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Right Reverend 
Archimandrite
James Babcock
Editor-in-Chief

Congratulations to our newest deacon and our 
newest priest. Subdeacon Tom Moses was or-
dained to the diaconate by His Grace, Bishop 
Nicholas, at Our Lady of the Cedars Church in 
Manchester, NH, on Sunday, May 5. Deacon 

Ziad Layous was ordained to the holy priesthood by His Grace 
at St Joseph Church in Lawrence, Massachusetts, on Sunday, 
May 12. May God grant them and their families health and 
strength as they begin their new ministries.

A life well-lived. Later this summer, His Grace, Bishop 
Nicholas, will have to send a letter of retirement to the pope, 
having reached his seventy-fifth year of age. At the same time  
the clergy and people 
of the eparchy will 
gather to celebrate 
his 30th year as a 
bishop and 50th year 
as a priest. 

Where did the time go?
In those years he has built 
churches, started missions, 
ordained many priests and deacons, written numerous books 
and articles, visited every parish—many at least once a year, 
given conferences, and attended synods.

As a newly ordained priest his first assignment was at St Anne 
Church, now cathedral, in North Hollywood, California. He 
arrived on a hot summer day, wearing shorts, only to have the 
pastor, Archimandrite Michel Bardaouil, seeing his comfort-
able appearance, comment something to the effect, “This is 
a new priest?” As a young priest he had a profound influence 
on the youth, whom he gathered to present the play Godspell, 
bringing much new life to the community.

During a brief stint in Orange County, where he founded 
Holy Cross Mission, now parish, he moved the liturgy from 
evening to morning and saw the attendance triple.

Soon he found himself in Chicago (Northlake), Illinois,  
where he succeeded Archimandrite Cyril Haddad, who had re-
tired. There was a church, but something essential was missing 

— a residence. He rallied the  
people and they purchased a 

nearby home. In his spare time 
he started a mission in  

Hegewisch, now Hammond,  

Indiana, where he found many  
Jordanian families. This mission  

grew into St Michael Parish.
Next was a big change when he was transferred 

to his home parish in West Paterson, New Jersey, now 
Woodland Park. He succeeded the dynamic Fr Albert Gor-
ayeb. He taught the community stewardship and phased out 
bingo as the financial support of the parish. During this time, 
His Grace, Archbishop Joseph, named him an archimandrite.

Then came the call to the episcopacy. He was ordained aux-
iliary bishop to Archbishop Joseph. Bishop Ignatius, who suc-
ceeded Archbishop Joseph, transferred him to Detroit (War-
ren), Michigan, to assist in the mid-west. While there he con-
ducted a successful campaign to build the long-awaited new 
church for the community of Our Lady of Redemption parish.

Finally he was named the Eparchial Bishop of Newton and 
has been serving us with the love of Christ as our spiritual lead-
er ever since.

It is thus fitting that we all gather together to celebrate this 
anniversary in Boston on Thursday, October 3.

See you there! Many years, Sayidna!      †

FROM THE EDITOR 

A Whole Lot of
GOOD NEWS
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Deacon Ziad Joseph Layous was ordained to the 
Holy Priesthood on Sunday, May 12, 2019, by 
the hand of Bishop Nicholas Samra at St Joseph 
Melkite-Greek Catholic church in Lawrence, MA, 

after 30 years of serving in the Melkite Church as a chanter and 
a seven-year diaconal ministry. The new iconography recently 
installed in the church added greatly to the beauty of the day.

Father Ziad was born in Damascus, Syria, and immigrated 
to the United States bringing with him his love of God and his 
Melkite roots.

His brother deacons, John Fleshman and Michael Macoul, 
presented Fr Ziad to Bishop Nicholas for ordination. Archi-
mandrites Mark Melone, Pastor of St Joseph, and Philip Racz-
ka, Protocyncellos of the Eparchy, led Fr Ziad around the altar.

He was blessed to have many of his brother clergy from the 
New England parishes present for the ordination, including Fr 
Alam Alam, Fr Theophan Leonarczyk, Fr Joseph Thomas, and 
Deacon Gilbert Altongy, as well as clergy from the Maronite Ep-
archy, Monsignor Peter Azar and Fr Tony Saab, along with Dea-
con Fernando Botelho from the Diocese of Providence, RI. Fr Elie 
Mikhael, Fr Jebrael Moussallem, and Sub Deacon Tony Nammour 
also attended the ordination, as well as the Rev Ed Frost and the 
chaplains from Spiritual Care at Steward Holy Family Hospital.

Many family and friends came from as far away as San Diego, 
CA, and Orlando, FL, while those from his hometown of Da-
mascus shared in the celebration via video. It was a great joy for 
Fr Ziad, Khouriyeh Karen, and their children Elizabeth—with 
her fiancé Michael Scammon—and Alexandra that so many 
members of the Layous and Aberizk family were present, in-
cluding Fr Ziad’s uncles Hana and David.

The new priest was also honored to have in attendance Mr 
Ibrahim Hanna, Honorary Consul of Lebanon, and his wife 
Laila, as well as parishioners from St Anthony Maronite church 
and St George Antiochian Orthodox church.

In his homily, Bishop Nicholas remarked that vocations come 
from faithful parishes. He continued by reminding those in at-
tendance that a priest sanctifies the people by his preaching and 
by offering the Holy Mysteries, especially the Eucharist.

At the luncheon in the church hall following the Divine Litur-
gy, graciously hosted and prepared by the parishioners of St Jo-
seph, Fr Ziad told those present that each of them had played an 
important part in his vocation and ministry over his years serving 
the community. They made him a better husband, father, and 
deacon. Fr Ziad assured parishioners that they are important for 
his priestly ministry and that the parish will flourish with the 
help of everyone and the guidance of God the Father.    †

Father Ziad Layous 
Ordained in Lawrence, MA
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AXIOS! AXIOS! AXIOS!
Tom Moses ordination 
to the Holy Diaconate

Thomas Moses was ordained to the Holy Diacon-
ate by Bishop Nicholas on Sunday, May 5, 2019, at 
Our Lady of the Cedars church in Manchester, NH.  
Deacons Ziad Layous (St Joseph parish, Lawrence, 
MA) and John Moses (Annunciation Cathedral, West 
Roxbury, MA) presented him for ordination.
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God blesses the work of our hands provided what we 
do conforms to His eternal plan. For several years I 
have been in touch with some Melkites in San An-
tonio, Texas, who were interested in forming a par-

ish community there. Last year I joined in marriage a couple in 
San Antonio; the bride was baptized by me in Chicago in 1979 
and over the years I kept in touch with the family.

After the wedding I took the opportunity to have dinner with 

Jamal and Ghayda (Darwich) Tawil and we discussed the pos-
sibility of a future parish. Ghayda is the niece of Archbishop 
Issam Darwich of Zahle. I learned that Jamal had purchased 
land for a Melkite church five years ago but city ordinances 
prevented its use for a parish church and center. The land was 
sold three years ago.

After months of discussions and meetings with Fr John Me-
frige, who petitioned to come into Catholic communion from 
Orthodoxy, and after my personal prayer and consultation, I 
decided his request was genuine. Immediately after giving him 

my “yes,” I called Ghayda and Jamal Tawil to inform them that 
I had a priest ready to begin forming a Melkite community. 
Ghayda began to cry and told me that that earlier that day her 
husband Jamal had called her and told her he found land and 
a building for a Melkite Church and that he would purchase 
it. Three weeks before, he and several others had once again 
decided to be serious and find land or a church.

Within minutes I bought plane tickets and in less than a week 
I flew to San Antonio. After sever-
al meetings with Fr John and sev-
eral with interested laity, we saw 
God’s hand in this event. I visited 
the building, which is 8000 square 
feet in an excellent neighborhood 
in the middle of San Antonio and 
will provide enough space for a 
church, classrooms, and a hall on 
2½ acres of land with a private 
gated entrance.

On Sunday, May 26, at 9:30 
am I accepted Fr John Mefrige 
as Melkite with Khouriyeh Ja-
net (Turkmany) and their four 
children, Cassiana, Emmanuelle, 
Marina, and Andrew. At 10:30 am 
we celebrated the historic first 
Melkite Divine Liturgy in San 
Antonio with 61 participants . . . 
truly a joy-filled celebration.

God’s hand is with us. Jamal 
and Ghayda are financing the 
purchase of the facility for the 
community at a low interest rate 
to make the jump-start; more de-

tails will follow. Several generous families gave us $2,500 to 
open our bank account.

A new Melkite community is born! It is presently an Out-
reach and I’m sure soon will be a Mission with a patronal saint’s 
name. Pray for the growth of our newest community and the 
new priest and the excellent lay people behind the project. God 
blesses us when we do His will!      †

His Grace Nicholas J. Samra is Eparchial Bishop of Newton for the 
Melkites in the United States.
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In his 2019 Paschal pastoral letter, Bishop Nicholas wrote 
that “the resurrection of Christ is our victory, our renew-
al, our rising from our sins to new life.” In the context of 
Christ’s resurrection, the concepts of “renewal” and “rising 

from our sins to new life” reinvigorate us and give us hope. One 
sign of a renewed, victorious Christian is moving away from a 
self-centered life, one closed in upon itself, to a life centered in 
one’s “total commitment to Christ.” And, in the Gospels, Jesus 
makes it perfectly clear: commitment to Him means moving 
beyond one’s self in a life of service and mission to others.

Mission to others and the dangers of self-centered life are 
themes with which we Melkites ought to be very familiar: at 
Christmas 1970, Archbishop Joseph Tawil, our second bishop 
and first eparch, made self-centeredness and mission to others 
two major themes of his pastoral letter, “The Courage to Be 
Ourselves.” In the letter he warns of what he labels “the ghetto 
mentality,” whereby “life is closed in upon itself, operating 
only within itself, with its own ethnic and social clichés.” He 
further cautions that, over time, “ethnic parishes, primarily for 
the service of the immigrant or ethnically oriented,” will die.

Undoubtedly, life lived from merely social and ethnic cli-
chés is a life contrary to Christ’s mandate to proclaim the 
Good News far and wide (see Matthew 28:19). Life holed-up 
in fear of the outside world is life yet untouched by the grace 
and peace of the risen Lord (see John 20:19 and following). 
Life closed in upon itself is life closed to the power and ac-
tion of the Holy Spirit (see Acts 2). Small wonder such par-
ishes will die.

At the same time, Archbishop Joseph notes, “it is only in 
our distinctiveness that we can make any kind of contribution 
to the larger society.” He urges us to let our “courage, char-
acter, and inner strength lead our traditions to bear fruit.” 
Such fruit will be “capable of enriching American life” and 
“show forth the beauty of the universal Church and the vari-
ety of its riches.” Archbishop Joseph—who had been in the 
United States less than a year when he composed his let-
ter—clearly had a powerful vision for Melkites in America; 
that Christmas pastoral letter was his invitation to us to join 
in and, more importantly, realize that vision.

Archbishop Joseph’s pastoral letter came out in a heady, 
post-Vatican II era which witnessed a fervent welcome and 
embrace of virtually all things Byzantine by our Latin brethren. In 
fact, that newfound love and respect by the West for her Eastern 
sister Churches was due in no small part to the contributions at 
Vatican II of Tawil and other Melkite luminaries such as Patri-
arch Maximos IV Sayegh, George Selim Hakim (later Patriarch 
Maximos V), Elias Zoghby, and Oreste Kerame.

The situation when Tawil wrote in 1970 enabled him to as-
sert that Vatican II had put an end, “once and for all,” to the 
“provincialist view” that one had to be Roman to be Catholic. 
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By fr Shaun S. Brown

Continued on page 8
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On that count, Tawil has tragically been proven wrong by time 
and his vision for us is even more critical now than ever.

The further we move from Vatican II, one perceives, in some 
quarters of the Roman Catholic Church, a return to the sen-
sibility that conflates “Catholic” with “Roman”—in spite of 
the official support the Eastern Churches enjoyed from Popes 
St John Paul II and Benedict XVI. Even more than in Tawil’s 
time, we encounter Latin-rite clergy and laity who are largely 
ignorant—or even worse, categorically dismissive—of the non-
Latin Churches in communion with Rome. This is to their 
detriment, for as Archbishop Joseph notes, such a sensibility 
undermines the “universality of the Gospel.” He goes so far 
as to say that “the Western Church ‘needs’ a vibrant Eastern 
Church to complement its understanding of the Christian mes-
sage.” Lest the Roman Church fall victim to a certain ghetto 
mentality of its own, we Melkites now, just as our forefathers 
did at Vatican II, must reassert our rightful place in the Church 
universal—for the good of all Catholics, both East and West.

Archbishop Joseph was also keenly aware that not all threats 
to the Melkite Church arise from outside, and he cautioned 
us against spiritual assimilation; that is, “the copying by East-
ern Catholics of the theology, spiritual practices, and liturgical 
customs of the Latin Church.” In Tawil’s time, that may have 
been the worst of it; today the assimilation is much more sin-
ister. Some of our parishes have seen all too many Melkites 
abandon the communities their families have called spiritual 
home for generations, only to wander into the most conve-
nient Roman Catholic parish—for a variety of reasons. In 
some quarters we now find ourselves in the position of having 
to re-evangelize Melkites.

Along with this outreach, and in reasserting our rightful place 
in the Church universal, Melkite hierarchs the world over must 
demand that their Roman Catholic counterparts challenge the 
Melkite “lost sheep” to return to the fold from whence they 
have strayed. For any of this to work with any moral authority, 
though, we must first ensure that our faith communities offer 
the spiritual support the faithful require—and deserve.

