 

door of the temple. This vigilance was necessary in the early 
centuries of the Church to prevent unworthy persons from en-
tering the nave and sanctuary and to make sure the catechu-
mens and penitents left at the proper moment. He needs to 
be observant of the reverent celebration of the divine services.

3) Lighting the lamps in the tabernacle of God’s glory is 
the third aspect of the subdeacon’s ministry. The subdeacon 
lights the altar candles and other lamps within the church at 
the proper time. When the subdeacon exercises his functions, 
then the wishes of the Church will be realized—he will truly be 
the green olive tree to bring forth fruits of holiness and will be 
found perfect on the day of judgement.

Order of Deacon
The deacon has a direct relationship with Christ, as our Byzan-
tine prayers mention when speaking of deacons, calling them 
“deacons in Christ.” When Jesus was confronted with a dispute 
among his disciples at the Last Supper, He spoke very clearly 
about ministry and leadership: “The kings of the Gentiles lord 
it over them; and those in authority over them are called bene-
factors. But not so with you; rather the greatest among you 
must become like the youngest; and the leader like one who 
serves. For who is greater, the one who is at the table or the one 
who serves? Is it not the one at the table? But I am among you 
as one who serves” (Luke 22: 24-27).

A stronger image appears in the washing of the apostles’ feet 
at the Last Supper, as recorded in John 13:1-17. When Peter 
objected, “You shall never wash my feet,” Jesus answered him, 
“If I do not wash you, you have no part in me.” And after the 
washing, Jesus continued, “Do you know what I have done to 
you? You call me Teacher and Lord; and you are right for so I 
am. If I then, your Lord and Teacher, have washed your feet, 
you also ought to wash one another’s feet. For I have given you 
an example, that you also should do as I have done to you. Tru-
ly, truly, I say to you, a servant is not greater than his master, 
nor is he who sent greater than he who sent him. If you know 
these things, blessed are you if you do them.”

Each year on Holy Thursday as I wash the feet of parishio-
ners, I am brought to tears when I proclaim this passage, pray-
ing that my ministry, my diakonia, is acceptable before the Lord.

“Deacons,” says St Polycarp, “must be irreproachable, walk-
ing in the truth of the Lord who made Himself the deacon 
(server) of all.”

With the diaconate we come face to face with the mystery 
of Ordination—Cheirotonia or “laying on of hands”—physical 
contact upon the head of the one to be ordained. Deacon means 
“minister” or “servant” and the deacon is the principal minister 
of the bishop as well as of the priest who represents the bishop 
in a parish.

The diaconate was instituted by the Apostles, as recorded 
in Acts 6:1-6, where Luke notes: “They had these men stand 
before the Apostles, who prayed and laid their hands on them.” 
Luke also specifies that the men must be of good standing; in 
other words, respected and accepted by all.

They also had to be full of the Spirit and of wisdom. This 
choosing of deacons was not only for the early Church of Jeru-

Continued on page 12



12  SOPHIA  |  WinTer 2019

salem. It developed and appeared in East and West as Christi-
anity spread and deacons too were called to evangelize and take 
charge of the works of charity.

The deacon is granted an orarion, a sign of his ministry just as 
the epitrachelion is the sign of the priest’s ministry. Historically 
the orarion was placed only on the left shoulder, a custom the 
Russian Church has preserved. If he went on to priestly ordina-
tion, one end was then moved to his right shoulder around his 
neck to form a priestly epitrachelion.

The orarion bears the words “Holy, Holy, Holy” and is lift-
ed in a prayerful manner to invite people to pray. These same 
words remind the deacon of the holiness of the one He serves, 
the holiness of his functions, and the holiness of his life. At a lat-
er date, the orarion was passed under the right arm and draped 
over the left shoulder to signify the archdeacon of the bishop. 
Soon Greek and Melkite custom adopted this for all deacons.

The cuffs or epimanikia are meant to give the hands greater 
freedom during the sacred rites. Historically they belonged to 
the bishops to allow for free movement of the hands; later they 
passed on to the priests and later again to the deacons. But in-
terestingly and strangely a deacon wears them under his stichari-
on. The prayer for the cuffs recalls the power of God destroying 
enemies, for we were made and formed by the hands of God.

In the prayer of ordination, the bishop prays for the fullness of 
the Holy Spirit for those chosen or set apart for the Lord’s service 
to assist in the Holy Mysteries. Stephen, the first deacon, and the 
first martyr (witness) for Christ, “full of the Spirit and wisdom” 
(Acts 6:3), is seen as a model of faith and a pure conscience.

St Paul points out to the Church in 1 Timothy 3:8-10 what 
to expect of her deacons and of course all her clergy: “Deacons 
must be serious, not double-tongued, not indulging in much 
wine, not greedy for money: they must hold fast to the mystery 
of faith with a clear conscience, and let them be tested; then if 
they prove themselves blameless, let them serve as deacons.”

The prayer emphasizes that to be first, one must be a servant. 
As a witness to Christ, the deacon must be filled with faith in 
order to guard the mystery of faith. The Gospel is entrusted to 
him, to carry, to proclaim, to preach. Close to the priest at the 
altar, he prepares the sacrifice with him; he guards the Eucha-
rist, the mystery of faith.

The Spirit must fill him also with chastity, virtue, and holi-
ness—he needs to live what he preaches, unlike the scribes and 
Pharisees seated on the chair of Moses: “but do not do as they 
do, for they do not practice what they teach” (Mathew 23:2-
3). Most importantly, the prayer reiterates what all prayers of 
ordination say or imply: “May he stand blamelessly in order 
to obtain his reward.” A great weight is placed on us ministers 
or stewards of God’s mysteries—our salvation involves how we 
serve the Lord by caring for those entrusted to us.

Order of Presbyter
St John Chrysostom notes that “the priest must be as pure as 
if he were already in the heavens in the midst of the spiritual 

powers.” The presbyter’s epitrachelion or priestly stole has the 
same meaning as the deacon’s orarion—the exercise of sacred 
functions. He will wear it whenever he performs a liturgical 
function. The zone (belt) reminds the priest that he is girded 
with strength and fortitude to act for the Lord.

The phelonion in early centuries was reserved for secular per-
sons of humbler stature, not persons of high rank, so it reminds 
the presbyter to act with the humility of Christ. When the priest 
receives the sanctified Lamb after the Epiclesis in the Liturgy, 
he is reminded that the Body of Christ, the Church, is in his 
hands and is told: “Take this in trust and guard it until the com-
ing of our Lord Jesus Christ when it will be reclaimed by Him.”

I see these words as the strongest admonition given to us 
priests. We must be trustworthy to build the Body of Christ, 
serve it through education, strengthen it through our own 
prayer life and holiness, making sure that everyone in our care 
is guarded and kept alive in Jesus Christ and not lost. At the 
second coming we will be judged by how we guarded and grew 
the Body of Christ in holiness. When he stands behind the al-
tar holding the Lamb of God the presbyter becomes the stew-
ard or economos of the divine mysteries.

In the bishop’s prayers, the man who is judged worthy of this 
great honor of priesthood is named a priest or presbyter. The 
bishop declares that he must be worthy by preserving himself 
blameless in speech and faith by obtaining the abundant grace 
of the Spirit. Since God called and appointed him, we pray He 
will make him perfect through obedience to the Lord Himself 
and worthy of his priestly offices, obedient to his bishop who 
represents the Father.

The divine grace descending upon the altar must pass into 
the priest for him to pass it on to everyone he serves through 
preaching the Gospel of the Kingdom and administering the 
Lord’s Word of Truth in the Eucharist. Filled with the gifts of 
the Spirit, he is called to proclaim His Word, and in addition to 
teaching it, he must show it by the example of his life: “In the 
same way, let your light shine before others, so that they may 
see your good works and give glory to your Father in heaven” 
(Matthew 5:16).

As a man of prayer, the priest offers spiritual gifts and sacri-
fices, par excellence the Eucharistic Sacrifice.

The priest must administer the Holy Mysteries and through 
them give, preserve, and develop the supernatural life in souls. 
He is to renew the people of God in the baptismal waters of 
regeneration. He anoints a person as another Christ in chris-
mation and gives the living and life-giving food from heaven. 
Through confession he reconciles those broken in sin to the life 
within the Body of Christ; in marriage he establishes a family. 
He strengthens his people when ill with the anointing of the sick 
and prays for their entrance into eternal life upon earthly death.

Doing all this well, he receives his reward as a faithful stew-
ard at the second coming. “Truly I tell you, just as you did it 
to one of the least of these who are members of my family, you 
did it to me” (Matthew 25:40). At the Divine Liturgy the priest 
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proclaims: “Holy gifts for the holy.” It is he, the priest, who is 
asked by the Lord to make holy those he serves and give them 
holy gifts, the body and blood of our Lord Jesus Christ.

Living the words of the ordination prayers, we recognize the 
greatness of our responsibilities as continuators of Christ. We 
must make the Father known and loved. We must be the source 
of charity, happiness, and peace among all people.

Having made our whole life an oblation and consecration, 
we will be able, when the time comes, to offer ourselves one 
last time for glory and in the love of the Father, Son, and Holy 
Spirit: “Father, the hour has come; glorify your Son so that the 
Son may glorify you, since you have given him authority over 
all people, to give eternal life to all whom you have given him 
and this is eternal life, that they may know you, the only true 
God, Jesus Christ whom you have sent. I glorified you on earth 
by finishing the work that you gave me to do. So now, Father, 
glorify me in your own presence with the glory that I had in 
your presence before the world existed” (John 17:1-5).

Office of Bishop
The bishop first and foremost is a priest. In the apostolic era 
it seems that episcopos (overseer) and presbyter (elder) were used 
interchangeably. In the Acts of the Apostles 20:17, Paul, on his 
way back to Jerusalem, went to Ephesus “and called to him the 
elders (presbyteros) of the church.” In his address to these same 
elders he says, “Take heed to yourselves and to all the flock, 
in which the Holy Spirit has made you guardians (episcopoi or 
overseers) to feed the church of the Lord which He obtained 
with His blood” (Acts 20:28).

Early in the 2nd century, St Ignatios of Antioch witnessed to 
three quite distinct ranks of priesthood—bishops, presbyters, 
and deacons. He sees the bishop as the sole representative of 
the Church and as the center of its outward unity: “where there 
is the bishop, there are the faithful; just as where Jesus Christ 

is, there is the universal church.” So by the middle of the 2nd 
century all centers of Christianity appear to have their bishops.

The specific functions of the bishop within the Church, al-
though seemingly mostly concerned with administration, include 
nevertheless the very important functions of teaching and keeping 
the faith and of sanctifying by performing the sacraments.

The first prayer of episcopal ordination presents the ministry 
in the image of apostles, prophets, and teachers. The apostles 
were evangelizers; the prophets spoke for God to the people to 
correct and renew their lives as godly. The teachers have a very 
clear task to impart the knowledge of God. The prayer calls 
the Lord to confirm the bishop and judge him worthy to take 
this evangelical work—considered the “dignity” of the bishops.

The bishop’s high priesthood must be irreproachable; he 
must remain holy as he requests what is necessary for the salva-
tion of those he shepherds. The second prayer spells out the 
duties of a bishop a bit more: enlightening those in darkness, 
correcting the innocent, teaching children, shining like a light 
in the world, laying down his life for his sheep, guiding the 
blind. Fulfilling these tasks well, he will receive the reward of 
those who work in preaching the Gospel. All these tasks the 
bishop is called to do, he does with the support and coopera-
tion of his presbyters and deacons whom he oversees to share 
in his ministry.

The Ordination Ceremony
Unique to the present Melkite ordination rites of a deacon, 
priest, or bishop is a proclamation not generally found in the 
Greek texts. It was added into the Melkite ceremony long ago, 
maybe even copying a similar proclamation from the ordi-
nation of bishops in the Russian tradition. There are several 
forms of this proclamation; the most common is

Behold the servant chosen by God and by the most Holy Spirit, our 
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brother the most devout subdeacon/deacon, (name), is presented to be 
ordained a deacon/priest for the service of the holy altars of the blessed 
Eparchy of Newton and by the hand of our master and high priest 
(name), the devout Bishop of Newton. May God preserve his great-
ness and may his prayers be profitable for us. Let us say three times 
for him to be ordained: Lord, have mercy.

This takes place at the entrance into the nave of the church. 
The deacon presenter announces, “Kelevson” or “give the or-
der” or “proceed.” Kelevson is singular and some liturgical theo-
logians believe that it is addressed to the Holy Trinity—one 
God. The candidate makes a great prostration or a profound 
metany as a sign of humility and acceptance of God’s call.

Moving to the center of the nave among the body of the faith-
ful, the presenting deacon proclaims, “Kelevsate”—the plural 
form of the verb, addressed to everyone in congregation—the 
members of the Body of Christ. The candidate makes another 
great prostration.

Drawing near the solea, closer to the bishop seated within 
the Holy Doors, the deacon presenter addresses the bishop, 
“Kelevson dhespota agie”—“Give the order, holy master.” From 
his seat the bishop blesses the ordinand with his hand cross, 
agreeing to continue. The ordinand makes another prostration 
before entering the Holy Place through the Holy Doors.

As the candidate circles the Holy Table three times, kissing 
each corner of the altar and the hand of the bishop (in priest’s 
ordination, hand and epigonation), he recalls that his new office 
is in total service to Christ—the altar being symbolic of the 
godly throne, on which the Lord reposes especially during the 
Divine Liturgy. His life circles this altar at all times.

This procession around the holy table is very much like the 
baptism procession around the baptismal font and into the 
church, as well as the procession of a bride and groom around 
the marriage table after their crowning. In baptism it is a sign 
of commitment—of putting on Christ and becoming another 
Christ through baptism and chrismation. In marriage it is a 
sign of the same Christian commitment, but now as husband 
and wife to witness to Christ as one.

Three short troparia are sung during the circling of the Holy 
Table; these troparia entered the marriage ceremony from the 
ordination ceremony of church ministers. In marriage we see 
the priestly role of the husband and wife in their family. And in 
holy orders we see the priestly role that was harmed by Adam 
and Eve in the Garden of Eden and restored to humanity and 
perfected in Christ, the high priest.

O holy martyrs, who fought the good fight and have received your 
crowns, entreat the Lord to save our souls. “Martyr” means wit-
ness. The martyrs lived their faith, practiced it in their lives, and 
competed with others, sometimes against adversaries who hated 
Christ. They won by dying for Christ and received in iconog-
raphy a symbolic crown for their success, an image most likely 
taken from the early Greek Olympics which bestowed laurel-leaf 
crowns as signs of victory on the winners of certain athletic con-
tests. In classical times laurel was always synonymous with honors, 

praise, and recognition, an emblem of victory or mark of honor. 
Originally, marriage crowns were made of laurel leaves. This 
troparion reminds the candidate that he must be a strong witness 
for Christ, victorious even when great difficulties are present, and 
even if necessary dying because he has lived for Christ.

Glory to you, O Christ God, the Apostles’ pride, the martyrs’ joy, 
who have preached the consubstantial Trinity. The ordinand must 
be an apostle committed to proclaiming the Good News or 
Gospel of Jesus Christ who is his pride, and must bear witness 
as a martyr because Jesus is his joy.

Dance, O Isaiah! The Virgin has conceived in her womb and has 
given birth to a Son, Emmanuel, both God and man. His name is 
Orient: magnifying him we bless the Virgin. Just as Mary gave 
birth to Christ, “God with us,” the ordinand is reminded that 
his life now must be more committed to giving birth to Christ 
through his words and deeds. This takes place in his sacramen-
tal ministry, living that ministry within the church building and 
outside of it and also with the community of believers and even 
unbelievers. Ordination is a joy—dance, O Isaiah!

Vesting in the garments of his new ministry comes next, and 
the proclamation and acceptance by the community that “he is 
worthy”—Axios! There are some historical indications that the 
approval took place in the presentation of the candidate at the 
beginning of the ceremony, rather than at the vesting; this was 
probably when Kelevsate was addressed to the faithful.

In Conclusion
I present these simple thoughts on our ministry. God called us; 
He chose us. We need to reflect, meditate on, and renew our 
acceptance of His call and the great gift imposed on us. Yes, it 
was imposed because we said “yes” to His call. When we move 
from one order to another, from reader to subdeacon to deacon 
to presbyter and for some men to bishop, we do not abandon 
the commitment and tasks of the previous office. We just take 
on more responsibility.

Over 1600 years ago John Chrysostom observed, “The min-
ister’s shortcomings simply cannot be concealed . . . However 
trifling their offenses, these little things seem great to others, 
since everyone measures sin, not by the size of the offense, but 
by the standing or rank of the sinner.” We must be men whose 
lives God shines through. God sent us a model wrapped in a 
person, human flesh in the incarnation of Jesus Christ. We are 
the messengers of God; we are Jesus Christ to those we serve. 
His message, His word, His actions, His deeds all must be 
wrapped up in us and visible to everyone.

Our pastoral roles include

• Servant—shepherd, quietly meeting personal needs 
without regard for personal acclaim.

• Prophet—speaker for God, fighting for truth and 
justice.

Our MINISTRY   Continued from page 13

Continued on page 18



The Journal of The MelkiTe CaTholiC eparChy  |  15

Patriarch Thanks Bishop and Diocese

Damascus, September 15, 2018
Ref 167/2018

His Excellency the Most Reverend Nicholas Samra
Bishop of Newton, USA

Greetings in the Lord Jesus.
In this letter, I would like to convey to your Excellency my fraternal and heartfelt thanks for the pastoral visit which you gave me 

the opportunity to make to your vibrant eparchy. You had so beautifully and carefully organized it that it came as a great source 
of joy for me and left an excellent impression in my heart.

I am grateful for the opportunity you gave me to spend with you, Beloved Brother, many lovely days during which we prayed, 
talked, traveled, worked hard, exchanged spiritual thoughts and broke agape bread together. We also jointly lived, and bore wit-
ness to the true brotherly love and the duty to watch over the flock entrusted to us by the Lord Jesus.

I am grateful for the opportunity you gave me to meet a great number of the beloved priests of your Eparchy, listen to them, 
converse with them, pray with them, share their agape meals, as well as their meetings and presentations, not only at the Melkite 
Convention held in Houston, but also in their respective parishes.

I am grateful because I also had the opportunity to meet a great number of good, devout faithful, listened to their concerns, 
shared their expectations and their hopes, felt how much they were close to their church, loved it, were proud of it and strove for 
its well-being. I was moved by their warm welcome as well as by the joy and the hope that shone in their eyes.

Most Reverend and Beloved Brother, Bishop Nicholas, I thank you for all these events and thank the priests and our spiritual 
children the faithful. With you and with them, I give thanks to the Almighty God for the blessings bestowed upon us during 
this visit, and the blessings bestowed upon your God-protected eparchy.  Under your watch and due to your assiduous work, the 
eparchy steadily grows day after day, acquiring stronger faith, broader hope and truer love. Clothed in a genuinely Eastern bridal 
robe, she gives witness to her Bridegroom, the Lord Jesus Christ.

May I here emphasize how much joy and comfort I have gathered during the solemn liturgical services which we have concel-
ebrated in the various parishes.

A special “thank you” goes to you, Sayidna Nicholas, for the Gift Project which you have launched with great enthusiasm and 
love in order to help our children in the homeland. May God abundantly shower you, the benefactors, and the whole eparchy 
with his blessings.

His Excellency my Brother Nicholas Antiba, General Patriarchal Vicar in Damascus, the Rev Fr Rami Wakeem, Patriarchal 
Chancellor at Rabweh, and the Rev Fr Elias Allam of the Beirut Eparchy, who accompanied me in this visit during which we 
shared everything in an atmosphere of love, joy, harmony, and mutual support, gladly join me in expressing our thanks.

Your Excellency, Most Reverend Bishop Nicholas, My Beloved Brother, I conclude by embracing you, exchanging with you 
a holy kiss in our Lord Jesus Christ, and asking you to convey to all the priests, monastics, nuns, and lay faithful, my greetings, 
love, prayers, and blessings.

X Youssef,
Patriarch of Antioch and All the East
for the Greek Catholic Melkites
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CAMILLE SARROUF 
Pro-Bono Attorney – A Blessing for our Eparchy

Camille F. Sarrouf, Sr., long-time attorney for the Melkite Eparchy of Newton and An-
nunciation Cathedral, died on September 4, 2018, with his wife and family at his side after 
a two-month battle with cancer. Mr Sarrouf and his wife Joyce (Rahal) and four children 
were active members of Annunciation Cathedral from the early 1960s after he was admitted 
to practice law in Texas, Vermont, and Massachusetts.

As attorney for the Annunciation Cathedral he was the main force in the negotiations 
with the city of Boston for the purchase of the excellent location where the cathedral and 
the eparchial offices sit. In 1966, when the establishment of the Melkite Exarchate was 
announced, he soon began working with our first Bishop, Justin (Najmy), to purchase the 
episcopal residence on Dartmouth Street in West Newton, MA. From that time until now 
he continued as General Counsel of the cathedral parish.

Mr Sarrouf became a close confidant of Archbishop Joseph (Tawil), the first Eparch of New-
ton, and handled all legal matters for the eparchy pro-bono. He worked hand-in-hand with all 
of the succeeding bishops, including Bishop Nicholas (Samra), the present eparchial bishop.

When the Melkite exarchate was raised to the status of an eparchy in 1976, Mr Sarrouf was the major force in the transfer of 
all Melkite churches and properties from the Latin dioceses to the Melkite eparchy.

For Mr Sarrouf’s untiring work in the transfer of church properties from the Latin dioceses to the newly established Melkite 
diocese, for his strong Catholic faith and devotion, and for his vast contributions to the legal community, Pope Saint Paul VI 
awarded him the papal honor Pro Ecclesia et Pontifice. This papal distinction, a gold medal, is given by the pope for religious and 
community excellence.

Mr Sarrouf established within the cathedral community a personal scholarship account to aid worthy students entering college 
and graduate school, to support seminarians studying for priesthood, and to assist retired clergy. The Sarrouf family annually 
celebrates the feast of the Transfiguration on August 6 as its family feast and offers the grapes blessed on the feast.

In 1983, Patriarch Maximos V bestowed the prestigious Cross of Jerusalem, a patriarchal award, on Mr Sarrouf, citing his pro-
bono efforts and legal counsel, seeking neither compensation nor recognition. At the Melkite Convention in Boston in 2016, cel-
ebrating the 50th anniversary of an eparchial bishop at the helm of the Melkite Church in the USA, Bishop Nicholas presented Mr 
Sarrouf with the Archbishop Joseph Tawil Award for Excellence, recognizing his courage in assisting the Melkite Church in America 
in the words of the archbishop himself: “The Courage To Be Ourselves.”

In other areas of charitable work, Mr Sarrouf was an avid supporter of St Jude’s Children’s Hospital since its inception as the 
American Lebanese-Syrian Associated Charities (ALSAC), also called Aiding Leukemia-Stricken American Children, founded by 
Danny Thomas. He served as Chairman of the Board of Directors and Board of Governors intermittently since 1988. From 1990 
to 1994 he was National Director of the Khalil Gibran Foundation and served on the founding board of the Senior Apartments 
for those of Middle Eastern background in the Boston area. Mr Sarrouf served as a prominent member of the Archdiocese of Bos-
ton’s Board for Sexual Abuse. His other philanthropic works included chairing the Board of St Jude Children’s Research Hospital 
Graduate School of Biomedical Sciences, which granted him an Honorary Doctorate in Humane Letters. He also received the 
Ellis Island Medal of Honor in 2001.