Returning now to Archbishop Joseph’s vision of our mis-
sion to others, he saw that we have ecumenical contributions 
to make vis-à-vis the Orthodox Churches. Here, as with our 
mission to Roman Catholicism, the current situation is equally 
urgent. In Tawil’s day, the Eastern Orthodox communion was 
more monolithic. Now, fraught international relations have led 
to fractures between the Orthodox Sees of Constantinople and 
Moscow, leaving Ukrainian Orthodox faithful caught between 
patriarchs in Kiev and Moscow. For Christians, having been 
called by the Apostle Paul “to preserve the unity of the Spirit 
through the bond of peace” (Ephesians 4:3), this current state 
of affairs is an abomination.

Archbishop Joseph described our “providential vocation” 
regarding ecclesial unity in the words of Patriarch Maximos 
IV: “We must enable the Orthodox Church to recognize that a 

union with the great Church of the West, with the See of Peter, 
can be achieved without being compelled to give up Orthodoxy 
or any of the spiritual treasures of the apostolic and patristic 
East.” Our own union with Rome can serve as a model to our 
Orthodox brothers and sisters sorely in need of a viable witness 
to unity and peace. Once again, this will work only if we have 
the moral authority—and courage—to be ourselves.

While much has remained the same since Archbishop Joseph 
addressed his flock at Christmas in 1970 (our missions to Ro-
man Catholics and the Orthodox, guarding against a “ghetto 
mentality” and assimilation), much has changed. For instance, 
some of the major parishes of Tawil’s day are now mere shad-
ows of their former selves and many communities that did not 
even exist then are now burgeoning. Tawil’s tenure coincided 
with “the age of the young, American-born priests”; today, 
with increased immigration from the Middle East over the 
last couple of decades, the complexion of the eparchy—among 
both the laity and clergy—has greatly changed.

Many of the existential challenges facing us as an eparchy 
face Christian denominations across the nation. For example, a 
study by the Greek Orthodox metropolia of San Francisco from 
a few years back notes that it, and many other faith groups in 
the United States, are experiencing similar phenomena: church 
membership, attendance, and celebration of sacraments are de-
clining while, at the same time, youth disengagement, member 
mortality rates, and dependence on “money makers” (for ex-
ample, festivals and church hall rentals) are rising. Concerned 
about these shifts, their bishop, Metropolitan Gerasimos—a 
visionary like Archbishop Joseph—decided that an organized 
strategic plan for the well-being of his flock was required.

Considering that “The Courage to Be Ourselves” will cel-
ebrate a milestone anniversary in 2020, this is probably a mo-
ment of God-given opportunity for the Eparchy of Newton. We 
should take a good hard look at ourselves now, through our con-
vention next summer, and at least until Christmas 2020, to see 
where we have fallen short of Archbishop Joseph’s vision—and 
to celebrate where we have met or exceeded his expectations.

The fiftieth anniversary of “The Courage to Be Ourselves” 
would be the perfect time to launch “The Courage to Be Our-
selves II” and the concomitant strategy to take us where we 
need to go. Until then, let our closing words be those of Say-
idna Joseph—may his memory be eternal!—“Dear faithful, be 
united to one another in the love of Christ. Form one soul and 
one heart with your priests and one another, for it is only by this 
union in love that God is truly glorified. With these prayers and 
sentiments, dear faithful, we ask for you and your families the 
most abundant blessings of our Lord Jesus Christ.”    †

Fr Shaun S. Brown is Vice-Rector of St Anne Cathedral in North Hollywood, CA. 
A graduate of St Gregory the Theologian Melkite Seminary, he retired in 2018 
from the US Navy after more than 20 years as a Navy, Marine Corps, and Coast 
Guard chaplain.

The Courage To Be ourselves  Continued from page 7
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In 2015, His Beatitude, Louis Raphael, Patriarch 
of the Chaldean Catholic Church, proposed a 
plan to unite the heads of the three ecclesial com-
munities that derive from the Assyrian Church 

of the East, so that they might enter into communion 
once again and deal with emergencies together.

The first Church to bring Christianity to what is 
modern-day Iraq, Southeastern Turkey, Persia, India, 
and even faraway China and Tibet, has been reduced 
over time due to wars and persecution to serving a 
much smaller community in Iraq, Persia, and Turkey, 
with a substantial diaspora throughout the world but 
especially in the United States (particularly in Detroit, 
Chicago, and San Diego) and Canada, as well as Eu-
rope and Oceania.

His suggestion: do away with the three patriarchates 
(Chaldean, Church of the East, and Ancient Church of 
the East) and bring them under the leadership of a sin-
gle patriarch in order to speak with one voice and bet-
ter serve the decimated Christian community in Iraq.

The very existence of the three local communities 
of Mesopotamia is at risk. Now that the war in Iraq is 
“officially” over, Christianity has rebounded to some 
extent, but because of unstable conditions only a small 
number of refugees has returned, thus vastly reducing 
the number of Christians that remain.

The Chaldean Catholic Church is the largest of the 
three and is in communion with the Church of Rome. 
The Church of the East, which had moved its head-
quarters to Chicago in 1940, and the Ancient Church 
of the East, which was established in 1946 by those 
who insisted that the Catholicos (patriarch) must re-
side in the ancient patriarchal territories, are not in 
communion with the Chaldean Catholic Church or 
with each other.

After the election in 2015 of a new patriarch for the 
Church of the East, Gewargis III, and its relocation to 
Baghdad, these two communities are considering reuni-
fication after a proposal presented by Assyrian bishops.

Early in 2015, His Beatitude, Louis Raphael, pub-
lished some personal thoughts on the Chaldean Patri-
archate’s website. He sketched out the early stages of 
an actual plan for the re-establishment of the Church 
of the East as a Patriarchal Church that would be inde-
pendent from a jurisdictional point of view but in full 
communion with the Roman Catholic Church. The full 
reunification of the three Churches would mean sur-
vival of local Christian Communities across the Middle 
East, which would then be able to speak with one voice.

What the Chaldean Patriarch’s proposal meant in 
practical terms would have been the unconditional re-
nunciation of the patriarchal title by himself as well as 
by Catholicos-Patriarch Mar Addai II of the Ancient 
Church of the East and by Catholicos-Patriarch Ge-
wargis III of the Church of the East (who had not yet 
been elected at the time of the proposal).

Continued on page 10

Chaldean Patriarch 
Proposed a Bold Solution 
for Christian Unity in Iraq
Adapted from an article that appeared in Aleteia in 2015.
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According to the proposal, all bishops of the three Churches 
currently in existence would then have met in in a joint synod 
to elect a single Patriarch who would then choose three bish-
ops from the three Churches being merged as his main coad-
jutors. The “ethnic” self-definitions that currently distinguish 
the Chaldean and Assyrian Churches would have had to be set 
aside: the new Church would simply be called The Church 
of the East, a Church universal and open to all, without any 
“nationalist” reductionism. A programmatic general synod, 
open to the laity, would have been called to plan the concrete 
implementation of full hierarchal and structural unity between 
the different Churches.

With regard to the central issue of communion with the 
Bishop of Rome, the Chaldean Patriarch reiterated that this 
communion is based on the sharing of a common faith and 
doctrine, confirmed also in the joint Christological declara-
tion signed by Pope John Paul II and Catholicos-Patriarch 
Mar Dinkha (Church of the East) in 1994. In this declaration, 
the Assyrian Church of the East and the Catholic Church state 

that they profess the same faith in Christ and recognize that 
the Christological controversies of the distant past mostly 
came from misunderstandings. Being in communion with the 
Bishop of Rome would not involve a “dissolution” of one’s 
ecclesial identity but would help protect “the unity of plural-
ity,” maintaining a Church’s individual features on a liturgical, 
canonical, disciplinary and jurisdictional level, thereby also 
protecting the prerogatives of the Patriarch and the Synod.

Even as far back as September 2013, Chaldean Patriarch 
Louis Raphael invited the Assyrian Patriarch-Catholicos Mar 
Dinkha to begin a path of dialogue with the aim of restoring 
full ecclesial communion between the Chaldean Christian com-
munity and its Assyrian counterpart, because these Churches 
share the same liturgical, theological and spiritual heritage. At 
the start of October 2013, Mar Dinkha accepted, suggesting 
the creation of a “joint committee” as an instrument for dealing 
with the emergencies the two sister Churches had in common.

A fairly recent precedent to the Chaldean Patriarch’s initia-
tive is evocative and important also in terms of its outcome: 
in the mid-1990s, the Melkite-Greek Catholic Patriarchate 
of Antioch started a project for full sacramental reunification 
with the Greek Orthodox Patriarchate of Antioch, while at 
the same time maintaining full communion with the Roman 
Catholic Church.

The elderly Melkite Archbishop Elias Zoghby set all this 

in motion. He was known for his fervent pro-unity interven-
tions during the Second Vatican Council. In February 1995 
he wrote a two-point profession of faith testimony in which 
he confessed that he believed “in everything Eastern Ortho-
doxy teaches” while at the same time being in communion 
“with the Bishop of Rome, within the limits attributed to the 
Bishop of Rome by the Holy Fathers of the East in the First 
Millennium and before the separation.” Just a few days later, 
this profession of the faith was signed by Georges Khodr, Or-
thodox Metropolitan of Byblos: “I consider this profession of 
faith of Kyr Elias Zoghby to fulfill the necessary and sufficient 
conditions to re-establish the unity of the Orthodox Churches 
with Rome,” Khodr wrote. On this basis, the plan to restore 
Antiochian unity between the two Churches was supported by 
almost all Melkite bishops.

Meanwhile, in September 1996, the Holy See urged caution. 
According to the Pope’s collaborators, Rome could take into 
consideration any Antiochian decisions only if these did not 
create conflict and tension within the Orthodox world. The 

aim was to avoid being accused of creating division between 
the Orthodox Churches, since the Church of Rome had begun 
a theological dialogue in order to improve relations with Or-
thodoxy as a whole. In the end, it was the bishops of the Greek 
Orthodox Patriarchate of Antioch who suspended the project 
during a Synod, stressing that the bilateral dialogue with their 
Melkite “brothers and sisters” “could not be separated from 
the resumption of communion between the See of Rome and 
Orthodoxy as a whole.”

It is likely that the proposal put forward by Chaldean Pa-
triarch Louis Raphael came up against insurmountable ob-
stacles, particularly within the Chaldean and Assyrian com-
munities in diaspora, where the ethnic and national element 
has been nurtured and fomented, even by some representa-
tives of the ecclesiastical hierarchy, as part of their identity. 
Nevertheless, the Chaldean Patriarch’s proposal remains 
valuable in that it tries to overcome existing obstacles with a 
sense of goodwill, promoting—as Pope Francis has done on 
more than one occasion—the experience of communion of 
the first Christian millennium as a model to be followed on 
the concrete path towards achieving full sacramental com-
munion between sister Churches.

Without a united voice and inter-church cooperation the 
future of Christianity in the Middle East may be in serious 
jeopardy.        †

Chaldean Patriarch Proposed a Bold Solution  Continued from page 9

“do away with the three patriarchates…and bring 
them under the leadership of a single patriarch…”



The Journal of The MelkiTe CaTholiC eparChy  |  11

Melkite Cathedral in Aleppo

is Reborn
froM fSSpX.newS, May 14, 2019

The Greek-Melkite Catholic Cathedral of Aleppo was reopened for worship on April 23, 2019, the feast of the Holy 
Great-Martyr George, during a Divine Liturgy celebrated by the Melkite Patriarch of Antioch and all the East, His 
Beatitude Yousef Absi. The Melkite Greek-Catholic Archbishop of Aleppo, His Grace Jean-Clement Jeanbart, sees 
this event as a breath of hope for Syria.

The Cathedral of Our Lady of the Dormition, like many others in Syria, experienced the throes of war: at the end of 2013, the 
roof, the dome, and the sacristy were destroyed.

The church suffered severe damage during battles for full control of the city between the Free Syrian Army and hardline rebel 
support and Bashar Al Assad’s forces during the Syrian Civil War.

Syrian Government forces—with the help of Russian firepower—regained the rebel-held city in full in 2016.
On the Vigil of Pascha 2018, Archbishop Jeanbart lamented, “My residence, the archbishop’s palace, and the cathedral have 

been the target of repeated rebel bombardments. They dumped more than 70 shells of all kinds and caused great damage. One of 
my priests was badly harmed and our buildings literally rendered useless.”

A year later, the Archbishop of Aleppo smiled again: his church was re-consecrated on April 23, 2019, during a ceremony pre-
sided over by the Melkite Patriarch of Antioch and all the East, in the presence of the apostolic Nuncio, Cardinal Mario Zenari.

Built in the first half of the 19th century, after official recognition of the Greek-Catholic Melkite Church by the Ottoman au-
thorities in 1830, the cathedral is, for the community, one of the most important places of worship historically and numerically.

Before the war, it was estimated that more than 18,000 Greek-Catholics lived in Aleppo. According to the Patriarchate, quoted 
from AED-Canada, only 12,000 remained in 2015.                    †

Worshippers attend the re-opening of the Greek Catholic 
Cathedral of Our Lady on St George’s Day in Aleppo.
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Pope Francis visited his third Eastern Orthodox-
majority country in the space of a month at the 
beginning of June, traveling to Romania just weeks 
after visiting Bulgaria and North Macedonia.

Beyond its ecumenical dimension, the May 31-June 2 voyage 
also had the pontiff spending time with a diverse minority 
Catholic community, which is split between a primarily 
immigrant Latin-rite population and the Romanian Greek 
Catholic Church.

One of the highlights of the trip came on its last day, when the 
pope traveled to the Greek Catholic Church’s Transylvanian 
headquarters to beatify seven 20th century bishops who were 
each persecuted by the country’s Communist era authorities 

and died in prison after refusing to renounce their faith.
In an interview before the papal trip, Bishop John Michael 

Botean, who leads the Romanian Greek Catholic Church’s only 
diocese abroad, said the trip would be “very, very important” for 
his community. [Editor’s Note: Bishop John Michael studied at the 
Melkite Eparchy of Newton’s Seminary of St Gregory the Theologian 
and served as a deacon in St George parish, Sacramento, CA.]