Memory Eternal
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Archimandrite Robert Francis Taft, SJ, an outspoken voice 
in relations between the Catholic and Orthodox Churches and a 
world-renowned scholar of the liturgies of the Eastern Churches, 
fell asleep in the Lord at his home in Weston, Massachusetts, on 
November 1 at the age of 86.

He taught at the Pontifical Oriental Institute in Rome for several 
decades and is best known for his six-volume History of the Liturgy of 
St John Chrysostom.

A member of the Society of Jesus (Jesuits), he had family ties to 
President William Howard Taft and Senator Robert Taft from Ohio. 
Early in his career, he developed an interest in the Eastern Catholic 
and Orthodox Churches and spent his entire priestly ministry as a 
member of the Russian-Greek Catholic Church.

A story by John Burger in Aleteia, an international on-line Catholic 
news service, accurately describes Fr Taft as a no-holds-barred critic of 
anyone who espoused a narrow view of history or a romantic attach-
ment to a time that seemed simpler or more pious.

He advocated for such radical ideas as decentralizing authority in the 
Catholic Church to the point that national bishops’ conferences could 
appoint bishops for their own territory, rather than the pope mak-
ing the choices. This was in line with his sympathy for the Orthodox 
Churches’ structure of autocephalous, or self-ruled, Churches, in com-
munion with one another but not interfering with one another’s affairs.

Beginning his law practice in 1960, Mr Sarrouf was 
Senior Partner and a prominent civil litigator in Bos-
ton for more than 56 years. For 19 years he was adjunct 
professor at New England School of Law, teaching trial 
preparations, and in 1980 received an Honorary Doctor-
ate there. His extensive legal appointments and honors 
included President of the Massachusetts Bar Association, 
President of the Massachusetts Academy of Trial Attor-
neys, and Trustee, Fellow, and Regent of the American 
College of Trial Lawyers. He also served as Chairman, 
Magistrate-Review Committee for the U.S. District 
Court for the District of Massachusetts, Member of the 
Massachusetts Commission on Judicial Conduct, and the 
Commonwealth’s Judicial Nominating Committee.

In addition to his wife Joyce of 57 years, Mr Sarrouf is 
survived by three sons, Camille, Jr. and his wife Sherri, Thomas and his wife Daneil, John and his wife Dawn, daughter Leza and 
her husband Marc Guillemette, and six grandchildren (Stephen, Elizabeth, Thomas Jr., Sarah, Elijah, and Esme).

Funeral services were held at Our Lady of Annunciation Cathedral on September 10-11, 2018. Bishop Nicholas presided and 
delivered the homily, concelebrating with most of the New England Melkite priests and deacons and other Melkite priests travel-
ing from afar.

With all of his legal work, the various legal and charitable boards and universities, teaching, and all of his charitable works, Camille 
Sarrouf kept his Church and his faith at the top of his list. He was a good Christian, active in much but placing God first. We are 
grateful for his many years of service freely given and ask God to number him among the saints. May his memory be eternal!        † 

ARCHIMANDRITE ROBERT TAFT 
Preeminent Historian of Eastern Liturgy

Continued on page 18



18  SOPHIA  |  WinTer 2019

ARCHIMANDRITE TAFT  Continued from page 17

In a 2013 interview with Aleteia, Fr Taft said that “the only way” 
that full communion will be restored among the various separated 
Churches is “not by anybody swallowing everybody else.

“It doesn’t mean everybody’s got to become Catholic. It 
means we have to come to the point where we recognize each 
other as representatives of apostolic Christianity, [meaning] 
those churches of apostolic origin which have the valid priest-
hood, episcopate, all the sacraments, valid and adequate for the 
sanctification of their people,” he said. “This is the new ‘sister 
Churches’ ecclesiology that the Catholic Church recognizes in 
several documents from Vatican II on.”

At the Pontifical Oriental Institute, one of his fellow students 
was a Greek Orthodox deacon, Bartholomew Arhondonis. The 
two remained friends even after the deacon went on to become 
a priest, bishop, and spiritual leader of the world’s Eastern Or-
thodox Christians, Ecumenical Patriarch Bartholomew I of 
Constantinople.

Fr Taft was a consultor to several Vatican departments, in-
cluding the Congregation for the Eastern Churches, and he 
assisted Rome in the formulation of a momentous 2001 dec-
laration concerning the Eucharist of an ancient Middle East-
ern Church that is in communion with neither Rome nor the 
Eastern Orthodox world. His noteworthy contribution to the 
Vatican’s relations with other Christian Churches came when 
he argued that the Assyrian Church of the East, which dates to 
the early centuries of Christianity, has a valid Eucharist, even 
though its Eucharistic prayer does not include the words of 
institution (“Take, eat, this is my Body. . . . this is my Blood”).

Fr Taft concluded that the Eucharistic prayer, the Anaphora 
of Addai and Mari, contains the words of institution “virtually, 
in explicit references to . . . the body and blood and sacrifice of 
Christ” and other Eucharistic essentials. Consequently, a Vati-
can decree “recognized the validity of the Anaphora in terms of 
its being a consecratory prayer, and the rationale is very simple, 
that the theology of a moment of consecration was something 
that was crafted much later, and everybody at that time, when 
this anaphora was adapted, believed that it was consecratory,” 
Fr Mark Morozowich, Dean of the School of Theology and 
Religious Studies at the Catholic University of America, said 
in an interview. “Therefore we cannot go and place a judgment 
from a different period of time on a previous document.” Fr 
Morozowich said his professor’s work on the Assyrian question 
was “crucial and foundational” to the Vatican decree.

But Fr Taft’s work related to the Byzantine tradition was 
better known. He published a total of 34 books, including the 
multi-volume History of the Liturgy of St John Chrysostom (Pon-
tifical Oriental Institute) and The Liturgy of the Hours in East 
and West (Liturgical Press).

Before Fr Taft’s work, much writing on the Eastern liturgies 
had a “popular” tone to it, said one of his students, Jesuit Father 
Steven Hawkes-Teeples, in an interview. “They often covered a 
lot of material with relatively few sources, sometimes quoting 

only Slavonic or only Greek sources,” said the priest, a former 
professor of theology at the Pontifical Oriental Institute.

“The 490 pages of [Fr. Taft’s 1975 work] The Great Entrance 
exhaustively analyzed only about 15 minutes of the Byzantine 
Divine Liturgy, but used every known published or manuscript 
source available anywhere in the world,” Fr Hawkes-Teeples 
said. “Among many other points, he finally established that an 
Offertory after the Liturgy of the Word had not somehow dis-
appeared from the Liturgy of St John Chrysostom; it never ex-
isted in the Byzantine or any other Eastern liturgy. The offertory 
procession of the faithful bringing their gifts to the altar at the 
beginning of the Liturgy of the Eucharist is purely and exclu-
sively a Western liturgical phenomenon. After GE [The Great 
Entrance], most liturgical scholarship sought to emulate the level 
of scholarly analysis found in GE and Fr Taft’s other writing.”

Fr Taft shaped many minds in the Orthodox world. Schol-
ars such as Fr Alexander Rentel at St Vladimir’s Seminary in 
New York studied under him; Sister Vassa Larin was one of his 
last graduate students; and many other Orthodox and Catho-
lic scholars today have been influenced by his many and var-
ied works. It is, in fact, impossible to study liturgy or Eastern 
Christian history seriously without coming across Taft’s works.

Fr Taft was a scholar’s scholar whose works have been recog-
nized and rewarded by the Ecumenical Patriarch, the Catholi-
cos of the Armenian Church, Harvard University’s Dumbarton 
Oaks Centre, and the British Academy, among others.

Melkite priests who studied under Fr Taft include Archiman-
drites Fouad Sayegh, Philip Raczka, Kenneth Sherman, Mark 
Melone, and James Babcock.

Fr Taft also frequently took part in the Orientale Lumen 
Conferences in Washington, D.C., and San Diego as well as the 
conferences held in Constantinople (Istanbul) and traveled with 
the other participants to Cappadocia and Ephesus and Rome.

For pastoral tenderness and scholarly fierceness alike in in-
vestigating sources, inveighing against bad history that propa-
gates Christian division, and pushing Eastern and Western 
Christians further down the path to unity demanded of us by 
Christ, may the Lord count it all unto him as righteousness! 
May he rest in a place of peace, a place of light, a place of hap-
piness, where there is no pain, no grief, no sighing, but ever-
lasting life. May his memory be eternal.      †

Recommended reading by Archimandrite Robert Taft:

Through Their Own Eyes: Liturgy as the Byzantines Saw 
It, published by Inter-Orthodox Press.

Beyond East and West: Problems in Liturgical Understand-
ing, published by the Pontifical Oriental Institute.

Liturgy: Model of Prayer—Icon of Life, available on-line 
from Amazon.

Adapted from an article by John Burger in Aleteia, November 2, 2018, with 
additional commentary from a post by A.A.J. DeVille in Orthodoxy in Dialogue.



A Ministry of Love and Care: 
Archimandrite Gerasimos Murphy 

Retires as Judicial Vicar

Archimandrite Gerasimos Murphy, BSO, has served the Marriage 
Tribunal of the Eparchy of Newton for 30 years, 26 of them as  
Judicial Vicar. He has handled hundreds of marriage cases with 
great love and care to assist couples with broken marriages to find 

the route to being able to remarry within the Church if there was a major 
defect in their original marriages. This annulment process allows the Church 
to declare, after much study by the marriage tribunal, that the sacramental 
bond was lacking at the time of marriage.

At the age of 78, Fr Jerry needed respite from the detailed and stressful 
work of the marriage court. Bishop Nicholas proposed his retirement as  
Judicial Vicar and Fr Jerry accepted. Bishop Nicholas has appointed  
Archimandrite Michael Skrocki, pastor of St Ann Church in Danbury, CT, 
as the new Judicial Vicar.

Fr Jerry was born in Fall River, MA, on January 24, 1940, eventually mov-
ing with his family to New London, CT, where he frequented St Ann Mel-
kite Church, now in Waterford, CT. In 1965 he transferred from the Latin 
Church to the Melkite Church. Beginning his theological education at St 
Basil Seminary, Methuen, MA, he received his Bachelor of Arts degree in 
philosophy from St Anselm College, Manchester, NH, in 1965.

Ordained a priest in 1967 for the Antiochian Orthodox Church, he 
served as pastor in several parishes and later continued his theological edu-
cation at Holy Cross Greek Orthodox School of Theology, Brookline, MA, 
receiving a Master of Theological Studies summa cum laude in 1980. He 
also holds a Doctor of Ministry in theological education from Andover-Newton Theological 
School, Newton Centre, MA, and studied at Weston (Jesuit) School of Theology.

In the mid to late 1980s, Fr Jerry entered the Basilian Salvatorian Order in Methuen, MA, 
where he served as Dean of Studies at St Basil Seminary and as Regional Superior of the Ameri-
can Region of the Basilian Salvatorian Order for six years. For 20 years Fr Jerry was professor and 
chair of the Department of Religious Studies/Theology at Rivier College at Nashua, NH. He 
also briefly administered St Ann Melkite Church, Waterford, CT, until a new pastor was named.

Pursuing further studies, Fr Jerry obtained a License in Canon Law from the Institute of 
Canon Law of the University of Strasbourg, France, in 1992 and a Doctorate in Canon Law 
(JCD) cum laude from the Pontifical Lateran University at Rome in 1995.