Bishop John Michael, who leads the Eparchy of St George 
in Canton, Ohio, which serves Romanian Catholics across the 
U.S. and Canada, pointed to the pope’s decision to celebrate 
the beatification ceremony personally.

“The big deal for me and our church is the beatification of our 
martyred bishops, that he’s doing it himself, he’s doing it on our 
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Pope Francis will visit the region’s largest Marian shrine in Romania June 1, 2019, where 
an annual Pentecost Saturday pilgrimage draws thousands, mainly ethnic Hungarians, to 

Csíksomlyo (Hungarian) or Sumuleu Ciuc (Romanian) as seen in this 2018 photo. Pilgrims 
commemorate a 1567 victory against forced conversion. (CNS photo/Dezso Laszlo)

Pope’s Trip to Romania Offered 
Support for Greek Catholics with 

Outreach to Orthodox
froM a reporT By JoShua J. MCelwee

National Catholic Reporter, May 21, 2019
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home turf, and in a place of immense historical importance,” 
he said.

The Romanian Greek Catholic Church counts about 500,000 
members, according to the Vatican’s latest statistics. Romania 
has a total population of about 20 million, with over 80 percent 
identifying as Eastern Orthodox.

During the Communist Era, Romania’s leaders favored the 
Orthodox Church, which was considered more in line with 
Russia. They deposed the Greek Catholic bishops, imprisoned 
many of the leaders, and forced the conversions of hundreds of 
thousands of faithful.

Speaking of the seven bishops Francis will beatify—Valeriu 
Traian Frentiu, Vasile Aftenie, Ioan Suciu, Alexandru Rusu, 
Ioan Balan, Tit Liviu Chinezu, and Iuliu Hossu—Bishop John 
Michael called them models of fidelity to the faith, and to the 
Greek Catholic Church’s ties to Rome.

“They were the leaders of our church; they stayed faithful,” 
he said. “In their minds they were explicitly being faithful to 
the See of Peter.”

“They set just a profound witness for me as examples of 
firmness of conscience and willingness to sacrifice oneself,” 
he said.

Francis is only the second pope to visit Romania, following 
John Paul II in 1999.

Unlike his predecessor, who stayed in the capital of Bucharest 
for the two days of his visit, Francis traveled throughout the 
country. In fact, the pontiff undertook some of the most intensive 
in-country travel yet planned in his six years of trips abroad.

“I’m looking forward to this visit being something completely 
different, because the pope is going to be able to go around, and 
he’s definitely going to the peripheries in Romania,” Botean 
said of the itinerary.

Upon arriving in Bucharest May 31, Francis met with 
President Klaus Iohannis and Prime Minister Viorica Dăncilă 
before giving his traditional speech to the country’s political 
and civil authorities.

The pope then met privately with the head of the Orthodox 
Church, Patriarch Daniel, before giving a public address to the 
church’s permanent synod.

On June 1, Francis visited a Marian shrine in Sumuleu Ciuc, 
about 175 miles north of Bucharest. To get there, the pope had 
to take a plane to an airbase and then a helicopter to the town.

Later in the day, Francis then took another plane a further 
175 miles northeast to visit the town of Iasi, where much of 
Romania’s Latin rite Catholic community is based, before 
returning to Bucharest in the evening.

On June 2, the pope left Bucharest for Blaj, about 200 miles to 
the north; he later took a helicopter to the town of Sibiu, about 
40 miles south of Blaj, before returning to Rome that evening.

In Blaj Pope Francis celebrated the beatification ceremony as 
part of a Byzantine Divine Liturgy. It appears to have been the 
first time the pope has celebrated such a service.

Bishop John Michael joked that when he first heard that 
Francis would be celebrating a Divine Liturgy in Romania, he 
responded, “Say what?”

“Most Roman Catholics who attempt it without a whole lot 
of training get very, very confused and find it too cumbersome 

and complicated,” he said. “And especially if it’s a pontifical 
liturgy, wow! It took me ten years to learn how to do a 
pontifical liturgy.”

“I just don’t know how it’s going to work out,” said Bishop 
John Michael. “I think it’s going to be curious.”

In terms of dialogue with the Orthodox, Paulist Fr Ronald 
Roberson said he would be watching to see how Francis 
handled his May 31 meeting with Patriarch Daniel. Roberson, 
an associate director of the U.S. bishops’ ecumenical and 
interreligious secretariat, noted that the two were scheduled to 
recite the Lord’s Prayer together.

“That will be important to watch and to see what happens,” 
said Roberson, adding that some Orthodox consider it a “big 
issue” to pray alongside non-Orthodox Christians.

“One thing to watch for . . . is the extent to which the pope 
and the patriarch will pray together,” he said. “I don’t think 
that would have been a problem before, but it’s become more 
of a problem for the Orthodox because they’ve got a resurgent 
right-wing that’s against all of those kinds of contacts.”

When Francis visited Bulgaria in May, the pope and 
the head of the Bulgarian Orthodox Church, Patriarch 
Neophyte, met privately but did not pray together.

Francis was praised for a spontaneous gesture he made during 
that encounter, when he paused to kiss Neophyte’s encolpion, a 
medallion with an icon at the center that Orthodox and Greek 
Catholic bishops typically wear around their necks instead of a 
pectoral cross.

Roberson said the gesture was well received, as the encolpion 
is considered a symbol of office for an Orthodox prelate.

“By kissing the encolpion he was sort of recognizing that he is a 
bishop of the church,” he said. “That seems pretty basic, but in 
the case of Bulgaria . . . I think it was an important gesture.”    †

Joshua J. McElwee is the Vatican correspondent for NCR. His email address is 
jmcelwee@ncronline.org. Follow him on Twitter: @joshjmac.

Pope John Paul II and 
Romanian Orthodox 
Patriarch Teoctist 
sign a joint appeal 
for brotherhood and 
coexistence in the 
Balkans, in Bucharest, 
Romania, in May 
1999. The trip was a 
significant step toward 
improved relations 
between the Orthodox 
majority and the 
Catholic minority in 
Romania. (CNS photo/
L’Osservatore Romano)
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SEEING 
ABORTION 

By BiShop roBerT Barron
From the Word on Fire Ministries website, 

Wordonfi re.org, April 9, 2019

SEEING 
ABORTION 

We stand at a pivotal point in the great moral 
debate over abortion in our country—not be-
cause new arguments have emerged, but rath-
er because laws so breathtaking in their barba-

rism have been passed, and a fi lm so visceral in its presentation 
of the reality of abortion has found a wide audience. As John 
Henry Newman reminded us, assent to a proposition is rarely a 
matter of acquiescing to rational demonstration alone; instead, 
it often has to do with the accumulation of argument, image, 
impression, experience, and witness.

The legal protocols now in effect in New York, Delaware, and 
a number of other states allowing for the butchering of a child in 
the womb at any point in his or her nine-month gestation—and 
indeed, on the clinic or hospital table, should the child by some 
miracle survive the abortion—have sickened much of the country. 
And they have allowed people to see, in unmistakably clear terms, 
the full implications of the twisted “pro-choice” ideology.

If a mother chooses to bring her baby to term and to be born, 
that child is, somehow by that choice, the subject of dignity and 
worthy of the full protection of the law; and if a mother chooses 
otherwise, even a newborn baby struggling to breathe on an 
operating table can be murdered and discarded like so much 
garbage. Biology and metaphysics be damned: our subjective 
decisions determine reality—and the result is state-sanctioned 
infanticide. So obviously insane, so clearly dangerous, so unmis-
takably wicked are these laws that they are causing many people 
to reconsider their position on abortion.

Unplanned, the story of Abby Johnson’s wrenching transition 
from director of a Planned Parenthood clinic to vocal oppo-
nent of abortion, has proven to be a surprisingly popular fi lm, 
despite its rather grim theme and despite considerable insti-
tutional opposition. As many have pointed out, Mrs Johnson 
is playing a role analogous to that played by Harriet Beecher 
Stowe in the nineteenth century.

While there were plenty of arguments on both sides of the 

slavery debate at the time, many advocates of slavery underwent 
a conversion to abolitionism, not because of rational demonstra-
tions but precisely through the infl uence of Stowe’s vivid pre-
sentation of the concrete reality of slavery in Uncle Tom’s Cabin.
So today, arguments and slogans on both sides of the abortion 
controversy are well known, and most people seem more or 
less locked in their respective camps. But Unplanned doesn’t so 
much argue as show. “Abortion” becomes, accordingly, not an 
abstract issue, but an in-your-face, real, and bloody fact.

The fi lm opens with the event that proved decisive for Abby 
Johnson herself. As director and administrator of a Planned 
Parenthood clinic, she was certainly aware of what was hap-
pening on the premises, but she had rarely been involved in an 
actual abortion.

One afternoon, she was summoned to the operating room 
and asked to hold the device that allowed the doctor to see the 
ultrasound image of the child in the womb. As the physician 
went about his work, Abby could clearly see the child resting 
comfortably and then reacting violently as a suctioning device 
was inserted into the womb. To her horror, she then saw a tiny 
arm sucked off, only to reappear, moments later, as a bloody 
soup in a catheter next to her. As she watched, unable to take 
her eyes off of the horrifi c display, she saw the severely wounded 
baby continuing to evade the device, until a leg disappeared, 
then another arm, and fi nally the baby’s head. And again, the 
remains of the living child surged like slush into the catheter.

With that, she ran from the room, vomited in the bathroom, 
and resolved to dissociate herself forever from Planned Par-
enthood. The fi lm makes clear that she had heard arguments 
against abortion all of her life, for her parents and husband 
were ardently and vocally pro-life, but she made the decision 
after she saw what it meant to end the life of an unborn child. 
Her hope, obviously, is that her fi lm will have a similar effect 
on many others.

Continued on page 20
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SEEING 
ABORTION 

An icon of the Annunciation ap-
pears on the central altar doors 
of every Orthodox Christian 
church. The “royal doors” are 

double doors, so the icon is a diptych, with 
Gabriel on the left and Mary on the right. 
As a young child, I found the movement of 
this icon mesmerizing as the doors opened 
and closed in synchronicity. At some point, 
I connected the location of the Annuncia-
tion image with the action of the liturgy: 
The priest bears the Eucharist out of the 
altar through the royal doors in order to 
commune the faithful. It became clear to 
me that the Annunciation makes the Eu-
charist possible; that the Incarnation of 
Jesus Christ, His conception, is the seed 
from which the wheat and grapes—his 
body and blood—grow.

Although I would not have expressed 
it in those terms as a child, I internalized 
this truth from a very young age. This is 
one of the realities of liturgy: Through 
it, we experience and integrate the truth. 
Our souls and sensibilities are formed by 
our liturgical lives. In my own tradition, 
the Orthodox Church, the liturgy affirms 
that the salvation story begins with a con-
ception. Furthermore, in its celebration 
of the Annunciation and its commemora-
tion of other saintly conceptions, the lit-
urgy embodies the mysterious beginnings 
of the human person that shape our un-
derstanding of conception today.

Liturgy Teaches that 
Personhood Comes from God
The recognition of each human person as 
created in the likeness of God and called 
to eternity is the hallmark of Christianity. 
In the Christian East and West, canons, 
dogma, and moral codes across the cen-
turies have extended this understanding 
to those in utero. These things are true, 
well known, and inform the way Chris-
tians encounter reproductive technology 
and bioethics in our own time.

Through the experiential catechesis of 
the liturgy, we approach the conception of the human person 
from a perspective that has grown over the last two millennia 
as the liturgy itself has grown. What we hear, see, touch, bow 
before, sing, and honor in the liturgy presents the Christian un-
derstanding of conception in a different way than do dogma, 
moral theology, or their generated discourse.

The Christian imagination fashioned hymns, icons, and 
church architecture in honor of the feast of the Annuncia-
tion. Over time, other feasts having to do with conception  

 
developed, including the Righteous Anna’s Conception of the 
Mother of God and the Conception of John the Baptist.

In the liturgy, we experience the truth that personhood is 
bestowed by God and that the origins of a new human being 
are beautiful, mysterious, and ultimately intangible. The litur-
gical experience—and celebration—of these truths offers a cor-
nerstone for our encounter with reproductive technology and 
bioethics as Christians today.

PRO-LIFE 
LITURGY

How the Orthodox Tradition 
Teaches That Life Begins 

at Conception
By Carrie frederiCk froST

From the website www.firstthings.com, April 2019

Continued on page 16
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Integration of the Annunciation 
in Worship is Ancient
The integration of the Annunciation into worship is likely very 
ancient, given that the entire Church is founded on this event. 
Many theorize that Mary’s response to the angel (Luke 1:38) 
and her Magnificat (Luke 1:46–55) were, in fact, early Church 
hymns. A second-century image that most scholars believe to 
be either an Annunciation image or to have been understood 
very early as such is found in the Catacombs of Priscilla, a place 
of meeting and prayer for early Christians.

Later, at least by the fifth century, prior to the appearance of 
the feast of the Annunciation itself on the Church calendar, a 
feast for Mary’s motherhood of Jesus Christ was celebrated. With 
various names, including “In Memory of Holy Mary,” the surviv-
ing liturgical texts of this feast honored Jesus’s incarnation from 
the moment of His conception.

In the Christian West, a similar commemoration took place 
the Sunday before Christmas with the reading of the Annun-
ciation Gospel. Our early Christian counterparts prayed, sang, 
and remembered that Christ’s incarnation was immediate and 
complete at the moment of His conception. The Synaxis of 
the Mother of God remains on the calendar of the Orthodox 
Church on December 26, but after inclusion of the Annuncia-
tion feast (on March 25) the December feast’s focus shifted to 
Mary’s birthgiving efforts. 

The feast of the Annunciation was added to the Constantin-
politan calendar in the middle of the sixth century, under the 
reign of Justinian I. Annunciation falls during Great Lent, but 
the fasting restrictions that most Orthodox Christians observe 
are softened for this feast, allowing for wine, oil, and fish, so it 
tends to be a convivial, joyful celebration.

Hymns for the Annunciation
We also chant or sing special hymns for the Annunciation, in-
cluding one by the celebrated hymnographer and saint of the 
Church Romanos the Melodist, which has Mary herself attest-
ing to the immediacy of the conception of Jesus Christ in her 
womb. This 2017 translation is particularly forthright: “Such 
a greeting sounded richly in my ears, and when it faded/It had 
left me pregnant and radiant;/so I have no knowledge of the 
embryo’s conception . . .” 

These lines from Romanos are part of the Akathist Hymn 
to the Mother of God that is chanted in some form during the 
Fridays of Great Lent in the Orthodox Church. But common 
to every Orthodox ear will be the troparion, or short hymn, spe-
cific to the feast of the Annunciation, which comes from an 
unknown author at a later date:

Today is the beginning of our salvation,
The revelation of the eternal mystery!
The Son of God becomes the Son of the Virgin
As Gabriel announces the coming of Grace.
Together with him let us cry to the Theotokos:
“Rejoice, O Full of Grace, The Lord is with You!”

Every year we affirm in hymns that the Annunciation is the 
“beginning of our salvation.” The Incarnation has occurred; 
it is not official on some later date of the pregnancy or on 
Christmas. Church historian Jaroslav Pelikan noted that “In 
the dramaturgic structure of the first chapter of the Gospel of 
Luke, the Annunciation constituted the narrative counterpart 
to the climax of the first chapter of the Gospel of John: ‘And 
the Word was made flesh.’” He wrote these words in the twen-
tieth century, but they were being lived out in the early Church 
expression of the liturgy.

The Icon of the Annunciation
We also venerate the Annunciation icon. For the feast, it is 
placed in a central location in the church. Before and after 
liturgy, we make the sign of the cross before this icon while 
gazing at it. Annunciation icons convey action and movement 
in a way that few other icons do. Most other festal icons look 
like portraiture, but Annunciation icons are dynamic; Gabriel’s 
robes often billow up, his feet have barely touched the ground, 
his wings are askew, he reaches toward Mary as he approaches 
her, and the dove of the Holy Spirit descends closer. Mary leans 
forward in anticipation. Sometimes she bows her head, indicat-
ing the alignment of her will with God’s: “Let it be to me ac-
cording to your word” (Luke 1:38).

The Conception of 
the Theotokos by St Anna
The feast of “Righteous Anna’s Conception of the Mother of 
God,” as it is called in the Christian East, was added to the 
Eastern Church calendar in the eighth century. [It is also called 
the feast of the Maternity of St Anna.] St Anna herself had been 
a figure of veneration for some time; a number of churches had 
been dedicated to her before this period. The same event is 
celebrated on the Roman Catholic calendar on December 8 as 
the “Immaculate Conception,” though it was slower to become 
a universal feast in the West.

The story of Anna’s conception of Mary comes not from 
the New Testament but from Church tradition compiled and 
embellished in the second-century Protoevangelium of James. 
Although the Protoevangelium of James was never blessed as ca-
nonical Scripture, it was understood by the Church as a mean-
ingful reflection on the life of Jesus and his mother and has 
influenced the liturgical and iconographic expression of the life 
of Mary, including the development of this feast.

The Protoevangelium of James starts with Mary’s parents, 
Joachim and Anna, arriving in old age childless, to their great 
disappointment and public shame. Joachim and Anna each pray 
to God for a child, and each in turn encounters a holy messenger 
who bears the news from God that their sorrow will soon end. 
The two rush home to meet each other:

And, behold, Joachim came with his flocks; and Anna 
stood by the gate . . . and she ran and hung upon his neck, 

PRO-LIFE LITURGY  Continued from page 15

Continued on page 18
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saying: “Now I know that the Lord God has blessed me 
exceedingly; for, behold . . . I the childless shall con-
ceive.” And Joachim rested the first day in his house.

The phrase “rested in his house” intimates that Anna and 
Joachim unite sexually and conceive. Indeed, nine months later 
Anna gives birth to Mary, the Mother of God. This story is the 
basis for the feast that was inaugurated in the eighth century.

Both Feasts Celebrate Conception
Like the Annunciation, the feast of Righteous Anna’s Concep-
tion of the Mother of God celebrates a conception. Unlike 
the Annunciation, the feast of Righteous 
Anna’s Conception celebrates a concep-
tion that results from the sexual union 
of two human partners. This, in some 
ways, makes their experience more ger-
mane to our own and explains why Anna, 
Joachim, and Mary are more likely to be 
referred to as the “holy family” in the 
Christian East than Joseph, Mary, and 
Jesus.

In both Mary’s experience in the An-
nunciation and in Anna and Joachim’s con-
ception of Mary in the feast of Righteous 
Anna’s Conception of the Mother of God, 
the Church understands and celebrates 
the complete incarnation of the new per-
son. Mary is conceived on the day of her 
parents’ sexual union, the same day that 
Joachim “rested in his house.” We there-
fore sing this hymn on the day of the feast: 
“Today the universe rejoices, for Anna has 
conceived the Theotokos through God’s 
dispensation, for she has brought forth the 
one who is to bear the ineffable Word!”

Mary is brought into being in the di-
vine-human partnership that constitutes 
every act of conception, not just those 
that involve angelic messengers.

The Icon of the Feast of Anna’s 
Conception of the Theotokos
We see, touch, and venerate this story in 
its icon form. The icon of the Righteous Anna’s Conception 
of the Mother of God illustrates precisely the moment when 
Anna and Joachim rush to be together after hearing from the 
angel that they will finally conceive. They are in such haste 
that their garments are aflutter, perhaps suggesting imminent 
removal. They embrace; their faces are cheek-to-cheek. They 
look into each other’s eyes, which is especially noteworthy since 
most icons depict saints looking either at the viewer or off to 
the side. In most Orthodox examples, including the oldest ones, 
their marital bed is conveniently positioned just behind them. 

In other examples, Orthodox iconographers borrow from the 
Western Christian tradition of the Golden Gate, based on the 
thirteenth-century Golden Legend composed by Jacobus de Vor-
agine, which told of Anna and Joachim’s meeting at the Golden 
Gate of the Old City in Jerusalem after each one’s angelic en-
counter. Though they embrace in this icon type as well, the 
ambiance is not quite as sensual without the bed at the ready.

All details in both types of the Righteous Anna’s Conception 
of the Mother of God icons point to Joachim and Anna’s eager-
ness to unite in order to create the child that they are promised. 
Whereas the moment of conception can be modestly witnessed 

in the case of the Annunciation, this 
is not the case here.

As a teenager, I asked a priest the 
significance of the platform-shaped 
object behind Saints Joachim and 
Anna in their icon, which hung on 
the wall near where my parents and I 
always stood in church and was taken 
down for veneration on December 
9. I was interested because St Anna 
is my saint; my baptismal name is 
“Carrie Ann.” Without hesitation, 
he replied, “That is their marital bed 
on which they conceive the Mother 
of God.” This made a lasting impres-
sion beyond the momentary embar-
rassment I felt about unwittingly 
stumbling into a conversation about 
sex with my parish priest: Here the 
Church openly and positively ac-
claimed marital sexuality and cel-
ebrated the conception of a fully hu-
man person within that context. 

Other Icons of Conception
The liturgy affirms the fullness of a 
human person upon conception in 
fresh ways in contemporary times. 
Though added to the Church calen-
dar as early as the fifth century—and 
with an ancient iconographic proto-
type—a new type of icon of the feast 

of the Conception of St John the Baptist has appeared in the 
past few hundred years. As best I can tell, this icon has a Rus-
sian provenance. St John’s parents, Zacharias and Elizabeth, 
stand to one side, embracing. But rather than the marital bed 
waiting behind them as in the Righteous Anna icon, their son 
is standing next to them in full-grown, adult form.

As the Forerunner, St John brings with him a gravitas beyond 
his years; he recognizes Jesus while they are inside their moth-
ers’ wombs (Luke 1:44). From this perspective, it makes a cer-

PRO-LIFE LITURGY  Continued from page 16

Continued on page 20



July 25-29
Birmingham, Alabama

With His Grace Bishop Nicholas
Fr. Justin Rose + Fr Musil Shihadeh
Hosted by St. George Melkite-Greek Catholic Parish

Pre-registeration required.  Deadline, July 10 
 

Please coordinate with fellow MAYA members in choosing your roommates.  Reach out to a MAYA Board member if 
you need assistance to find a roommate, we will do our best to help. Each room will consist of 2-4 members, a block of 

double bed suites are on hold until July 10th, 2019 at the Residence Inn Suites in Birmingham Homewood.

For those who will be traveling from out of town and will require sleeping arrangements, the 
total cost for the retreat will be $150. For those who do not require sleeping 

arrangements, the retreat fee will be $100.

All payments for the retreat fees should be in form of check, made out to: 
The Melkite Association of Young Adults. 

Please mail all checks to: Peter Sabak, 17870 Maple Hill Drive, Northville, MI 41868.

M.A.Y.A. is an organization of Melkite Catholics ages 18-26 (and at least 1 year out of high school) under the 
Melkite Greek Catholic Church in the United States and the patronage of our Bishop, the Most Reverend Nicholas Samra, 

which exists to help ourselves and one another strengthen our relationship with God.

TO REGISTER, GO TO:

facebook.com/MelkiteYoungAdults

2019 Melkite Association 
of Young Adults 

ANNUAL RETREAT 



20  SOPHIA  |  SuMMer 2019 The Journal of The MelkiTe CaTholiC eparChy  |  21

SEEING ABORTION  Continued from page 14

One of the most memorable scenes in Unplanned deals with 
an odd little party that took place at the clinic after hours. Abby, 
it turns out, was pregnant, and her colleagues, all female, gath-
ered to give her a baby shower. Out came the balloons, the 
thoughtful presents, the encouraging hugs—all meant to show 
their joy at the birth of a new baby.

But then we realize that these medical professionals, these 
good friends of Abby, have spent their entire day killing the 
babies of other women. Indeed, the blood of those procedures 
is on their shoes and scrubs. How is this scene possible? The 
condition for its possibility is the lunatic ideology of “choice” 
referenced above: if the baby is desired, let’s have a party; if the 
baby is unwanted, kill him and cast his remains in a dumpster. 
Pro-choice advocates must know that this is the implication of 
their philosophy, but Unplanned makes them see it.

In 1850, lots of good and thoughtful people defended the 
institution of slavery. Now, only insane people would. In 2019, 

lots of decent and thoughtful people defend the pro-choice 
position. One can only hope that these recent laws, and this 
viscerally disturbing film, will hasten the day when only insane 
people would.            †

Editor’s Note: Unplanned pregnancy? There are birth centers in 
your area that will assist you in every way so that you might be able 
to care for your child both before and after birth. Planned Parent-
hood is not one of them, so don’t go there. Any woman who has had 
an abortion can find comfort and support through Project Rachel, 
which can be found by contacting any Roman Catholic diocese. Also 
recommended for husbands of wives who have had an abortion. You 
many also want to consult your parish priest or spiritual father or 
mother for support.

Bishop Robert Barron is an auxiliary bishop of the Archdiocese of 
Los Angeles and the founder of Word on Fire Catholic Ministries.

tain sense that he appears as a man next to his parents. This icon 
additionally indicates that the full human person, the person that 
God knows in his smallest parts and knits together in his mother’s 
womb (Psalm 139:13), is there from the beginning and is continu-
ous with the grown man that John the Baptist lives to be.

Even today, the iconographic tradition imparts these truths 
about conception within the Christian liturgy. There has been 
an increase in the images of a prenatal Christ visible in the 
womb of Mary in Annunciation icons. Though there are ancient 
prototypes supporting this variant, the most famous of which 
is the Ustyug Annunciation from twelfth-century Russia, it has 
been rare until recently. In these icons, Jesus is shown as a rec-
ognizable infant. Though often painted in a misty, suggestive 
manner, the point is clear: The Incarnation is complete at the 
Annunciation, at conception.

There is a similar trend with icons of the Visitation of Mary 
to Elizabeth, which are also now more frequently created with 
Mary and Elizabeth visibly pregnant (rather than appearing in 
ambiguously voluminous robes), sometimes with silvery prena-
tal images of Jesus Christ and St John. I suspect that there is a 
correlation between the increase of these images and the influx 
of women into the iconographic arts.

Liturgy Offers Another Way of Knowing
When we sing hymns of the Annunciation, when we gather for 
a weekday liturgy to remember Righteous Anna’s Conception 
of the Mother of God, when we kiss the icon of the Conception 
of St John the Baptist as he stands next to his parents, and when 

we receive the Eucharist that was borne through the royal 
doors with the Annunciation icon, we experience the truth that 
each one of us is fully a person from conception. And we cel-
ebrate the fact that we are, as soon as we are conceived, unique, 
irreplaceable, and infinitely valuable.

Our liturgical experience furthers our encounter with repro-
ductive and medical technology today. The language of bio-
ethics is insufficient to us as Christians because it, by design, 
attempts to keep pace with the ever-changing scientific under-
standing of prenatal development. The liturgy offers another 
way of knowing, one that will never be subject to revision. 
Through the experience of worship, we embody an integrated 
truth: that the nature of creation is ineffable and that concep-
tion is inseparable from the advent of a new person.