From the late 1980s he served on the Melkite Marriage Tribunal and was named Judicial 
Vicar in 1992. In addition to handling marriage cases, he was a consultor on canonical affairs 
to Bishop Ignatius (Ghattas), Bishop John (Elya), Archbishop Cyril (Bustros), and for the last 
seven years to Bishop Nicholas (Samra).

Fr Jerry also served several terms on the eparchial College of Consultors and on the Pres-
byteral Council. With Fr (now Bishop) George Gallaro, his predecessor as Judicial Vicar, he 
worked on the editing and publishing of the Pastoral Handbook of the Eparchy of Newton in 2000, 
as well as on The Particular Law of the Melkite Church and the Eparchy of Newton previously  
promulgated by the Melkite Synod (2006). In 2011, Sophia Press published Fr Jerry’s  
doctoral dissertation, Maximos IV at Vatican II—A Quest for Autonomy.

Bishop Nicholas and all the clergy of the eparchy sincerely thank Fr Jerry for his  
exertions in handling marriage cases and wish him a restful retirement and good health  
with all of God’s blessings.          †
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The Ecumenical Patriarchate, under the leader-
ship of His All Holiness Bartholomew, has rec-
ognized the autocephaly (independence) of the 
Orthodox Church in Ukraine against the will of 
the Russian Orthodox Church and Ukrainian 

Catholics are caught in the midst of the dispute between Con-
stantinople and Moscow.

Prominent lay Catholics concede, however, that the conflict 

could have significant regional consequences, as well as raise 
questions about future Catholic-Orthodox relations. “Strictly 
speaking this isn’t really a conflict—the ecumenical patriarch 
is fulfilling his canonical duties in recognizing an independent 
church, and the Russian Orthodox are contesting this,” said 
Marcin Przeciszewski, director of KAI, the Polish Church’s 
Catholic information agency. “Of course, this isn’t a matter 
for our church or the Vatican, and they won’t issue statements 

A man stands in front his damaged house after shelling March 24, 2016, in the Ukrainian town of Makeevka. Credit:CNS photo/Alexander Ermochenko, EPA

Ukrainian Catholics 
Caught Up in Inter-Orthodox Dispute 
over the Independence of the Ukrainian Orthodox Church

Adapted from a report by Jonathan Luxmoore 
in the National Catholic Reporter
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about it. But Catholics in countries like ours naturally want Ukraine to be fully sover-
eign, and it won’t be as long as part of its church remains dependent on Russia’s Mos-
cow Patriarchate.”

Orthodox Christians, mostly concentrated in the east, nominally make up 70 percent 
of Ukraine’s 44 million inhabitants. But since the 1991 collapse of Soviet rule they have 
been divided between a church hierarchy still subject to Moscow, and two smaller break-
away communities, the Kiev Patriarchate and Ukrainian Autocephalous Church, neither 
of which is canonically recognized by Orthodox leaders abroad.

Ukrainian Greek Catholics and Roman Catholics account for a tenth of Ukraine’s 
population. The Ukrainian Greek Catholics, who use the Byzantine liturgy (like the 
Orthodox) while maintaining communion with Rome, suffered savage persecution after 
their Church was outlawed in 1946 by the Soviets.

Calls for a united, independent Ukrainian Orthodox Church were heard after Russia’s 
forced annexation of Crimea in 2014. They grew ever louder as a bloody campaign by 
Russian-backed separatists dragged on in eastern Ukraine, leaving over 10,000 dead and 
hundreds of thousands uprooted.

The Kiev Patriarchate has backed Ukraine’s pro-Western aspirations under its head 
bishop, Filaret Denisenko, who was anathematized by the Russian church in the early 
1990s. By contrast, the Ukrainian Orthodox Church-Moscow Patriarchate has favored 
close links with Russia and rejected the drive for independence.

The tense interplay of religion and geopolitics was highlighted in July 2018 during the 
1,030th anniversary of the Christianization of Kievan Rus’, from which modern Russia 
and Ukraine were formed.

Whereas Ukrainian politicians, led by President Petro Poroshenko, attended com-
memorations in Kiev with Patriarch Filaret and other breakaway church leaders, Russia’s 
Patriarch Kirill marked the event in Moscow’s Red Square with President Vladimir Putin, 
thanking Orthodox Ukrainians for “staying bravely loyal” to Moscow against “enemies of 
the human race.”

By then, Poroshenko and other Ukrainian politicians backed calls for an independent 
church, taking their appeal to Ecumenical Patriarch Bartholomew of Constantinople.

Holding honorary primacy among leaders of the world’s 14 main Orthodox Churches, 
Bartholomew has traditionally asserted his right to recognize and approve new churches. 
When he indicated his readiness to grant Ukrainians the necessary “tomos of autoceph-
aly,” the Moscow Patriarchate reacted furiously, warning that its followers would resist 
any attempt to take over its monasteries and parishes.

In early September, the dispute reached a head when Bartholomew appointed two 
Orthodox bishops as exarchs (bishops outside of an established diocese) to supervise 
preparations for an independent Ukrainian church, a week after failing to reach agree-
ment with Russia’s Kirill at a three-hour summit in Istanbul.

The Russian Church’s governing Holy Synod responded on September 14 with a 
statement branding the appointments a “gross violation of church law” and suspending 
all “eucharistic communion” with the Ecumenical Patriarchate. Moscow’s jurisdiction 
in Ukraine has been maintained since the 17th century, the synod insisted, and asserted 
that Bartholomew would forfeit his honorary Orthodox primacy if his “interfering ac-
tivities” continued.

“Constantinople’s vile and treacherous policy is damaging not just Russian Orthodoxy, 
but the entire Orthodox world,” the Russian Church’s foreign relations director, Met-
ropolitan Hilarion Alfeyev, told the Rossiya-24 TV channel. “The path now proposed 
is, in fact, an act of robbery against the territory of another local church. This is why 
the Russian Orthodox Church views the actions of Constantinople as an invasion of its 
canonical territory, an attempt to capture its flock.”

The Russian hyperbole was rejected as “dishonorable” by an Ecumenical Patriarchate 
spokesman, Archbishop Job Getcha, who said Moscow’s pretensions to “direct religious 
life in Ukraine” were “baseless and improper,” and accused Hilarion and others of seek-
ing “to intimidate the Orthodox world” with their harsh words.

“Constantinople isn’t interfering in the affairs of another church—it’s acting within 
Continued on page 22

Ukranian Orthodox Patriarch Filaret 
Denisenko, 2015 (CNS/Tyler Orsburn)

Russian Orthodox Patriarch Kirill of Moscow in 
Havana Feb. 12, 2016. (CNS/Paul Haring)

Ukrainian Greek Catholic Patriarch 
Sviatoslav Shevchuk. (CNS/The Catholic 
Spirit/Marlo Williamson)
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its canonical sphere,” Getcha told Ukraine’s Cerkvarium news 
agency. “Ukraine is no longer part of the Russian empire or 
Soviet Union, and if a division lasting almost 30 years has left 
millions of people outside any canonical church, the Ecumeni-
cal Patriarchate has a duty to take appropriate steps.”

In the summer of 2018, it looked as if Catholics could be 
drawn into the controversy, risking the better relations her-
alded by Pope Francis’ historic February 2016 meeting with 
Patriarch Kirill in Havana, Cuba.

During the Kievan Rus’ anniversary celebrations, Kirill com-
plained of agitation by “splinter groups and uniates (a pejo-
rative term used by the Orthodox when referring to Eastern 
Catholics),” while Metropolitan Hilarion warned darkly of 
bloodshed, telling the Interfax news agency the drive for auto-
cephaly was being fostered by “schismatic structures and Greek 
Catholics” in the hope of bringing more Ukrainians into union 
with Rome.

In May, Francis assured Hilarion—in Rome with a large 
Russian Orthodox delegation—that the Catholic Church rec-
ognized “only one Patriarchate,” and would not “get involved 
in internal matters of the Russian Orthodox church, nor in po-
litical issues.”

Patriarch Sviatoslav of Kiev-Halych, head of the Ukrainian-
Greek Catholic Church, adamantly denied claims of Catholic 
involvement. “As discussions about self-rule cause ever greater 

confrontation between the Constantinople and Moscow Pa-
triarchates, I sometimes have the impression there’s a wish to 
draw the Catholic Church into the conflict, but while we have 
fraternal ties with the Orthodox Churches and can’t be indif-
ferent to their internal wounds, we’ve never intruded on these 
painful Orthodox divisions.”

Viktor Khroul, a Catholic professor at Moscow’s State Uni-
versity and former Catholic newspaper editor, doubts that any 
Catholic hierarch can be seriously accused of taking sides, giv-
en the pope’s recent efforts to improve ties with Kirill along-
side his traditionally warm relations with Bartholomew. But it 
could become harder for Catholics to find Orthodox partners, 
Khroul concedes, if Orthodox leaders end up even more bit-
terly divided.

The Moscow Patriarchate reacted with similar outrage when 
Poland’s small Orthodox Church became independent in 1918, 
Przeciszewski, director of the Polish KAI, notes, and when Es-
tonia’s asserted its autonomy in the 1990s after the collapse of 
Soviet rule.

In each case, for all the angry rhetoric, the situation soon 
returned to normal. No amount of legalistic and canonical ar-
guments can alter the fact that Ukrainians are now also inde-
pendent and sovereign, and entitled to their own church, said 
Przeciszewski, who believes that the Moscow Patriarchate is 
trying to scare the world with talk of terrible outcomes.

Ukrainian Catholics  Continued from page 21
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“This is the politics of fear which Moscow routinely uses,” 
Przeciszewski told the National Catholic Reporter. “In reality, even 
if Moscow threatens to withdraw from everything, this doesn’t 
mean it will. Contacts with the Vatican and Catholic Church 
are important for Russia’s state and church in building up their 
position in the world. It’s in no one’s interests to break them off, 
least of all when Pope Francis is showing such goodwill.”

Come what may, Ukrainians are pressing ahead with plans 
for Orthodox independence, which came a step closer on Oc-
tober 11, when the Ecumenical Patriarchate issued a decree 
cancelling Moscow’s three centuries-old claim to jurisdiction 
over Orthodox Christians in Ukraine and formally re-estab-
lishing its own stauropegion, or mission, in Kiev.

The short five-point document confirmed Bartholomew’s 
intention to proceed with independence, and said he had now 
also accepted petitions by Bishops Filaret and Makariy, lead-
ers of the two breakaway churches, to be canonically reinstated 
and have their followers restored to full Orthodox communion. 
It appealed to all sides not to seize each other’s churches and 
properties, and to avoid acts of “violence and retaliation.”

As expected, the Russian Orthodox Holy Synod reacted by 
confirming its September decision to sever relations, with Hi-
larion denouncing Constantinople’s action as a “predatory” 
violation of church unity.

A joint September survey by the Kiev-based Razumkov and 
Socis polling centers, published by Ukraine’s Religious News 
Service, suggested that support for the Moscow-linked church 
had dropped to 16.9 percent of Orthodox Ukrainians, with 45.2 
percent now identifying with the breakaway Kiev Patriarchate.

But Patriarch Kirill has appealed to other Orthodox leaders 
to resist the Ecumenical Patriarchate’s “unilateral actions” and 
support the status quo, which makes Ukraine “part of the ter-
ritory of the Russian church.”

Meanwhile, the angry exchanges continue. In early October, 
a spokesman for the Ukrainian Orthodox Church-Moscow Pa-
triarchate, Vasily Anisimov, accused Bartholomew of siding with 
Greek Catholics in a “blood-stained union with the Vatican,” 
while Hilarion accused the Ecumenical Patriarch with a “con-
scious and open imposition of power through papist claims.”