Conception is akin to a sacrament of the Church. As in a sac-
rament, the Holy Spirit, and not just the workings of humans, 
is involved. And as we do not seek to explain the transforma-
tion of the bread and wine into the Body and the Blood in the 
Eucharist, we need not square current embryology with the 
creation of a human person. Leaving this veil on the mystery 
of the creation of a new person untouched does not deny the 
biological mechanics of the union of a sperm and an egg and 
the development of an embryo after fertilization. Instead, we 
honor the coexistent but higher reality, the more mysterious 
one, of the beginnings of a human person.     †

Carrie Frederick Frost is adjunct professor of theology at 
Saint Sophia Ukrainian Orthodox Seminary.
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The Church of the Holy Sepulcher, (Also known as 
the Church of the Anastasis,) in Jerusalem is to un-
dergo a multi-million-dollar restoration, after an 
agreement was reached by the leaders of the Greek 

Orthodox, Roman Catholic, and Armenian Churches in June.
A statement issued last Monday announced the start of an 

estimated $11-million project to renovate the foundations 
and flooring of the fourth-century church, the Associated 
Press reported.

It was signed by the Greek Orthodox Patriarch Theophilos 
III of Jerusalem; the Catholic Custos of the Holy Land, Fr 
Francesco Patton, a Franciscan priest who holds responsibility 
for guardianship of the holy places on behalf of the Roman 
Catholic Church; and the Armenian Patriarch of Jerusalem, 
Patriarch Nourhan Manougian.

The announcement comes after the completion of a $4 mil-
lion restoration of the edicule — from the Latin aedicula (little 
house) — that surrounds the tomb where Christ’s body is be-
lieved to have been laid after his crucifixion.

“This project comes immediately after the positive outcome 
of the project for the restoration of the Holy Tomb itself,” 
the statement says. “It marks and confirms the Communities’ 
ongoing commitment to the maintenance and rehabilitation 
of this Holiest Place, which in its silence and bareness, elo-

quently proclaims the very essence of our Faith.”
The project is to be carried out in two phases: a study to 

determine the current state of the foundations, followed by 
a restoration of the foundations and pavement of the church. 
“Two Italian academic and scientific institutions of the highest 
qualification shall carry out the studies and execute the works 
under the supervision of the joint committee of the three 
Communities,” the statement says.

The King of Jordan, Abdullah II bin Al-Hussein, last month 
pledged to cover part of the cost of the renovation using some 
of the 1.3 million dollars that he was awarded alongside the 
Templeton Prize 2018 for his work promoting religious har-
mony within Islam and with other faiths.

The Vatican has also reportedly pledged about $6,000,000.
The ownership of the Holy Sepulcher, regarded by many 

Christians as the holiest site in the world, is shared by multiple 
churches in a status quo management agreement. It was closed 
by the leaders for a month in February last year, in condemna-
tion of a “systematic and unprecedented attack against Chris-
tians in the Holy Land”. Relations between the Churches have 
improved considerably in recent years because of their joint 
opposition to a Bill, brought by Rachel Azaria of the Kulanu 
Party, that would enable the Israeli government to confiscate 
lands leased by churches and assign them to third parties.  †

 

Fr Francesco Patton (left), 
Patriarch Theophilos (centre), and 

Patriarch Nourhan Manougian 
celebrate after signing the agreement.

Churches reach agreement on 
Holy Sepulcher restoration

By haTTie williaMS
From Church Times, June 2019
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Often in our parish communities we spend a 
lot of time and energy thinking about how 
we can either grow or revitalize our parish. 
These thoughts often turn outward, to the 

greater community, and we ponder how we can reach 
them to spread the good news. In these discussions, 
however, we often miss the simpler, traditional, yet ef-
fective ways we can strengthen our parishes inwardly, 
ways that would also promote growth and/or revitaliza-
tion. Here are ten suggestions.

Take Your Family 
to Church

Many who grew up in a parish or who have been mem-
bers of a parish for a long time know that people fall 
away. This is probably the case in most of our families. 
For whatever reason, people stop coming to church. 
The first thing we can do to help revitalize our parishes 
is to make sure our lapsed family or friends know that 
they’re welcome to return; perhaps we can offer them 
a ride to church. There are many things that compete 
for our time, sadly, even on Sunday. It is imperative that 
our children know that the worship of the Lord is the 
sole obligation for Sunday. With very few exceptions, 
we should not bless them to miss church for other ac-
tivities, such as sports events, entertainment, or over-
night stays with friends. If children do not know that 
worship is a priority when they are young, we cannot 
be surprised if it is not a priority for them when they 
are older.

Pray 
Never underestimate the power of prayer. “The effec-
tive, fervent prayer of a righteous man avails much” 
(James 5:16). Pray for the growth of your parish. Pray 
at home during your morning and evening prayers, and 
ask your priest if he can add petitions to the liturgy or 
serve a Paraklesis (prayer of supplication) for this inten-
tion. We can do nothing without God’s help, so let us 
not forget His divine assistance here.

Attend 
Evening Services 

The Church has a cycle of services leading up to the 
Divine Liturgy. This includes Vespers and Matins. 
These services should not be viewed as optional, but 
as a necessary preparation for the reception of Holy 
Communion. If you want to see your parish grow, then 
attend these services. Parishes that are active and alive 
will see many parishioners at evening services because 
they are grace-filled and conducive to prayer. Also, if a 
visitor were to come to these services and find an empty 
church, he would not likely return.

Ten Things You 
Can Do to Grow 

or Revitalize 
Your Parish
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By fr MiChael lillie 

Reprinted with slight emendations courtesy of  The Word magazine, 
Antiochian Orthodox Archdiocese of North America.
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A Proper Understanding 
of Marriage and 

Child-Bearing 
The Church assumes that marriages will be between an Or-
thodox (or Catholic) man and an Orthodox (or Catholic) 
woman, yet we often make concessions if one of the partners 
is of another Christian creed. This pastoral approach, though 
well-intended, has occasionally led some to leave the Church 
because of the lack of faithful support and sharing in familiar 
traditions together. Further, many married couples decide to 
wait too long to have children, or limit the number they want. 
With few exceptions, we should be open to having children 
when we get married. Keep your parish strong and growing by 
reminding singles that it is best to marry within the faith, and 
that marriage means receiving the blessing of children as and 
when God sees fit.

Beauty 
Beauty is a window through which we can encounter God. It 
can be a powerful tool for evangelization and a means of grace. 
Recognizing this, we should make our churches as beautiful as 
possible. Through this beauty, many may be drawn into the par-
ish. This beautification includes adorning our church with tradi-
tional décor, developing beautiful music, and serving the Divine 
Liturgy prayerfully, conscious of Him whom we worship. The 
Russian Primary Chronicles tell us that it was the beauty of the 
Agia Sophia church and service that converted the Russian peo-
ples to Orthodoxy: “We knew not whether we were in heaven or 
on earth. For on earth there is no such splendor or such beauty, 
and we are at a loss how to describe it. We know only that God 
dwells there among men, and their service is fairer than the cer-
emonies of other nations. For we cannot forget that beauty.”

Open Doors 
This subtitle has a double meaning. First, our parishes should 
be open to whoever shows up at our doors by offering hos-
pitality and making them comfortable (without drawing too 
much attention to them). Second, the parish needs to keep the 
doors open more often: more feast days and more weekday 
services must be served and attended. A church closed six days 
out of the week of seven does nothing for parish growth.

Frequent Confession 
and Communion 

A parish that is serious about growing must first have mem-
bers who are serious about their salvation. Confession deepens 
personal faith, but it takes faithful energy to go to confession 
regularly. Ignoring our sins and avoiding confession leads us 
to drift into the worldly and sensual ways of life assumed in 
mass media, into the broken ways of the world, and to losing 
the joy of a strong life of faith. Therefore, parishes that do 
not promote frequent confession and communion will not see 

the fruit worthy of repentance. Revitalizing a parish starts with 
revitalizing our own souls. We cannot give what we do not 
have. If we wish to offer others in the community the peace of 
Christ, then we must first acquire this peace though frequent 
confession and communion.

Piety 
Traditional pious practices in our churches must be preserved. 
Our society is rather casual in its approach to life in general. 
We must not allow this attitude to enter our piety and behav-
ior. Pious practices such as priest blessings, the veneration of 
icons, modest dress, standing for services, and so forth, seem 
strange to many in our modern world, but it is this piety that 
separates us outwardly from secular culture and other Chris-
tian faith groups, and reminds us of who we are. Keep and 
promote pious practices and be as “Orthodox” as possible, 
without falling into pharisaism. Younger people surprisingly 
gravitate to these practices. They want authenticity and need 
examples to follow.

Learn Your Faith 
We must never stop learning the substance of our faith. When 
we stop learning we become lukewarm and complacent. The 
Lord warned the Laodiceans that, “because you are lukewarm, 
and neither cold nor hot, I will spew you out of my mouth” 
(Revelation 3:16). The more we are learning about our faith, 
the more we can speak to people who inquire about it. If we 
are learning little, how can we speak to potential visitors in-
telligently? Thus, we must work on our journey to Christian 
maturity, making available opportunities for catechesis, forma-
tion and regular Christian fellowship, and attending them.

Stewardship 
Stewardship is the way in which disciples of Jesus choose to 
live their lives. They recognize that everything they have is 
a gift from God, and they strive to use those gifts to honor 
and serve Him, to help other people, and to make the world 
a better place. The most obvious way of doing this is to make 
offerings to the Church, which the parish can use for beautifi-
cation and outreach. We should all give weekly, proportionate 
to what God has given us (1 Corinthians 16:2), and we should 
not do this reluctantly or under compulsion, for God loves a 
cheerful giver (2 Corinthians 9:7). If the church membership is 
not willing to provide the financial means to keep it operating, 
then why look for others outside the church to do so?

Conclusion 
These ten things can have a dramatic effect on parish growth 
or revitalization, yet the success of a parish is not to be judged 
by the number of people in the church, but by the depths of 
the spiritual lives they live.      †

Fr Michael Lillie is the pastor of Nativity of Christ Orthodox Church, 
Youngstown, Ohio.
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In our Eden to Eden pilgrimage through the Bible, we 
have journeyed far together. We have considered the 
creation, fall, and exile of our fi rst parents; the fl ood of 
Noah; the lives of the great Patriarchs Abraham, Isaac, 

and Jacob (Israel); the exile in Egypt, the Exodus, and the re-
conquest of the promised land; the re-establishment of the 
throne of the kings; the life and downfall of King David; the 
wisdom and infi delity of King Solomon; and the schism in the 
kingdom of God that led to the establishment of the King-
dom of Israel in the north and the remnant of the Kingdom 
of Judah in the south. As we continue our journey through the 
Bible, we come to the next major crisis in salvation history: the 
Babylonian exile.

In the generations that followed the political crisis of the di-
vided kingdom, which we studied in the last issue of SOPHIA, 
the spiritual crisis among God’s people did not lag far behind. 
Once again, the prophetic warning from the book of Deuter-
onomy (31:16-18) must be kept in mind: “This people will rise 
and play the harlot after the strange gods of the land where 
they go to be among them, and they will forsake me and break 
my covenant which I have made with them. Then my anger 
will be kindled against them in that day, and I will forsake them 
and hide my face from them, and they will be devoured; and 
many evils and troubles will come upon them.”

In the year 721 BC the “day of anger” fi nally dawned when 
the Assyrian army marched upon the Kingdom of Israel, which 
had become known as the Kingdom of Samaria. This king-
dom consisted of the northern ten tribes that had broken com-
munion with Jerusalem and the Kingdom of Judah during the 

reign of Solomon’s son Rehoboam.
The Assyrian Empire was ruthless and left nothing to 

chance when conquering other nations. By taking people 
from one conquered nation and moving them to the foreign 
land of another conquered nation, the Assyrians kept absolute 
control over their expanding empire. And this is exactly what 
happened to the northern ten tribes. We learn from the Sec-
ond Book of Kings that “In the days of Pekah king of Israel, 
Tiglathpilesar king of Assyria came and captured Ijon, Abelb-
ethmaacah, Janoah, Kedesh, Hazor, Gilead and Galilee, all the 
land of Naphtali; and he carried the people captive to Assyria” 
(2 Kings15:29). “And the king of Assyria brought people from 
Babylon, Cuthah, Avva, Hamath and Sepharvaim, and placed 
them in the cities of Samaria instead of the people of Israel” (2 
Kings 17:24).

In the years following the Assyrian invasion of the north-
ern ten tribes, the few Israelites who had been left in the land 
intermarried with the foreigners who now lived in their land, 
accepted their pagan gods as their own, and formed a syncre-
tistic religion that worshiped Yahweh as one of many gods. 
Understanding this historical biblical background is essential 
to understanding Jesus’ teaching and interaction with the Sa-
maritans in the New Testament. A fresh reading of the story of 
the Samaritan woman at the well with the above background 
in mind will certainly open up new avenues of study and spiri-
tual insight (see John 4).

While the northern part of David’s kingdom appeared to be 
hopelessly lost by the close of the 8th century BC, one might 
wonder what would become of the Kingdom of Judah, and 

From Eden To Eden:
Our Journey Through The Bible

The Fall of Israel & the    Burning of JerusalemThe Fall of Israel & the    Burning of Jerusalem
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David’s throne city Jerusalem. A simple cursory reading of the 
rest of 2 Kings will provide ample evidence that the prophecy 
of Deuteronomy 31 was given as a warning not only to the 
Kingdom of Samaria/Israel, but to the Kingdom of Judah as 
well. In 2 Kings 22 and 23 we learn that the Book of the Law 
had been lost for so long that the reigning king did not even 
know that it existed. To make matters worse, it appears that the 
great feast of Passover had not been observed since the time 
of the judges (see 2 Kings 22:8-11, 23:21-22). While there are 
some glimmers of hope—a few righteous kings who try to pu-
rify God’s people—the situation slowly deteriorates until little 
is left of the identity of Israel as a people dedicated to Yahweh.

In the year 605 BC, the “day of anger,” which had dawned 
for the northern kingdom over a century before, rose upon 
the Kingdom of Judah as well. Nebuchadnezzar, the King of 
Babylon, leading the most powerful army the world had ever 
known, marched on Jerusalem, conquered it, and in the year 
586 BC burned the holy city to the ground. This sparked the 
greatest crisis in salvation history since Israel’s exile in Egypt 
one-thousand years before.

In the midst of this crisis, the great prophet Jeremiah, con-
cerned for the holy things of the temple, ordered Moses’ tent 
of meeting (the original temple used during the time of the 
Exodus), a copy of the Law, some of the holy fi re, and the 
Ark of the Covenant to be taken to Mount Sinai. There he 
hid them in a cave, the location of which has remained un-
known since that day (see 2 Maccabees 2:2-8). The prophet 
Ezekiel reveals that the Glory Cloud of God, which had fi lled 
the Temple as a sign of God’s presence, left the Temple and 

rested on the eastern side of the city, on the Mount of Olives, 
before disappearing altogether.

Returning to the Holy City, the prophet Jeremiah was taken 
and deported with the other captives who had been captured 
by the Babylonians. After befriending the captain of the Baby-
lonian guard, Jeremiah was released, and returning to the Holy 
City he penned his famous Book of Lamentations. Seeing the 
devastation that had taken place and smoldering ashes that had 
once been the glorious Temple of God, Jeremiah wrote, “How 
lonely sits the city that was full of people! How like a widow 
has she become, she that was great among the nations! She 
that was a princess among the cities has become a vassal. She 
weeps bitterly in the night, tears on her cheeks; among all her 
lovers she has none to comfort her; all her friends have dealt 
treacherously with her, they have become her enemies” (Lam-
entations 1:1-3).

For seventy years the people of God would remain exiled 
from the Holy City, praying to God for mercy and for res-
toration. The crisis of the Babylonian Exile is of such great 
importance in history of salvation that, without a clear under-
standing of its causes, one cannot possibly understand the New 
Testament and the work and mission of Jesus Christ. Until the 
next stage of our pilgrimage here in the pages of SOPHIA, I 
encourage you to read the fi nal chapters of the Second Book 
of Kings with attention to detail, and to read the prophecy of 
Jeremiah and his Lamentations.     †

Fr Hezekias Carnazzo, pastor of St George parish in Sacramento, CA, 
is Director of the Offi ce of Evangelization and Catechesis. 

By fr hezekiaS Carnazzo
Director of the Offi ce of 
Evangelization and Catechesis
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Recently there has been much conversation in certain 
ecclesiastical circles regarding the question of of-
fering Holy Communion to Catholics who have at-
tempted so-called “remarriage” after experiencing a 

divorce. The language and arguments used by some may be 
confusing to the average Christian, and some clarification of 
Christ’s teaching and the teachings of the Church on this mat-
ter may be helpful at this time of uncertainty.

First, it is important to point out that there is no such thing 
as “remarriage” in the Catholic Church, at least not in the way 
that many would like to use that word today. The Apostolic 
Christian tradition, following the teachings of Jesus Christ, is 
absolutely clear that the Holy Mystery of Marriage forms an 
indissoluble bond which the Church has no power to dissolve. 
Any use of the term “remarriage” is only understandable from 
a Catholic perspective as referring to the second marriage of a 
person whose first spouse has died.

The Catechism of the Catholic Church states, “The marriage 
bond has been established by God himself in such a way that a 
marriage concluded and consummated between baptized persons 
can never be dissolved. This bond, which results from the free hu-
man act of the spouses and their consummation of the marriage, is 
a reality, henceforth irrevocable, and gives rise to a covenant guar-
anteed by God’s fidelity. The Church does not have the power to 
contravene this disposition of divine wisdom” (CCC 1640).

In this, the Church is directly following and applying the teach-

ing of Jesus Christ himself, who made very clear in the Gospel, 
“What therefore God has joined together, let no man put asunder. 
And I say to you: whoever divorces his wife (unless the marriage 
is unlawful), and marries another, commits adultery; and he who 
marries a divorced woman, commits adultery” (Matthew 19:6, 9).

Reading the above quotation of the words of Christ may raise 
a further question regarding the Church’s practice of granting 
annulments. Again, there is much confusion among God’s peo-
ple and a clarification is called for. A declaration of nullity (an-
nulment) does not dissolve a marriage, but simply recognizes 
that there was never a valid marriage in the first place. As Jesus 
explained in the above quotation, it is possible for a “marriage” 
to be “unlawful.” In such cases, the Church is simply stating 
that certain requirements for marriage were not present when 
the marriage was attempted, and therefore the person is free 
(having never actually been married) to enter into a marriage 
with another person.

While it is true that after the first millennium some Orthodox 
Churches began to accept the possibility of a second marriage 
which is in some ways non-sacramental, the Catholic Church 
has continued to maintain the Apostolic Tradition on this matter. 
Marriage is an “indissoluble” mystery and we, as Catholics, do not 

accept the possibility of a second marriage while the spouse of the 
first and only marriage is still alive. When a person divorces their 
spouse and enters into a sexual relationship with another person, 
this immoral act is called adultery. As St Basil the Great taught 
clearly, “If a husband, separated from his wife, approaches another 
woman, he is an adulterer because he makes that woman commit 
adultery, and the woman who lives with him is an adulteress, be-
cause she has drawn another’s husband to herself” (St Basil, Mora-
lia 73, 1: PG 31, 849-852). Those who knowingly attempt a “mar-
riage” with a person other than their spouse (and, of course, we 
are speaking here of a “marriage” outside of the Church, since the 
Catholic Church does not accept this form of so-called “remar-
riage”) commit a further sacrilege. As the Eastern Code of Canon 
Law states, “A person who is held to a bond of a prior marriage 
invalidly attempts marriage” (Canon 802 §1).

With the above foundation in place, it is easy to understand 
the Church’s teaching regarding Holy Communion for people 
who are in such a state. If a person cannot accept and live in 
communion with the teachings of Christ, it is not possible for 
that same person to receive Holy Communion, which is the 
gift of communion with the very Person they reject. Stated in 
marital terms, one who knowingly enters into a physical bond 
with another person, while never intending to be bound to that 
person spiritually, commits a gravely sinful act tantamount to 
fornication. And as St Paul states clearly, “Fornicators . . . will 
not inherit the Kingdom of God” (1 Corinthians 6:9-10).

The Church, in her mercy, realizing that we should only ap-
proach Holy Communion if we truly intend to be conformed 
to and have communion with Christ, cautions her children to 
“approach with fear of God, with faith and with love.” As St 
Paul teaches, “Whoever, therefore, eats the bread or drinks the 
cup of the Lord in an unworthy manner will be guilty of pro-
faning the body and blood of the Lord.”

For those who find themselves in a marital situation that 
is not in conformity with the teachings of Christ, let us give 
thanks to God for His mercy in offering us the possibility of 
repentance and restoration. While extracting ourselves from 
an immoral sexual relationship may be extremely difficult and 
may take time, an important step in this regard is to not make 
the situation worse by abusing the great mystery of Holy Com-
munion while in this state.

May we who profess to hold to the Apostolic Christian Faith 
be ever more conformed to the teachings of Christ himself, 
and guard ourselves against the enemies of the Church who 
attempt to confuse and destroy the flock of Christ.     †

Fr Hezekias Carnazzo is pastor of St George parish in Sacramento, CA, 
and Director of the Office of Evangelization and Catechesis.

“REMARRIAGE”– A Catechist’s Perspective
By fr hezekiaS Carnazzo

“REMARRIAGE”– A Catechist’s Perspective
By fr hezekiaS Carnazzo
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In 1997, while serving the Roman Catholic Parish in Ash-
land, Oregon, I requested faculties to serve in the Melkite 
Church from His Grace, Bishop John Elya, who gener-
ously granted my request.

How I came to ask for faculties is a tale in itself. Like many 
Western Christians I was introduced to the Eastern Churches 
through what one humorist called “the gateway drug to Or-
thodoxy,” holy icons. I have always painted, even as a child. I 
remember painting a Madonna and Child for my pious grand-

mother when I was about seven years old.
In the Dominican Order (Order of Preachers; in Latin, Ordo 

Praedicatorum) to which I belong, I was asked to paint a num-
ber of pieces for use in liturgical worship. Quite naturally I 
tried to paint icons; with no instruction the results were pretty 
awful. While I was the prior of the Dominican Community at 
Blessed Sacrament Church in Seattle, I found that the Antio-
chian Orthodox in Ligonier, Pennsylvania, would accept a Ro-
man Catholic priest into a residential icon class.
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A Letter of Gratitude 
to the Eparchy of Newton

By fr Brendan MCanerney, o.p.

In the cloister of the Priory of St Albert the Great, left to right: Very Rev James Thompson, O.P. (Prior) 
and Rev. Brendan McAnerney, O.P. with students Br Andrew Thomas Kang, O.P., Br Joshua Gatus, O.P., 

Br John Peter Anderson, O.P., Br Matthew Heynen, O.P., and Br Nathaniel Maria Mayne, O.P.
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Maronite Patriarch Emeritus 
Falls Asleep in the Lord

His Beatitude Nasrallah Pierre Sfeir, Emeritus Patriarch of Antioch of the Maronites, fell 
asleep in the Lord in Lebanon on May 12, 2019, three days before his 99th birthday.

He served from 1986 to 2011 and was succeeded by His Beatitude Bechara Boutros Rai. 
The Lebanese government proclaimed two days of national mourning in order to pay tribute 
to him.

His Beatitude began his ministry in the last years of the Lebanese civil war as Christian 
armed militias clashed. He worked for independence, sovereignty, and interfaith coexistence 
during the diffi cult phases of the recent history of the country, such as the period during 
which Lebanon was de facto under the tutelage of the Syrian regime of Hafez el Assad.

The Patriarch Emeritus is also celebrated for the role he played in the reconciliation be-
tween Christians and Druze, and for his support for the Taeff Accords, a treaty to end the 
Lebanese civil war that was ratifi ed by the Lebanese Parliament on November 5, 1989.

May he rest in a place of light, a place of peace, a place of happiness, where there is no 
pain, no grief, no sighing, but everlasting life. May his memory be eternal.           †

Memory Eternal

There I met Fr Nathaniel of blessed memory, a Greek Or-
thodox monk who over the course of two weeks gave me an in-
troduction to Orthodoxy and persuaded me that to profoundly 
appreciate holy iconography one must have familiarity with 
Orthodox liturgical practice, hagiography, theology, and his-
tory. His injunction to study Orthodoxy set me on the path of 
learning to serve the Divine Liturgy from Fr Owen Carroll, 
who was then responsible for the Melkite mission to the Uni-
versity of California, Berkeley, hosted by the Priory of St Al-
bert, to which I am currently assigned . . . circles within circles! 
After receiving faculties for the Melkite Church, I knew that I 
needed a great deal of instruction beyond serving the Liturgy.

I fi rst visited St George parish in Sacramento at the kind and 
generous invitation of Fr Mark Melone in1998 as I sought his 
mentorship, and was subsequently asked to fi ll in for him on 
occasion. Beginning in 2001, a sabbatical year for me, I was of-
fi cially a priest “in residence” at St George while I taught icon 
classes around the country and at the Graduate Theological 
Union in Berkeley. When Fr Mark was assigned to St Joseph 
parish in Lawrence, Massachusetts, in 2011, our beloved bish-
op, the Most Reverend Nicholas Samra, named me Pastor of St 
George’s until Fr Hezekias Carnazzo arrived in January 2017.

It is impossible for me to tell you how rewarding it has been 

to be a part of the Melkite-Greek Catholic Church and the 
remarkable community in Sacramento. Melkites are my “East-
ern brothers and sisters.” It was a challenge for me to leave 
Sacramento and the parish, but at seventy-four I realize ev-
ery day that time marches on—sometimes with us, sometimes 
“over” us. While moving to Oakland, California, has been a 
challenge, I am blessed to be with my Dominican brothers and 
to live a conventual life of prayer, community, and study. Deus 
Providebit, “God Will Provide.”

One may say that I am once again “in the habit,” for which 
I am grateful.

The Priory houses twenty-nine or so Senior Community 
members, priests who teach at the Graduate Theological Union 
in Berkeley, priests in the Preaching Band who travel all over the 
Western United States, and priests who are formally assigned to 
the Priory but live and work in Rome or elsewhere in Europe. 
There also are about twenty-four student brothers assigned to 
the Priory, young men preparing for solemn vows (for life) and 
ordination to the priesthood. A few are absent for a “Residency 
Year,” working in one of the parishes or Newman Centers the 
Order serves, in preparation for future pastoral ministry.

I am grateful to God that he allowed me so many years with 
the Eparchy and the wonderful parishioners of St. George.    †
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BOOK REVIEW

Everything Hidden
Shall Be Revealed 

By arChiMandriTe JaMeS BaBCoCk 

Adam J. Deville, Everything Hidden Shall be Revealed. 
Brooklyn, NY: Angelico Press, Ltd., 2018. 169 
Monitor Street, Brooklyn, NY 11222. Available 
from Barnes & Noble and Amazon.

So, given the state the Church fi nds itself in throughout 
the world, Everything Hidden Shall Be Revealed: Ridding the 
Church of Abuses of Sex and Power offers some fresh ideas that 
may prove insightful.

Adam J. Deville, associate professor in the theology de-
partment and director of humanities at the University of 
Saint Francis in Fort Wayne, Indiana, and editor-in-chief of 
Logos: A Journal of Eastern Christian Studies, presents radical but 
commonsensical ways of transforming the Church by return-
ing to synodal and conciliar structures rooted in the traditions 
of the ancient Church.

The author does not shy away from considering gifts that 
come from Scripture, history and from other Christian tradi-
tions. He especially presents ideas from the Anglican and Ar-
menian Churches because they work so well for those com-
munities.