Khroul, the Moscow University professor, thinks the best 
Catholic response will be to pray for an end to the crisis, while 
also standing aloof from the conflicting sides.

“We’ll certainly face difficulties in our future contacts,” 
Khroul told the National Catholic Reporter. “But perhaps some 
Orthodox will also look at the Catholic Church more favorably 
now, seeing how its own internal unity, even with various rites 
and traditions, contrasts with the deep conflicts now occurring 
between their own churches.”

“Now that Ukraine is an independent country, Orthodox 
tradition demands its church should be independent too—
there’s absolutely no justification for its remaining subject to 
Moscow,” he told NCR. “But this is a matter for the Orthodox 
world to resolve—it shouldn’t affect relations with the Vatican 
and Catholic Church.”        †

Jonathan Luxmoore covers church news from Oxford, England, and Warsaw, Poland. 
The God of the Gulag is his two-volume study of communist-era martyrs, published 
by Gracewing in 2016.

People arrive for a liturgy May 21, 2017, at then-new Ukrainian Catholic parish in Odessa, 
Ukraine. “We dreamed of a golden-domed church,” said Bishop Mykhaylo Bubniy of Odessa, 
whose parishioners waited decades for the new building. (CNS/Mariana Karapinka)  
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Adapted from a report by Jonathan Luxmoore in AsiaNews

Early in November, Egypt’s Copts were 
once again the target of Islamic mili-
tants. A bus carrying Christian pilgrims 
was ambushed on their way to a mon-
astery in a remote desert area south of 

Cairo, killing at least seven and wounding 12, the In-
terior Ministry said.

A spokesman for Orthodox Coptic Church, Boulos 
Halim, said that the death toll was likely to rise. Other 
unconfirmed Christian sources in Minya, where the 
incident occurred, said that ten people were killed.

No group claimed responsibility for the attack, but 
the incident has all the hallmarks of the Islamic State 
(IS) group.

IS cells have been operating in the region for some 
time. They have also clashed with Egyptian security 
forces in the Sinai Peninsula and in the desert along 
the border with Libya.

Speaking to AsiaNews , Fr Rafic Greiche, spokes-
person for the Egyptian Catholic Church, expressed 
“solidarity and condolences to the Copts, our broth-
ers in Christ.”

The “painful event” touched not only “Christians, 
but also many Muslims” who are peaceful and op-
posed to jihadi violence.

According to the Christian cleric, “the attack 
could be the Jihadis’ response” to the World Youth 
Forum (WYF) scheduled for November 3-6 in 
Sharm el Sheikh.

“Not being able to hit the WYF because of the im-
posing security measures, the militants decided to hit 
a soft and simpler target.”

A year-and-a-half ago, jihadis “hit the same target 
with the same means. This is the second time this hap-
pened and it is likely that they acted out of revenge.”

In a country of almost 95 million people with a 
large Muslim majority, Copts are a substantial minor-
ity of around 10 percent of the total population.

Many now fear that this incident might be the be-
ginning of a new wave of violence. In 2016 and 2017, 
a series of deadly attacks took place, some against 
Christians.

A few weeks before the latest attack, a military court 
sentenced 17 people to death in connection with the 
earlier violence.

The violent escalation almost jeopardized Pope 
Francis’s apostolic trip to Egypt in April 2017. How-
ever, the pontiff was able to visit the country and meet 
Egyptian President Abel al-Sisi and the Grand Imam 
of al-Azhar Ahmad al-Tayeb as well as celebrate Mass 
with tens of thousands of faithful.                 †

Jonathan Luxmoore covers church news from Oxford, England, and 
Warsaw, Poland. The God of the Gulag is his two-volume study of 
communist-era martyrs, published by Gracewing in 2016.
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I was born and raised in the Greater Lawrence (MA) area. 
Like many families of French-Canadian descent, mine 
had many priests and religious among its members, so 
it was no great surprise when, during my high school 
years, I began to think of priesthood. After exploring 

any number of congregations, I finally settled on a diocese, 
which, while considering me a seminarian, allowed me to at-
tend a regular college, St Michael’s in Vermont, a most happy 
experience, one which still informs my life today.

Being from Greater Lawrence, I always knew of the East-
ern Churches. The first Divine Liturgy I attended was at St 
Joseph’s with my high school religion class, and, during my 
college years I would occasionally attend liturgy at St. Basil’s 
(Methuen) during Christmas break and over summer working 
vacations. It was there that I encountered Archbishop Joseph 
Tawil’s letter “The Courage To Be Ourselves,” with its vision 

of a renewed authentic Eastern Christianity. I also noted that 
St Michael’s library received SOPHIA.

While happy with the diocese for which I was a student, 
I continued to explore other forms of priesthood, as I didn’t 
quite sense I was yet “home.” One day a classmate excitedly an-
nounced his discovery of an Eastern Catholic monastery in near-
by upstate New York (New Skete), mentioned he and a couple of 
others were planning a visit, and asked if I was interested. I was, 
and during that visit I came to understand that my “problem” 
was not that I hadn’t found the right diocese or order, but that I 
hadn’t found the right Church! Remembering, and inspired by, 
Archbishop Joseph’s letter, I set out to correct the situation.

So in the autumn of 1974 I began studying at St Basil’s for the 
Melkite Exarchate. A year later, Archbishop Joseph established 
the diocesan Seminary of St Gregory the Theologian in a rent-
ed house in Cambridge, MA, a ten-minute walk from Harvard 
Square—perhaps the best introduction to intense urban living 

after the tranquil settings and semi-wilderness of Vermont.
Fr Charles Aboody of blessed memory, the founding rec-

tor, remained pastor in Worcester that year, so Fr James King 
would commute from the chancery, staying overnight to assure 
evening and morning services. A year-end retreat at the nearby 
Cowley Monastery with Fr Damon Geiger, and being blessed as 
reader and subdeacon, rounded out my time on Oxford Street.

The next year, after a brief time in a rented house in Worces-
ter, St Gregory’s moved into its long-term location in Newton 
Centre under the now-full-time dedicated and loving care of 
Fr Charles. All the students from those pioneering days, several 
of whom are now priests, agree on what a great place it was.

Another milestone of that time was the establishment of our 
relationship with Holy Cross Greek Orthodox School of The-
ology. For some time, our seminarians had been non-degree 
students at Weston School of Theology. Again under Arch-

bishop Joseph’s guidance and inspiration, we became students 
for the Master of Divinity at Holy Cross, following their re-
quirements, but with wide latitude both to offer our own occa-
sional in-house courses and to cross-register for courses in the 
Boston Theological Institute, a consortium of seminaries and 
theological schools. Thus we had access to a solid foundation 
in our Eastern Tradition as well as the outstanding resources 
and faculty of the BTI.

I was too far along in my studies to have time to take advan-
tage of this arrangement, but I obtained a Master’s in Theol-
ogy from Boston College, with a concentration in my beloved 
Scripture (especially the Old Testament).

Ordination to priesthood arrived on May 21, 1978, at St Jo-
seph in Lawrence. After a brief summer at St Ann parish in New 
Jersey, I began nine years of service at the Church of the Virgin 
Mary in Brooklyn, New York. The parish was large and blessed 

     Reflections on 
Forty Joyous Years

By arChiMandriTe paul g. freCheTTe

For a thousand years in your sight are but as yesterday when 
it is past, or as a watch in the night. (Ps 90:4)

For a day in your courts is better
than a thousand elsewhere. (Ps 84:10a)

Continued on page 26
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with many good, dedicated, and hospitable people, and NYC 
was a vibrant place (my Cambridge year prepared me well!).

A special joy of those years was assuring weekday services at 
St George church in lower Manhattan, one of the first Melkite 
parishes in the U.S. Alas, a sad day came when I celebrated the 
final Divine Liturgy following the sale of the building. My time 
in NYC also provided the opportunity to audit the occasional 
course at one or another of the theology schools there. Since I 
already had a degree, auditing provided the pleasure of learn-
ing without stress.

Next I served as pastor of St George in Milwaukee, a small 
but beautiful parish in another delightful urban setting. St 
George had been revived and nourished along the lines of 
Archbishop Joseph’s letter, with much hard work, dedication, 
and love from the parishioners. The parish comprised a good 
mix of those who were baptized in the Melkite Church and 
those who, like me, had found their way into its riches.

As I have already alluded, I have always been comfortable 
in the academic environment, so when Bishop Ignatius (Ghat-
tas) appointed me Rector of St Gregory’s in 1991, I was over-
joyed, honored yet humbled by the trust. There was a won-
derful group of students, most second-career, and the level of 
maturity and commitment made for a great environment. Our 
relationship with Holy Cross continued to bear good fruit, not 
only academically, but in the profound respect generated be-
tween Orthodox and Eastern Catholics.

After some years, I received my current assignment at Our 
Lady of Perpetual Help in Worcester, MA, a small parish with 
all the challenges that implies, but one with a long history 
(established 1923) and a dedicated group of parishioners and 
friends who continue to rise to the challenges.

Over the years I have been involved with other aspects of 
the life of our Melkite Diocese: Deacon Program Director, 

Clergy Conference Chair, and ecumenical work, each of which 
has been profoundly rewarding. While other very capable in-
dividuals have taken over the reins, I continue my work as Old 
Testament faculty in the Deacon Formation Program, so in 
closing let me quote again from the Psalms, as I did on my 
ordination card:

Give thanks to the Lord, for he is good;
For his steadfast love endures forever.  (Ps 118:1, 106:1 & 107:1)   †

Fr Paul Frechette is pastor of Our Lady of Perpetual Help Melkite Church 
in Worcester, MA.

About Mutual Respect . . .
One day on the Holy Cross campus, around 1992, I was 
approached by one of the faculty, Fr Emmanuel Clapsis, 
professor of Systematic Theology, who was also a mem-
ber of the International Orthodox/Catholic Dialogue. 
He indicated that the Dialogue would soon discuss the 
“issue” of the Eastern Catholic Churches, and, feeling 
the need for a better understanding as preparation, he 
realized the resource he had so close at hand. He pro-
posed offering a seminar for credit if I could persuade 
our students to register for it. He also made clear that 
it was as much for him to learn as to teach. Our stu-
dents agreed, and a few Orthodox students from parts 
of the world with significant Eastern Catholic popula-
tions (such as Poland) also signed on. The class met at St 
Gregory’s, and on one occasion traveled to our Chancery 
in West Newton to hear about the Vatican II experiences 
of Archbishop Joseph, himself a partisan and veteran of 
rapprochement with our Orthodox Tradition and brothers 
and sisters.

• Preacher—enthraller, attracting the unchurched 
with uplifting sermons.

• Teacher—theologian, challenging the less serious in 
faith with God’s word.

• Evangelist—exhorter, winning converts through 
both private conversation and public teaching.

• Organizer—comforter, visiting the sick, consoling 
the bereaved, playing checkers with the lonely.

• Counselor—reconciler, offering guidance to the 
distressed, mediation for those in dispute, and res-
toration for the divorced.

• Liturgist—mediator, bringing Christ’s presence in 
worship and making worship a lived experience.

• Equipper—enabler, personally training motivated 
lay people to serve, prophesy, preach, teach, evange-
lize, organize, call, and counsel.

Yes, there’s a lot to do; yes, there’s a heavy burden; but in 
Christ and with Christ His burden is light and His burden is 
our joy.