Grounded in historically, psychologically, theologically, and 
ecumenically serious scholarship, Deville begins by suggesting 
that we shatter some illusions that we currently hold of the 
Church and which lie at the heart of many of the challenges 
that the Church is currently facing, including but not limited 
to the clergy abuse scandal, the vocations crisis, abuses of pow-
er, the exclusion of women from positions of authority, married 
clergy in the Latin (Roman Catholic) Church, and even the 
possibility of married bishops.

One of the problems he identifi es is “Catholic idolatry,” 
wherein we face the temptation to place at the center of the 
church the Pope, the hierarchy, and even priests, and not Our 
Lord Jesus Christ. An instance of probable abuse is the central-
ized conception of papal and episcopal authority, which is a 
fairly modern innovation. He skillfully traces where this began 
and suggests that we study the Church as it was structured and 
how it operated before the invention of modern communica-
tions. Deville gives the example of the papacy’s treating the 
entire world as one diocese and the resulting liturgical abuses 
that have become the norm.

Deville recommends an ongoing appreciation and adoption of 
the vitality of past liturgical models for all members of the church. 
Here he recommends the reforming of parish councils. However, 
one weak point in his theory is that perhaps he lacks experience of 

working with par-
ish councils. Be-
fore we reinstate or 
enhance the role 
of parish councils, 
we must develop 
a program of cat-
echesis for those 
who might serve on 
these councils. In 
my personal experi-
ence, often councils 
lack an understand-
ing of just what 
their role is, getting 
bogged down in 
the parish fi nances 
(such as why the 
water bill is so high) 
and using nepotism 
in the awarding of 
contracts.

Deville also takes 
to task the pow-

erlessness of Bishops’ Conferences, most recently evidenced 
by the interference of the Vatican in the attempts of the US 
Conference of Catholic Bishops to deal with child abuse and 
stripping them of the ability to implement any meaningful so-
lutions suited to American circumstances. He argues that the 
bishops themselves should be the ones to institute needed re-
form rather than tying their hands as they wait for top-down 
decisions from the Vatican.

He strongly advances the urgent need to return to regular 
diocesan synods, noting that when the laity have been excluded 
from the governance of the church, the hierarchy together with 
the clerics and people of the diocese will become even more 
dysfunctional. He cites the Armenian Apostolic Church an ex-
ample of a “people’s church par excellence,” with a participatory 
system even in the election of diocesan bishops, in which every-
one—the laity, clergy, hierarchy, and patriarchs—is involved.

Deville concludes his study by examining the need and pref-
erence for married priests and even bishops. One of the founda-
tional reasons is that a married man has gained a much deeper 
experience of love, forgiveness, compassion, and wisdom than a 
celibate priest might be able to experience. As a celibate priest 
myself, I strongly concur with this idea. Often I have refl ected 
on a situation and observed that if only I had had someone to 
temper me from acting callously there would have been a better 
outcome to my ministry. This is not to say that a celibate priest 
or bishop cannot have these gifts, but family life can enhance 
one’s ability to serve in a more wise and even-handed manner.

I wish everyone in the church would read this book, which 
hopefully would send us in a direction to rid the Church of the 
abuses that have caused so much scandal in our times. It’s easy 
to read and is just over a hundred power-packed pages long.    †

Archimandrite James Babcock is Editor in Chief of SOPHIA magazine. 
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BOOK REVIEW

One Flew Over 
the Onion Dome 
Offers Spiritual Encouragement 
for “Converts” and “Cradles” 

By Cary roSenzweig

Father Joseph David Huneycutt, One Flew Over the 
Onion Dome: American Orthodox Converts, Reverts and 
Retreads. Yonkers, NY: St Vladimir’s Seminary Press, 
2018. Originally published in 2006 by Regina Ortho-

dox Press. 153 pages. $20. ISBN 978-0-88141-615-2.
One Flew Over the Onion Dome is a practical, humorous chron-

icle of a Protestant convert’s journey to Orthodoxy by a former 
Southern Baptist turned Episcopalian priest turned Orthodox 
pastor. Fr Joseph Huneycutt’s journey—and by association oth-
er converts’ journeys—applies to us Melkite Greek-Catholics as 
much as to Russian, Greek or Antiochian Orthodox.

We Melkites who came from other traditions will see our-
selves in his rendering of the convert’s fervor. Those who grew 
up as Melkites or in other Eastern Catholic traditions may very 
likely gain some insight into converts’ experiences as well—
and become better versed in helping converts navigate Eastern 
practices and culture. 

Fr Joseph’s writing style is breezy and colloquial (sometimes 
distractingly so—for example, “widgy widgy” is not a phrase 
that provides clear meaning). As for his credentials, he’s cur-
rently the pastor at St Joseph Antiochian Orthodox Church 
in Houston, Texas, and he produces both a blog and a podcast 
called “Orthodixie.” In addition to chronicling his own and 
others’ Orthodox conversions, his work contains many insight-
ful comments and reminders on spiritual life and practice.

I recommend the book as spiritual encouragement. Dip into 
it whenever you need a boost of salt-of-the-earth advice to help 

you along your Eastern Christian journey, whether you’re a 
convert or someone born into the faith—a “cradle,” so to speak.

The book is not an academic treatment. However, Fr Jo-
seph’s counsel is rich. For example, the chapter entitled “Con-
cerning the Clergy” should be required reading for all Eastern 
Christians, serving as a reminder of the sacrifices our clergy 
make, as well as illuminating their struggles.

Fr Joseph is at his strongest when writing from the heart. 
When he speaks to subjects such as convert burnout, ordination 
envy, or evangelization, his practical wisdom rings true. How-
ever, in his chapter on “Culture and Theosis,” which outlines 
Protestant theologian H. Richard Niebuhr’s set of common be-
liefs regarding the interaction of Christ and culture, his ideas 
seem forced and he strays from his down-to-earth wisdom. 

Some may find the chapter on “Orthodoxy in Dixie” puz-
zling, as it is especially personal and opinionated. But as a 
transplanted Southerner and convert myself, I found his in-
sights true, and I agree with him that “those in positions of Or-
thodox leadership would do well to familiarize themselves with 
the norms of Southern behavior and expectations.” Fr Joseph 

believes this will bring “solid converts to 
the faith.”

On a practical note, the book’s footnotes are useful and 
provide leads to other readings, but it would have been more 
helpful to have a bibliography—even better, an annotated 
bibliography.

One Flew Over the Onion Dome is an entertaining, easy read 
that contains many heartfelt insights. Early in the book, Fr Jo-
seph states that his purpose is not only to address some of the 
issues faced by those both new and practiced in Orthodoxy, but 
also to offer commiseration and comfort. He indeed hits the 
mark.         †

Cary Rosenzweig has been a member of St George parish in Sacramento, CA, 
for 36 years, and is a member of the Editor’s Advisory Board of SOPHIA magazine.

“Fr Joseph’s writing 

style is breezy 

and colloquial”

“…his work contains many insightful comments and 
reminders on 
spiritual life 

and practice.”
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 about the Acts of the Apostles
By aBouna yaCouB

See how much you and yours know about your faith and traditions by completing this quiz. You can find the correct 
answers on the bottom of the opposite page.  In this issue, Abouna Yacoub comes up with twenty questions about the 
Acts of the Apostles, the book placed in the Bible between the Gospel of John and the Letter of St Paul to the Romans.

1. In what season of the Church year do we read from the 
Acts of the Apostles instead of the Letters of St Paul? 
A. The forty days before Christmas 
B. The forty days before Pascha 
C. The fifty days from Pascha to Pentecost 
D. From Pentecost to the Feast of the Holy Cross

2. After the Lord Jesus ascended into heaven, about how 
many believers gathered in Jerusalem (Acts 1:15)? 
A. 120 
B. 12 
C. 70 
D. 82

3. Who were the two men that the Apostles chose between 
to replace Judas among the Twelve after he betrayed Jesus 
and then killed himself (Acts 1:15-23)? 
A. Josiah and Barnabas 
B. Barsabbas and Matthias 
C. Nicanor and Timon 
D. Ananias and Cornelius

4. What did people think about the Apostles on the day of 
Pentecost when they began speaking in many languages 
(Acts 2:13-15)? 
A. That they were inspired. 
B. That they were possessed. 
C. That they were very intelligent. 
D. That they were drunk.

5. After Peter preached on the day of Pentecost, how many 
people were baptized (Acts 2:41)? 
A. 30 
B. 300 
C. 3,000 
D. 30,000

6. Why did Ananias and Sapphira drop dead (Acts 5:1-11)? 
A. They refused to share all the profits from selling their 
property. 
B. They asked for more than their share of the common 
goods. 
C. They insulted Peter. 
D. They were afraid of Peter.

7. Who warned the high priest, the council, and the elders 
not to harm the Apostles because their teaching could not 
fail if it was from God (Acts 5:34-39)? 
A. Nathaniel 
B. Gabriel 
C. Gamaliel 
D. Galadriel

8. True or False?  In the community of believers under the 
leadership of the Apostles in Jerusalem, all who believed 
were together and had all things in common; they would 
sell their property and possessions and divide them among 
all according to each one’s need.  (Acts 2:44-45) 
A. True 
B. False

TWENTY 
QUESTIONS
TWENTY 
QUESTIONS
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9. When Philip asked the Ethiopian eunuch if he understood 
the words of the Prophet Isaiah that he was reading (Acts 
8:24-31), he replied,
A. “Oh yes, a wise rabbi explained it to me.”
B. “Of course I do; I’m not stupid.”
C. “How can I, unless someone guides me?”
D. None of the above.

10. Where were the disciples of Jesus Christ fi rst called 
Christians (Acts 11:26)?
A. Rome
B. Cyprus
C. Phoenicia
D. Antioch

11. How long did Paul live in Rome, welcoming everyone 
who came to him, proclaiming the Kingdom of God, and 
teaching about the Lord Jesus Christ (Acts 28:30-31)?
A. Six months
B. Two years
C. Five years
D. One year

12. What evidence did Paul use when he spent all day, from 
morning to night, trying to convince members of the 
Jewish community in Rome about Jesus (Acts 28:23)?
A. The scribes and the Pharisees
B. The Gospels and Epistles
C. The Law of Moses and the Prophets
D. The Book of Revelation

13. What was the name of the woman in Joppa whom God 
raised from the dead through Peter’s prayers (Acts 9:36-41)?
A. Dorcas
B. Tabitha
C. Gazelle
D. All of the above

14. What happened to Saul on the road to Damascus (Acts 
9:1-9)?
A. He was blinded by a fl ash of light, fell to the ground, 
and heard the voice of Jesus.
B. He saw Jesus in a vision.
C. He lost his way and was robbed.
D. He became frightened and turned back to Jerusalem.

15. When Peter had a vision in Joppa, what did God instruct 
him to do (Acts 10:9-48)?
A. Never to share food with Gentiles.
B. To baptize only Jews.
C. To stay six months longer.
D. To preach to Gentiles as well as to Jews.

16. What did the disciples in Antioch decide to do when 
Agabus prophesied a severe famine (Acts 11:27-30)?
A. To send relief, according to their ability, to the 
believers in Judea.
B. To pray and fast so that the famine would not come.
C. To start storing provisions.
D. To expel Agabus from the city.

17. When Paul and Barnabas visited Derbe, Lystra, Iconium, 
and Antioch, strengthening the disciples and encouraging 
them to hold onto the faith, whom did they appoint in 
each church (Acts 14:20-23)?
A. Deacons
B. Bishops
C. Presbyters
D. Readers

18. What did the apostles James and Peter say when Paul 
and Barnabas discussed with the council of apostles and 
presbyters in Jerusalem the question of whether Gentile 
believers had to be circumcised and had to keep the Law 
of Moses (Acts 15:1-21)?
A. Gentiles must be circumcised and keep the Law.
B. Gentiles could be baptized without any conditions.
C. Gentiles must abstain from fornication and from eating 
meat sacrifi ced to idols or strangled or not drained of blood.
D. Gentiles do not have to be circumcised but must 
otherwise keep the Law.

19. When Paul and Barnabas were going to visit the churches 
they had founded, they disagreed over taking Mark with 
them.  Barnabas and Mark went to Cyprus, but whom 
did Paul chose to go with him to Syria and Cilicia (Acts 
15:36-41)?
A. Timothy
B. Philip
C. Erastus
D. Silas

20. What did Jesus tell the Apostles just before He ascended 
into heaven (Acts 1:8)?
A. “You will receive power when the Holy Spirit comes 
upon you, and you will be my witnesses in Jerusalem, all 
Judea and Samaria, and to the ends of the earth.”
B. “You will be baptized with the Holy Spirit.”
C. “I will come again as you have seen Me go.”
D. “Wait in Jerusalem for the promise of the Father.”
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1. C
2. A
3. B

4. D
5. C
6. A

7. C
8. A
9. C

10. D
11. B
12. C

13. D
14. A
15. D

16. A
17. C
18. C

19. D
20. A 

ANSWERS
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Our Lady of Perpetual Help, Worcester, MA
For the 49th year, Our Lady of Perpetual 

Help parish held a fundraiser to benefit or-
phans and chronically ill children of Lebanon.  
This year’s event was held on April 12 after 
Vespers for Lazarus Saturday.

An appetizer platter of hummus, olives, and 
vegetables accompanied an entree of “baked-
to-perfection” cod, rice pilaf, and green beans 
in a tomato sauce; dessert consisted of a Leba-
nese Lenten pastry.  The crowd of parishio-
ners and their families and friends enjoyed 
the dinner very much.

Zaza Sakhat, “one of our own,” was this 
year’s guest speaker.  Zaza shared the com-
pelling story of her journey, as it began in 
Worcester, took a turn for a couple years in 
Lebanon with her parents, and returned to 
Worcester and Our Lady of Perpetual Help 
ever since.  Her experiences were instru-
mental for her becoming the 
social worker she is today.