I thank you once again for your attention and for your pres-
ence at this conference and for your ministry within our Church, 
and offer each one of you my loving prayers and support.            †

Our MINISTRY   Continued from page 14

Forty Joyous Years   Continued from page 25
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Reflections on My 
First Year in Seminary
By seMinarian Mikhael naddaf

 
“The Father is my hope; the Son is my refuge; the Holy Spirit is my protector.  
O All-holy Trinity, glory to You.”                              – St Joannicius the Great

My first year at seminary was a year of growth. I had to ad-
just to living in a new city for the third time in my life, as 
well as to the curriculum and the formational pillars of the 
seminary. These pillars are Human Formation, Spiritual 

Formation, Academic Formation, and Pastoral Formation.
Through human formation, the formation team and my brother semi-

narians have helped me to grow in humility and responsibility.
Fr Will Rupp is my Spiritual Director at the seminary and he encour-

ages and challenges my spiritual life. The Jesus Prayer, the Fathers of 
the Church, and the Sacred Scriptures have been life-giving. Fr Will’s 
guidance helped to put structure in my prayer life so that I can continue 
to center my life in Christ. Also, these devotions before the Divine Lit-
urgy and the Divine Offices inspire me to pray more fervently during the 
services. I try not to just sing but pray what I am singing.

The academic formation has been great. Looking back, I did not truly 
understand the value of the curriculum. The classes on the Divine Litur-
gy and the Vocational Sacraments (Crowning in Marriage, Holy Orders, 
and Monasticism) were definitely the highlights of my first academic 
year. It is hard not to see the beautiful theology and spirituality that are 
so present in our services, especially after taking these courses.

Lastly, my experiences in pastoral formation have been encouraging 
for my vocation as a Christian. Travelling to St Joseph Melkite Church 
in Akron most Sundays to assist Fr Eugene Mitchell has been a great 
experience. The parishioners are wonderful and Sunday school is fun. 
Likewise, I was sent to Holy Cross Melkite Church in Placentia, CA, 
for the summer to assist and learn from Fr François Beyrouti. The two 
months that I spent there were invaluable. I helped lead two retreats and 
Vacation Bible Camp, visited many homes for house blessings, observed 
a few pre-baptismal preparations and assisted at the baptisms, served 
a Crowning service, went to parish renewal seminars, served the Di-
vine Liturgy with His Beatitude, Patriarch Youssef, and had many other 
amazing experiences. All of this in two months! Fr François pushed me 
to be a man of prayer and to seek the kingdom first. After that, God will 
give the grace to accomplish so much in His name.

I also attended our 51st Melkite Convention in Houston, where I had 
the privilege to meet many of the clergy from the Eparchy of Newton 
and to reunite with Fr Joseph Francavilla, who is my priest and mentor.

Overall, my first year at the seminary has been full of 
blessings. I thank everyone for your continued prayers 
and support. Please continue to pray for us here at the 
seminary and for all those discerning Holy Orders, as I am 
praying for all of you constantly.             †

Mikhael Naddaf is now in his second year of studies at the Byzantine Catholic 
Seminary of SS Cyril and Methodius, Pittsburgh, PA.
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When we last met on this Eden to Eden 
pilgrimage in the pages of SOPHIA, we 
learned about the last of the great Judges 
of the Old Testament Church: the Proph-
et Samuel. And with the passing of the 

torch from Samuel to the first of the kings who returned after 
the period of slavery in Egypt and the time of the Exodus, we 
are introduced to the next great drama of salvation history.

It is a drama that has plagued God’s people from the very 
first pages of Genesis—the sad reality of the divided heart of 
the children of God. With this divided heart, the path forward 
is also divided, and this conflict will manifest itself at every 
twist and turn of salvation history, showing us the true results 
of sin, and the only true path toward authentic happiness.

In no story of salvation history and in no person whose story 
is revealed in that history is this divided and twisted path more 
evident than in the life of the first true king to return from the 
exile into Egypt—King David.

The life of David, the next in our pilgrimage toward Paradise 
restored and the life of our Lord and Savior Jesus Christ, is 
a story that has engaged the imaginations of generation upon 
generation of people who have also struggled to discover the 
will of the Lord for their lives. King David, like no other bibli-
cal figure, embodies the full spectrum of humanity’s challenges 
and successes, and therefore has a unique ability to strike a 
chord in the heart of virtually everyone who reads and medi-
tates upon his amazing story.

From the story of his first calling at the hand of the Prophet 
Samuel, to his battles with his best friend’s father, King Saul; 
from the revelation of his deepest and most heartfelt prayers in 
the Book of Psalms, to the story of his victory over his greatest 
adversary, Goliath; David’s life is marked by victory and trag-
edy, sadness and joy. If read in the spirit in which it is written, it 
will speak to anyone seeking spiritual consolation today.

In the sixteenth chapter of the First Book of Samuel we learn 
of the calling of the shepherd boy, the youngest son of Jesse, 
the last of the exiled kings. David’s identity at the time of his 
calling by the Prophet Samuel cannot be overstated, for this 

identity, as the youngest and least appreciated of his brothers, 
the one who was sent away to tend the sheep, will become his 
most important trait in Samuel’s prophetic selection and Da-
vid’s divinely appointed mission.

For “the Lord sees not as man sees; man looks on the outward 
appearance, but the Lord looks on the heart” (1 Samuel 16:7). 
It was not a “king like all the other nations” (1 Samuel 8:5) 
whom the Lord sought as a leader for his people, but a shep-
herd boy who learned through trial and tribulation, through 
boyish fear and childlike prayer, what it would mean to become 
shepherd and prince over the Lord’s people (cf. 2 Samuel 5:2).

During the reign of King David and under his military lead-
ership the final victory of the re-conquest of the Promised Land 
was accomplished—the conquering of the great and holy city 
of Jerusalem (cf. 2 Samuel 5:6-7). With this final victory, the 
task of building the Temple in Jerusalem, a permanent meeting 
place between the Lord and his people, became possible. The 
“stronghold of Zion” would become the stronghold of God.

The seventh chapter of the Second Book of Samuel relates 
the most important moment in King David’s life, and arguably 
the most important moment in Old Testament history. While 
David sought to begin the building of the Temple of God in 
Jerusalem, the Lord had other plans. Reading the preceding 
chapters carefully reveals a much different David than most 
people envision.

David, a man caught up in the passions of youth and power 
(cf. 1 Samuel 5:11), a man tempted with the idol worship of 
the pagans (1 Samuel 5:20), was a man in need of purification 
and humbling before entering into the holy work of the Lord. 
It was one thing to win a battle against men; it is another to be 
victorious over the devil. Building the house of the Lord would 
wait for another generation while the Lord worked on one of 
his greatest masterpieces—the heart of his king.

Because David was King of God’s people, his life and his 
heart represent not only the story of the conversion of this 
great man but that of the entire people of God. In the seventh 
chapter of Second Samuel, we learn of the covenant between 
David and the Lord, formed and sealed with the greatest of  

From Eden To Eden:
Our Journey Through The Bible
By fr hezekias Carnazzo
Director of the Office of 
Evangelization and Catechesis

DaviD—ShepherD, King, pSalmiSt



promises: “I will raise up your offspring after you, who shall come forth from your body, and I 
will establish his kingdom. He shall build a house for my name, and I will establish the throne 
of his kingdom forever. I will be his father, and he shall be my son” (2 Samuel 7:12-14).

In this great promise we begin to hear of the proclamation of the Good News that will 
be fulfilled only in the life of Christ and in the life of his Church. How often in the Gos-
pels we hear Jesus called “the Son of David,” but how rarely we place that declaration in its 
proper context of the life of the son of David, King Solomon. God’s promise to David be-
comes the hallmark of Solomon’s life and therefore the proper context in which to see the 
saving work of our Lord.

Just when the great King David thought he would accomplish his greatest work, the 
building of the temple in Jerusalem, the Lord, who will never be outdone in generosity, 
bestowed the greatest of promises upon him—the possibility of becoming a partaker of the 
Divine Nature. Just when David thought he would accomplish his greatest of all human 
acts, the Lord showed him a still more glorious way. For the Lord desires to dwell not in 
houses made by human hands, but in the house carved by the Lord himself—the human 
heart. And the Lord was preparing to enter into the heart of David the King.

Prevented by the hand of the Lord from building the Temple in Jerusalem, David be-
came known for a different feat—conquest in the spiritual life and the struggle to restore 
his soul. Among the most famous of David’s accomplishments is the writing of the Psalms, 
which have become the great patrimony of the Christian Church. The famous biblical 
scholar of the last century, Fr Ronald Knox, beautifully tells us in his introduction to his 
translation of the psalter:

“The Psalms of David are, as it were, the Church’s nursery rhymes; it is on that music that she 
falls back for consolation. . . . The Psalms of David we call them; learned people would have us be-
lieve that this is a false title; the collection is only an anthology by various authors. It certainly does 
seem reasonable, saving the better judgement of the Church, to suppose that a psalm written about 
the Babylonian Captivity was written by somebody who had experienced it . . . but even if you allow 
for that, here and there, common sense tells you that the bulk of the Psalter is King David’s work. In 
the first place, because a great literary tradition does not grow round a man’s name unless he really 
has some literary work to his credit. Imitators do not arise until there is something to imitate. . . . 
You can trace David all through the Psalms. . . . As Goethe’s work is full of Goethe, David’s work 
is full of David; you are haunted everywhere by the echoes of his breathless career. . . . By association 
the Psalter has become a great organ of human sentiment, upon whose stops the Holy Spirit varies 
the moods of a divine melody. . . . Imagine for a moment a devout Jew reading the psalter, reading 
the same phrases that you read . . . think what those phrases mean to him, and what they mean to 
you. . . . Thus each of us, as he goes through the psalter, can trace in it a kind of secret code, a cipher 
by which God and soul speak to one another.”

As we conclude this session of our pilgrimage from Eden to Eden, we do well to con-
sider how often the Psalms are chanted in our liturgical services in the Byzantine tradition. 
Throughout every service, day in and day out, the Psalms hold pride of place in our spiritual 
journey. Yet how seldom the Psalms of David are truly understood! As we have stated – time 
and time again in this study of salvation history—a text without a context is no text at all! 
Only within the context of the life of David can the Psalms be authentically interpreted; only 
within the context of the life of David can the Psalms truly bear fruit in the spiritual life.

I encourage our fellow pilgrims on this journey through salvation history to take time in 
the coming weeks to study the life of David, as revealed in 1 and 2 Samuel and then, and only 
then, to begin reading the Psalms as they were meant to be read—as the deepest prayer of a 
challenged man who was called by God to become the greatest of men in God’s kingdom.

For further study of the life of King David and the Psalms, please consider the following 
themes and texts:

David the shepherd boy: 1 Samuel 16, Psalm 23
David and the covenant: 2 Samuel 7, Psalm 89:1-4
David and Goliath: 1 Samuel 17, Psalm 44:7
David established in his kingdom: 2 Samuel 5, Psalm 18:44-50
David brings the Ark to Jerusalem: 2 Samuel 6, Psalm 44:3-4        †

Fr Hezekias Carnazzo is Pastor of St George parish, Sacramento, CA, and Director of the Office of Evangelization and Catechesis.
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 about the Gospel of Mark
By aBouna yaCouB

See how much you and yours know about your faith and traditions by completing this quiz. You can find the correct 
answers on the bottom of the opposite page. In this issue, Abouna Yacoub comes up with twenty questions about the 
Gospel according to St Mark the Evangelist.

1. The Holy Gospels are the first books in the New 
Testament and are always arranged in the same order. In 
what place do we find the Gospel of Mark? 
A. First 
B. Second 
C. Third 
D. Fourth

2. During the Church year, we read from all four Gospels. 
When do we mainly read the Gospel of Mark? 
A. the Sundays after Pentecost 
B. the Sundays after the Holy Cross 
C. the Nativity Fast 
D. Great Lent

3. Jesus visited Capernaum (Mark 2:1-12) and healed a 
paralyzed man, but first what did He do? 
A. Forgave the man’s sins. 
B. Sent the man’s friends away. 
C. Asked the man if he wanted to be healed. 
D. Washed His hands.

4. Why did Jesus heal the paralyzed man whose friends 
brought him to Jesus (Mark 2:1-12)? 
A. To make him happy. 
B. So that he could go to work. 
C. To show Jesus’ authority on earth. 
D. To get people to leave Him alone.

5. On the way Caesarea Philippi, Jesus was teaching His 
disciples that He must suffer and die and rise on the 
third day (Mark 8:34-9:1). He told them, “If any want to 
become my followers, let them deny themselves, take up 
their ________, and follow Me.” 
A. sandals 
B. sword 
C. burden 
D. cross

6. Jesus asked His disciples (Mark 8:34-9:1), “What does  
it profit someone to gain the whole world and forfeit  
their _______?” 
A. life 
B. soul 
C. wealth 
D. family

7. When Jesus healed the boy possessed by a spirit  
(Mark 9:17-31), the disciples asked why they couldn’t 
cast it out. Jesus replied that “this kind can come out only 
through ______________.” 
A. prayer and concentration 
B. faith and works 
C. prayer and fasting 
D. praise and worship 

TWENTY 
QUESTIONS
TWENTY 
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8. When Jesus told the father of the possessed boy that 
“All things can be done for the one who believes” 
(Mark 9:17-31), the father cried out, “I believe; help my 
___________.”  
A. son 
B. unbelief 
C. sickness 
D. faith

9. Who were the two disciples who asked Jesus to let them 
sit at His right hand and left hand in His glory (Mark 
10:32-45)? 
A. Peter and Andrew 
B. Philip and Nathanael 
C. Mark and Luke 
D. James and John

10. Jesus taught His disciples (Mark 10:32-45) that “the Son 
of Man came not to be served, but to serve, and to give his 
life as a ransom for many.” 
A. True 
B. False

11. After the Crucifixion, who went to Pilate and asked for 
Jesus’ body (Mark 15:43-16:9)? 
A. Nicodemus 
B. Joseph of Arimathea 
C. Mary Magdalene 
D. the Centurion

12. After Jesus rose from the dead early on the first day of the 
week (Mark 15:43-16:9), to whom did He appear first? 
A. Peter 
B. Salome 
C. Mary the Theotokos 
D. Mary Magdalene

13. Which prophet foretold the coming of John the Baptizer 
in the wilderness? 
A. Ezekiel 
B. Amos 
C. Isaiah 
D. Jeremiah

14. John the Baptizer told the people that he baptized with 
water (Mark 1:1-8), but the one coming after him would 
baptize with ______________. 
A. wisdom 
B. holy oil 
C. grace 
D. the Holy Spirit

15. After His Resurrection, Jesus appeared to the eleven 
disciples (Mark 16:17-18) and described the signs that 
would accompany people who believed in Him: casting 
out demons in His name, speaking in new tongues, 
picking up snakes, drinking poison without being harmed, 
and healing the sick by laying on hands. 
A. True 
B. False

16. When Jesus went to the house of Simon Peter (Mark 
1:29-31), whom did He heal of a fever? 
A. Simon Peter’s wife 
B. Simon Peter’s mother-in-law 
C. Simon Peter’s father 
D. Simon Peter’s mother

17. Before he had John the Baptizer beheaded (Mark 6:17-
20), King Herod feared John as a righteous and holy 
man. What John said confused Herod, but he liked to 
____________ John. 
A. question 
B. argue with 
C. make fun of 
D. listen to

18. Mark 5:1-20 tells the story of the Gerasene swine, who 
jumped into the sea and drowned when Jesus cast  
demons out of a man into them. Which other Gospels 
also tell this story? 
A. Matthew, Luke, and John 
B. only Matthew 
C. Matthew and Luke 
D. only John

19. After Jesus was transfigured on the mountain  
(Mark 9:2-10), He ordered Peter, James, and John to 
A. tell no one what they had seen. 
B. tell the other disciples about it. 
C. go back and mark the spot. 
D. proclaim the news to all the people.

20. When His disciples tried to keep people from bringing 
little children to Him (Mark 10:13-16), Jesus said,  
“Let the little children come to me, for it is to such as 
these that _______________ belongs.” 
A. the kingdom of heaven 
B. the kingdom of God 
C. kingdom of this world 
D. the kingdom of Israel
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1. B

2. D

3. A

4. C

5. D

6. A

7. C

8. B

9. D

10. A

11. B

12. D

13. C

14. D

15. A

16. B

17. D

18. C

19. A

20. B

ANSWERS



The Melkite Association of Young Adults (MAYA) 
had their annual retreat, hosted by St George par-
ish in Birmingham, AL, from Wednesday, October 
4, to Sunday, October 7. Young adults between the 

ages of 19 and 30 from parishes as far-flung as Our Lady of Re-
demption in Warren, Michigan, St George in Sacramento, CA, 
and St Jude in Miami, FL, joined members of St George, Bir-
mingham, and St John Chrysostom in Atlanta, GA, for com-
munal prayer and discussion of their shared faith.

This retreat also marked a passing of the torch, as Father Jus-
tin Rose, pastor of St George in Birmingham and one of the 
co-founders of MAYA, stepped down as spiritual father of the 
organization after 24 years. Bishop Nicholas named Father Mu-
sil Shihadeh, of St Anne in North Hollywood, CA, and himself 
a MAYA alumnus, the new spiritual father of the organization 

Early arrivers joined MAYA alumni in Birmingham on the 
evening of October 4 to pray Compline. The retreat began in 
earnest the next morning at the parish with breakfast served 
in the parish hall, followed by praying the Typika. Ms Rosalie 
Ritchey then provided MAYA with a tour of the church, adapt-
ed from her annual well-attended food festival tours. Later in 
the day, after Vespers and dinner, St George parishioner Eddie 
Thomas, MD, presented “The Crucifixion Through the Eyes 
of a Physician,” which emphasized both the painful reality and 
the medical accuracy of the Gospel accounts of the Crucifixion. 
When Dr Thomas had completed his presentation, Fr Justin 
led an interactive introduction to the Jesus Prayer, which in-
cluded moments of silent communal prayer throughout. The 
evening concluded with Compline, after which the retreatants 
retired to their hotel after a busy day.

The next morning, October 6, the young adults reconvened 
at St George to have breakfast and pray the Third Hour. Fr 
James Graham of St Joseph Church in Lansing, MI, moderated 
a directed discussion entitled “The Courage to Be Ourselves.” 

The conversation focused on Melkite identity in the context of 
Archbishop Joseph Tawil’s celebrated letter (and later, book) 
of the same name. The retreat-goers discussed the role of the 
Melkite Church in the context of the Catholic Church as a 
whole, as well as its relationship with the Eastern and Oriental 
Orthodox Churches, and Christianity globally.

After this fruitful discussion and lunch, the schedule allowed 
time for individual praying of the Jesus Prayer both in the parish 
and the surrounding area. The retreat continued with a session 
called “Ask Abouna,” in which attendees could pose questions to 
Fathers Justin and James on any topic, including the Holy Mys-
teries, books of the Old Testament, and current challenges fac-
ing the Church both in America and internationally. After sup-
per, the retreat resumed with an evening presentation by Reader 
Joseph Pharo on“Praying in Eight Tones.” Reader Joseph, an ac-
complished cantor, demonstrated how each of the tones could be 
adapted to almost any text, and introduced the group to chant-
ing in tone. Compline once again concluded the day.

On the final morning of the retreat, attendees either joined 
the local St George “King’s Men” and “St Sophia” Bible study 
groups or attended Orthros. Following Orthros, Fr Justin and Fr 
James concelebrated the Divine Liturgy. Fr James’ homily to the 
St George community touched upon themes of the retreat itself. 
After the Liturgy, current MAYA members and MAYA alum-
ni gathered in the parish hall for an Alabama barbeque lunch 
provided by a parishioner. The lunch concluded the retreat and 
MAYA members departed to return to their respective parishes. 

MAYA members at the retreat elected the following national 
board members: Kameel Sabak, Chair; Julianna Jadon, Co-
Chair; Anthony Baroody, Membership Chair; Peter Sabak, 
Treasurer; and Samia Shaheen, Secretary.      †

James Corkern is a parishioner and altar server at St George parish, 
Birmingham, AL.
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Your home says a lot about you. You’ve spent much 
time searching for the tasteful seating arrangement 
in your living room along with the right fabrics 
to adorn it. Your walls support great pieces of art. 

Drapes, shades, and blinds all complement the look that you 
want to convey your image. Your carpeting gives the finished 
look. You listen to the type of music that lifts you. As you pro-
ceed from room to room, each has its own array of sights and 
sounds that says, “This is my image and these are my interests.”

I found an interesting article, “The Psychology of Home” by 
Julie Beck, in the Health section of The Atlantic for December 
30, 2011. She cites Susan Clayton, an environmental psycholo-
gist at the College of Wooster, who says “that for many people, 
their home is part of their self-definition, which is why we do 
things like decorate our houses . . . displaying their home as an 
extension of themselves.”

Ms Beck made the interesting comment that “the truth is, 

the location of your heart, as well as the rest of your body, does 
affect who you are. The more connections our brain makes to 
something, the more likely our everyday thoughts are to lead 
us there.” What connections do our homes make for those liv-
ing there?

So, where is this leading? If it be true that image, interests, 
and definition of who we are as persons are visibly reflected 
throughout the home, what do the other residents of our homes 
take away from all these things and how are they affected?

We define ourselves by name as Christians, and more and 
more specifically as Eastern or Byzantine or Melkite Catholic 
Christians. If we are proud to state that, what in our houses 
supports that statement?

Do our sons and daughters see an icon corner in the home? 
Were they taught to stand before the icon corner and pray? 
Do they see icons, a candle, an incense burner, a prayer rope, a 
prayer book in the icon corner?

Is a Byzantine crucifix prominently visible somewhere in the 
house? Do our children have their patron saints’ icons in their 
bedrooms?

Do they witness their parents praying before meals? Do they 

witness you blessing yourselves, saying your prayers, venerat-
ing the icons in your home…the domestic church?

Do they ever see you visiting the Vocations page on the ep-
archy’s website at www.melkite.org/vocations?

“The location of your heart, as well of the rest of your body, does 
affect who you are.” And so it will affect your sons and daughters.

These are examples of how we decorate our homes as East-
ern Christians. This is also how we construct the image we 
want people to have of us. These ikons and objects and actions 
are defining extensions of the people we are—Melkites.

Further, do our daughters and sons ever hear serious conversa-
tions encouraging them to think that God may be calling them to 
serve God and His Church with their lives? What do they hear 
about their parish priests in their home? Are their priests ever 
invited to their homes so that they see them outside of church?

“The more connections our brain makes to something, the more 
likely our everyday thoughts are to lead us there.” And thus these 

items, gestures, faith décor, and conversations influence our 
children to be more open to paying attention to a possible call 
from the Lord.

Going to church as a family and getting involved together on 
different levels will do more for you and them than allowing them 
to stay home and gradually drift away from the Church and their 
God. While stifling God’s call may be the reality of your home 
life, is it really the image of you that you want others to see?

Do not give up your parental responsibility of giving spiritual 
nourishment to your children as well as physical and academic 
support. What spiritual seeds can you plant and nourish for 
your children? There is an expression that “The first seminary 
is the home.” Leading and encouraging them as much as you 
can to God and His work here in the earthly kingdom will be a 
blessing for you also!

As parents are you doing all that you can in your home to 
prepare a future priest or nun or monk? What does your home 
say about you? Could it be time to re-decorate in a way that 
both expresses and develops faith?      † 
Archimandrite John Azar is Director of the eparchial Office of Vocations, 
and pastor of St John Chrysostom parish, Atlanta, GA.
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EPARCHY
Around the
EPARCHY
St Joseph Parish, Lansing, MI

St Joseph parish in Lansing, Michigan, celebrated the 25th ordination anniversary of its pastor, Fr James Graham, with dinner 
and dancing on September 28, 2018. More than 160 guests, including parishioners, friends from local Orthodox parishes, and 
clergy, enjoyed the festivities. At Fr James’ sug-
gestion, proceeds from the event benefited the 
parish, and ten percent of the profit was donated 
to charity: the local Catholic hospital ministry 
and the Byzantine Catholic Seminary of SS Cyril 
and Methodius.

Lamia Haddad, overall chair of the celebra-
tion, introduced Fr James, honored guests, and 
speakers from the parish. Archimandrite James 
Babcock, visiting from Southern California, 
recalled more than 30 years of friendship with 
“the other” Fr James, dating to their time to-
gether at St George parish in Sacramento. Joc-
elyne Khouri, President of Our Lady’s Society, 
and Kay Nakfoor, Chair of the Parish Pastoral 
Council, presented a check and a plaque spe-
cially made by parishioner Louis Kuri. Tanios 
Daher recited a poem he composed for the oc-
casion. Fr Michel Cheble, pastor of Our Lady 
of Redemption parish in Warren, MI, and Proto-
presbyter of the Great Lakes Region, acknowl-
edged Fr James’ efforts in the protopresbyterate 
and offered an ikon of Christ the Good Shepherd 
by noted iconographer Antoine Soulounias.

Fr James thanked God for the blessing of 
his vocation and the strength to pursue it, then 
thanked everyone for their parts in the celebra-
tion and especially the parishioners of St Joseph 
Church for their love and dedication.

When he graduated from the Melkite Semi-
nary of St Gregory the Theologian and Holy 
Cross Greek Orthodox School of Theology 
in May 1993, in the time between the death of 
Bishop Ignatius (Ghattas) and the appointment 
of Bishop John (Elya), Fr James was assigned as 
Administrator of St Ann parish in Danbury, CT, 
even before his ordination to the holy priesthood 
on November 13, 1993. He served St Ann’s until 
November 1995 and St Elias in Fremont/San Jose, CA, until October 2012, before being assigned to St Joseph’s in Lansing in 
February 2013.
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Holy Transfiguration Parish, McLean, VA
By JudiTh JolMa

About 40 women of Holy Transfiguration Church in 
McLean, VA, and 24 guests from surrounding Roman 
Catholic and Orthodox parishes gathered for a retreat 
in late October.

Khouriyeh Krista West, best known for her Ancient 
Faith Radio podcast “The Opinionated Tailor” and for 
her book The Garments of Salvation: Orthodox Christian 
Liturgical Vesture, spoke about “restoring the image,” a 
retreat she has given dozens of times throughout the 
United States.

“To be human means to have both physical and spiri-
tual reality,” she said. “We are called to co-operate and 
participate in the divine sacrament of love and beauty 
in our very physical, material, albeit sometimes messy 
world.” Khouriyeh Krista knows that the beauty 
of God’s house is meant to transform the hearts of 
Christians and echo such beauty in the home.

There was no charge for the retreat and Archi-
mandrite Joseph Francavilla generously sponsored 
a complimentary lunch, while the men and youth 
of the parish provided childcare for mothers who 
otherwise would not have been able to attend.

“I hope this will give women a chance to build 
relationships and to meet people they other-
wise would not have a chance to speak with,” Fr  
Joseph said.

Given the cheerful chatter at lunch and during 
breaks, Fr Joseph’s desire appeared to be realized. 
Perusing the church bookstore, some Orthodox 
women expressed surprise and curiosity over 
Melkite traditions, particularly about how we 
make the sign of the cross (like them), how we 
pray the Creed (without the filioque, like them), 
and about our relationship with the Latin Church (a sister church, as we have our own patriarch).

They seemed most surprised by the fact that we are, like them, a patriarchal church. Reader Elias Dorham, who was managing 
the bookstore at the time, explained to them that we are the Catholic branch of the Church of Antioch, accidentally separated 
from our canonical Orthodox brothers and sisters over time.

Khouriyeh Krista is an ecclesiastical tailor who hand-makes and embroiders vestments for Orthodox Christians. She brought a 
collection of her products imported from Greece, which many admired for the exquisite craftsmanship. Her collection of home 
altar cloths, table runners, and hand embroidery kits displayed vibrant colors of gold, burnt orange, blue, and pure white stitching 
in a variety of urns and floral designs.

“We have a beautiful God,” she said in one of her lectures. “If we just focused on making our liturgy and churches beautiful, 



St George Parish
Birmingham, AL
By JaMes Corkern

On Sunday, October 21, Father Justin Rose, pastor of Saint 
George Church in Birmingham, AL, publicly celebrated the 
prothesis, or preparation of the gifts used in the Divine Litur-
gy. “It is a beautiful ceremony that I wanted to share because 
it isn’t something you’d usually get a chance to see,” said Fr 
Justin, noting how the prothesis emphasizes the Incarnation of 
Christ and invokes the Church both on earth and in heaven.

Normally, the prothesis is done prior to the Liturgy and 
takes place behind the iconostasis.  It is an important part of 
Sunday worship, though parishioners rarely get the chance 
to see it. As Fr Justin explained, like many of our practices it began through necessity and over time acquired a deep spiritual 
significance. Initially the deacons did the prothesis, but later it became something that the priest performed.

Diakonissa Sharon Baroody said. “I have taught about the prothesis without ever seeing it performed.  It became real for me 
that the prayers for preparing the offered bread every time we celebrate the Eucharist remember Jesus as the sacrificial lamb 
and head of the Church.  The prothesis also remembers the whole body of the Church: the Theotokos, the angels, saints, and 
the faithful, living and dead.” 

James Corkern is a parishioner and altar server at St George parish, Birmingham, AL.

we would have lines out the door because that 
beauty is what the world needs.”

She has sewn for clergy throughout the Unit-
ed States as well as Canada, South Africa, New 
Zealand, Greece and Australia. Following the 
day of lectures, seven clergy of Holy Transfigu-
ration and one priest from a local Orthodox par-
ish came to be fitted for new custom vestments.

“We have been at a low point for beauty in 
the church for a while but we are now on the 
uptick,” she said. “It is nice to see such an inter-
est in the subject.”

Judith Jolma is President of Holy Transfiguration Ladies Guild.
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Around the

Holy Cross Parish, Placentia, CA
By faTher françois BeyrouTi

From Thursday, August 2, to Sunday, August 5, the youth of Holy Cross Church and Annunciation Mission attended our fifth 
jointly-organized retreat at the Celebrity Ranch in Hemet.  This year’s theme was “Lord, Teach Us to Pray.”

The retreat featured the following talks:  “Prayer in the Christian Life” by Father François Beyrouti, “The Prayer of Azariah: 
How to Survive the Furnace of Life,” by Robert Fragnito, “Imaginative Prayer,” by Father Gabriel Azar, “Chilling with God: The 
Different Levels of Prayer,” by Father Musil Shihadeh, “Love and Prayer . . . One Heart . . . One Faith,” by Tanya and Gilbert 
Barrios, and “We who Mystically Represent the Cherubim: An Explanation of the Divine Liturgy,” by Seminarian Mikhael Nad-
daf.

Our weekend consisted of bonfires, skits, a dance lesson, spiritual and social activities, regular communal and private prayer, 
and quiet time for journaling and personal reflections.  A particular highlight for everyone was Confession on Friday night, last-
ing more than four hours.

Our cell-phone-free weekend was initially difficult, but some youth commented on how rewarding it was to unplug and spend 
time with other youth listening to God and the sounds of nature.  We returned to Holy Cross Church on Sunday morning and 
the youth led all the hymns of the Divine Liturgy before going home to collapse.
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The youth continue to meet every Sunday after 
Sunday Divine Liturgy to discuss and present on a 
variety of spiritual topics such as music, abortion, 
euthanasia, apologetics, Church history, and peer-
pressure.  “We are concentrating on the skills and the 
tools the youth need to live and defend their faith 
and how to apply what they learn to their daily lives,” 
noted Robert Fragnito, the youth coordinator.

Following our youth retreat, Annunciation and 
Holy Cross college students began to meet almost 
every week to organize activities and discuss spiritual 
topics.  On August 13, we were particularly blessed to 
have a family discussion on life principles with Faisal 
Jaber, founder of Philz Coffee.  Our young adults also 
meet every month.

In August, Holy Cross parish purchased a neigh-
boring house that will allow us to start architectural 
plans for a new hall and church.  With the excep-
tional generosity of our parishioners we paid the 
full $880,000 price without a mortgage.  We have 
since rented the house for $3600 a month, which 
will help rebuild our savings.

In August and September, we also completed 
much needed repairs on the leaking and collaps-
ing flat roof over the hall, youth room, and church 
perimeter.  This was an urgent project as the wood 
structure underneath the roof had deteriorated 
and we had multiple leaks.

Immediately after this project we upgraded 
the electrical panel in order to add another 10-
ton AC unit to the church.  This was necessary 
because the previous AC set-up was insufficient 
for the large number of parishioners who attend 
each Sunday.  We are particularly grateful to 
Kashou Climate Control for their hard work 
installing and maintaining these units.

Father François Beyrouti is pastor of Holy Cross parish, Placentia, CA.

DONATIONS to SOPHIA 
May God reward your support! Frankie Mujica - $40
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Our Lady of Mercy Mission
Allentown, PA
By Jovian raBih 

Putting faith into action is 
what we strive to do at the 
Allentown Melkite Catholic 
Outreach yearly camp. From 
July 2 through 5, 2018, more 
than 70 young boys and girls, 
advisors, and staff members 
filled the cabins of Swatara 
Camp Retreat, bringing along 
their faith and willingness to 
truly be called children of 
Christ.

This year’s camp empha-
sized the importance of com-
mitment, discipline, unity, 
and dealing with peer pres-
sure. We introduced these 
important lessons with Bible 
readings, open meetings with 
Abouna Victor Hanna, group 
discussions, and, of course, 
games. Our games included 
tug of war, bucket dash, potato 
sack, obstacle course, Morse 
code, and others. At the end 
of the camp, the kids kept say-
ing over and over, “We came 
in as individuals but we left as 
one.” This heartwarming re-
sponse is what Christ wants 
from us. May we continue to 
do what our Lord asks of us.

We are working on making 
future summer camps more 
interesting and beneficial to 
our children of God.

Jovian Rabih is a member of Our Lady 
of Mercy Mission, Allentown, PA.
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St Joseph Parish, Lawrence, MA
A Celebration of the 

Great Feast of the Exaltation of the Holy Cross
St Joseph Melkite Greek Catholic Church in Lawrence, MA celebrated the Liturgy of the Great Feast of the Exaltation of the 

Holy Cross on September 14th.

Father Mark Melone and 
Father Bryan McNeil blessing the Holy Cross

Father Mark Melone incensing the Holy Cross
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By susan elek

naMW presidenT

NAMW has been receiving a steady stream of membership dues and contributions. 
It is never too late to join or to renew with the dues of $10.00.  Our Facebook page 
continues to receive new visitors. We look forward to posts from you. 

Our clergy candidates have begun a new year of prayer and study. We continue to 
support their endeavors with prayer and a monthly stipend. NAMW thanks all of our 
members who make this possible.

We ask our Savior, Jesus Christ to bless us with peace and love.

Join NAMW Today!! 
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