She founded a private psy-
chotherapy practice, Chrysa-
lis Therapy and Wellness, in 
Worcester, where she works 
with children and adolescents 
recovering from trauma, eat-
ing disorders, and early child-
hood diagnoses.  Her clientele 
includes survivors of domestic 
violence and rape.  Her talk 
was inspiring and motivating.

Other speakers included the 
parish’s new pastor, Fr Bryan 
McNeil, and Archimandrite 
Paul Frechette, pastor for more 
than 23 years.  Fr Bryan, who 
was joined at dinner by his 
wife, Khouriyeh June (Kfoury) 
McNeil, expressed his joy at 
serving Our Lady of Perpetual Help and encouraged all to be involved.  Fr Paul suggested we not only hear God’s Word, but also 
go out and do something fruitful for others with it.

Proceeds totaled $10,000, all of which will go to the orphans and chronically ill children of Lebanon at Chronic Care Center in 
Beirut, Infant Welfare Society in Zahle, Dar al Sadaka Friendship House in Zahle, and orphanages for children of broken homes.
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St John of the Desert, Phoenix, AZ
St John of the Desert parish gathered once again last September for its annual activity of making “Blessing Bags” during the 

social hour.  The children of the parish enjoyed helping their parents stuff zip-lock bags with bottles of water, snacks, toiletries, 
socks, etc. donated by the parishioners.  The bags also include a 
list of shelters and other facilities where homeless people in the 
area can get help, including St John’s parish food and clothing 
distribution.

At the end of the session everyone picks up a bunch of bags to 
keep in their car.  While driving around, parishioners give bags 
to homeless or needy persons.  The children make it their task to 
spot the homeless and alert their parent who is driving, “There 
is someone at the light!” or “There’s someone at the corner!”

The parish also “adopted” two families for Christmas.  It is 
always fun to shop for people when all you know about them 
is their age, gender, size, and what they would love to have for 
Christmas.

This year at the beginning of February St John’s parish vol-
unteered two hours at Feed My Starving Children (FMSC).  A 
record number of 36 adults and children five and older partici-
pated in this rewarding and fun activity.  St John’s group, along 
with several other groups and individuals who volunteered at the 
same time, packed 38,232 meals to feed 177 children for one 
year in the Philippines.
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Holy Cross, Placentia, CA
By faTher françoiS BeyrouTi

His Grace, Bishop Nicholas Samra, visited Orange 
County on the weekend of February 9-10, 2019.  On Sat-
urday he spoke to the entire community on the elements 
of a healthy community as found in Acts 2:42-47.  On 
Sunday morning, he presided at the Divine Liturgy at 
Holy Cross, and in the evening at the Divine Liturgy at 
St Kilian’s Roman Catholic Church in Mission Viejo.

The youth have been discussing a wide variety of top-
ics. On February 3, Steve Haddadin gave a presen-
tation on Stephen Covey’s book The Seven Habits of 
Highly Effective People, and on March 10, he discussed 
how Gallup’s Strengths Finder 2.0 book and question-
naire can help youth discover and nourish their gifts.  
On February 17, Yanni Cantartzoglou presented 
“Overcoming Obstacles Through Prayer and Faith.”

On February 24, Fr James Barrand donated Bibles 
to all the youth and gave a talk on the importance of 
daily prayer.  On March 17, Fr François explained 
how to navigate through the Catholic Youth Bible 
and use the footnotes and other study resources.

David Paddison discussed “Finding and Develop-
ing your Spark” on March 3.  On March 24, Sher-
ene Tajdini, Marina Nassar, and Eliana Haddadin 
talked about fasting, and on April 28, Christos and 
Yanni Cantartzoglou gave a brief reflection to the 
parish on how they grew spiritually during the 
time of the Great Fast.

The Eastern Catholic Pastoral Association met 
at Holy Cross on March 7 and continued to dis-
cuss Great Catholic Parishes by William E. Simon, 
Jr, which shows that great parishes “Share Leader-
ship,” “Foster Spiritual Maturity and Plan for Dis-
cipleship,” “Excel on Sundays,” and “Evangelize.”

A new parish leadership team began serving on March 9.  It will meet every month to establish procedures and guidelines for 
our social and pastoral activities.  During the first four Fridays of the Great Fast, Fr François and Deacon Elias Kashou presented 
spiritual topics.

We received a high definition camera to record Fr François’ Sunday homilies. You can view and subscribe at YouTube.com/
MelkiteTV

Palm Sunday, Holy Week, and Paschal celebrations were a great blessing.  Holy Cross Church seats approximately 250 people, 
but since overflow crowds come for these prayers we rent a large tent.  On Palm Sunday, the 700 chairs in the tent were full and 
some families were standing outside.  On New Sunday (Thomas Sunday) parishioners enjoyed the annual parish luncheon and 
Easter egg hunt.

Good news . . . the parish has been blessed with some new families and some older families becoming more active.

Fr François Beyrouti is Pastor of Holy Cross parish in Placentia, CA. 
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St Joseph Church, Lawrence, MA
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Vesting of Patriarchal Cross to Mr. Charles Tager.

St Basil Church, Lincoln, RI
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SUSAN ELEK
President 
Our Lady of Redemption
586-939-0650
elek70@comcast.net

SYLVIE NAJDARIAN
Vice President
Annunciation Cathedral
339-364-1380
sylviefn@hotmail.com

COLETTE SABAK
Treasurer
Our Lady of Redemption
313-683-1085
coco999@gmail.com

To join or renew your membership in the National Association of Melkite Women, 
complete and mail this form with your dues check for $10.00 made payable to NAMW to:

COLETTE SABAK  .  17870 Maple Hill Drive  .  Northville, MI 48168

PLEASE PRINT:

NAME _________________________________________________________________________

ADDRESS ______________________________________________________________________

CITY, STATE, ZIP _________________________________________________________________

TELEPHONE _____________________EMAIL_________________________________________

PARISH _______________________________ Please circle one: NEW MEMBER RENEWAL

Remember to keep our need for vocations in your prayers. Be an advocate, 
encourage our youth to participate in your parish.
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By SuSan elek

naMw preSidenT

PRAYER OF POPE JOHN PAUL II FOR VOCATIONS

Lord Jesus, as You once called the fi rst disciples to make them fi shers of men, 
let your sweet invitation continue to resound:  “Come follow Me!”

Give young men and women the grace of responding quickly to your voice.
Support our bishops, priests, and consecrated people in their apostolic labor.

Grant perseverance to our seminarians and to all those who are carrying out 
the ideal of a life totally consecrated to your service.

Awaken in our community a missionary eagerness.  Lord, SEND WORKERS TO YOUR HARVEST 
and do not allow humanity to be lost for the lack of pastors, missionaries, 

and people dedicated to the cause of the Gospel.

Mary, Mother of the Church, the model of every vocation, help us to say “yes” to the Lord 
who calls us to cooperate in the divine plan of salvation.  Amen.

As our seminarians complete another year of study, please pray for them that they will have the strength and grace to continue 
their journey to the priesthood.  Our Melkite Church needs them.

NAMW is supported by annual dues and annual fundraisers in/donations from parishes.  Help your parish to be a donor to this 
worthy cause.  Contact the president or treasurer if you have any questions.

Sue Elek, President of NAMW, is a member of Our Lady of Redemption parish in Warren, MI.
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ALABAMA
BIRMINGHAM
St George Church
425 16 Ave So
205 252 5788  |  Rev Justin Rose, PhD

ARIZONA
PHOENIX
St John of the Desert Church
3718 E Greenway Rd
602 787 4787  |  Rev Peter Boutros

CALIFORNIA
BERKELEY
Melkite Outreach
831 229 8350  |  Rev Sebastian Carnazzo

COVINA (SAN GABRIEL VALLEY)
Annunciation Mission
381 W Center St
630 457 8153  |  Rev Gabriel Azar

EL SEGUNDO (SOUTH BAY/WESTLA)
St Paul Mission @ St Andrew Russian Church
538 Concord St
310 322 1892  |  Rt Rev Alexei Smith

LOS GATOS (SAN JOSE)
St Elias Mission @ St Basil Church
14263 Mulberry Dr
831 229 8350  |  Rev Sebastian Carnazzo

PLACENTIA (ORANGE COUNTY)
Holy Cross Church
451 W Madison Ave
714 985 1710  |  Rev Francois Beyrouti 

MISSION VIEJO (SOUTH OC)
Melkite Outreach @ St Kilian RC Church
26872 Estanciero Dr
714 985 1710  |  Rev Francois Beyrouti

NORTH HOLLYWOOD
St Anne Cathedral
11211 Moorpark St
818 761 2034  |  Rt Rev Fouad Sayegh
             Rev Shaun Brown

PALM SPRINGS
Melkite Outreach 
@ Our Lady of Guadalupe RC Church
204 S. Calle El Segundo
619 300 5226  |  Very Rev George Bisharat

SACRAMENTO
St George Church
1620 Bell St
916 920 2900  |  Rev Hezekias Carnazzo

SAN BERNARDINO
St Philip Mission
923 W Congress St
909 889 3579

SAN DIEGO
St Jacob Mission 
@ Holy Angels Church
2235 Galahad Rd
898 987 2864  |  Rev Rezkallah Samaan
 
TEMECULA
Virgin Mary Mission
42030 Avenida Alvarado Unit 1

909 289 2098  |  Rev Paul Fallouh

CONNECTICUT
DANBURY
St Ann Church
181 Clapboard Ridge Rd
203 743 5119  |  Rt Rev Michael Skrocki

WATERFORD
St Ann Church
41 Cross Rd
860 442 2211  |  Rev Dennis McCarthy

FLORIDA
DELRAY BEACH
St Nicholas Church
5715 Lake Ida Rd
305 794 5716
Exarch Gabriel Ghanoum

MIAMI
St Jude Church
125 SE 15th Rd
305 856 1500  |  Rt Rev Damon Geiger

GEORGIA
ATLANTA
St John Chrysostom Church
1428 Ponce de Leon Ave NE
404 373 9522  |  Rt Rev John Azar

AUGUSTA
St Ignatius of Antioch Church
1003 Merry St
903 714 9707  |  Rev Michael Hull

ILLINOIS
NORTHLAKE (CHICAGO)
St John the Baptist Church
200 E North Ave
708 938 5804  |  Rev Ezzat Bathouche

INDIANA
HAMMOND
St Michael the Archangel Church
606 141st St
639 936 1839  |  Rev Sergio Ayala

SOUTH BEND
Melkite Outreach
@ Notre Dame University
574 204 2338  |  Rev Khaled Anatolios

When traveling this Summer, 
be sure to visit one our 

Melkite Communities
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617 323 9922 | nicholas.samra@yahoo.com
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MASSACHUSETTS
LAWRENCE
St Joseph Church
241 Hampshire St
978 682 8152  |  Rt Rev Mark Melone
 Rev Ziad Layous

WEST ROXBURY (BOSTON)
Annunciation Cathedral
7 VFW Parkway
617 323 5242  |  Rt Rev Philip Raczka
             Rev James Khoury

WORCESTER
Our Lady of Perpetual Help Church
256 Hamilton St
508 752 4174  |  Rev Bryan McNeil

MICHIGAN
LANSING
St Joseph Church
725 W Mount Hope Ave
517 575 6264  |  Rev James Graham

PLYMOUTH
St Michael Mission
585 N Mill St
734 589 9394  |  Rev Elias Eid

WARREN (DETROIT)
Our Lady of Redemption Church
29293 Lorraine
586 751 6017  |  Rev Michel Cheble

NEBRASKA
RALSTON (OMAHA)
Melkite Outreach @ St Gerald Church
402 203 0868  |  Deacon Fred Abboud  

NEW HAMPSHIRE
MANCHESTER
Our Lady of the Cedars Church
140 Mitchell St
603 623 8944  |  Rev Thomas Steinmetz

NEW JERSEY
CLIFFSIDE PARK
St Demetrius Church
184 Cliff St
201 945 8990  |  Rev Choukri Sabbagh

WOODLAND PARK
St Ann Church
802 Rifle Camp Rd
973 785 4144  |  Rt Rev Ken Sherman

NEW YORK
BROOKLYN
Virgin Mary Church
216 Eighth Ave
718 788 5454  |  Rev Antoine Rizk

ROCHESTER
St Nicholas Church
1492 Spencerport Rd
585 426 4218  |  Rev Michael Copenhagen

UTICA
St Basil Church
901 Sherman Dr
315 732 4662  |  Rev Saba Shofany

YONKERS
Christ the Savior Church
491 Palisade Ave
941 963 6680  |  Rev Musil Shihadeh

NEVADA
LAS VEGAS
Melkite Outreach 
@ St Gabriel Byzantine Church
714 600 3660  |  Rt Rev James Babcock

OHIO
AKRON
St Joseph Church 
600 W Exchange St
330 535 7364  |  Rt Rev Eugene Mitchell

CLEVELAND
St Elias Church
8023 Memphis Ave
216 661 1155  |  Rev Naim Khalil

COLUMBUS
Holy Resurrection Church
4611 Glenmawr Ave
614 396 8821  |  Rev Ignatius Harrington

PENNSYLVANIA
ALLENTOWN 
Melkite Outreach 
@ Immaculate Conception Church
501 Ridge Ave.
484 747 7006  |  Rt Rev Victor Hanna

SCRANTON
St Joseph Church
130 N St Francis Cabrini Ave
570 343 6092  |  Rev Christopher Manuele

RHODE ISLAND
LINCOLN
St Basil the Great Church
15 Skyview Dr
401 722 1345  |  Exarch Joseph Haggar

TEXAS
HOUSTON
St Barbara Mission 
@ St John Chrysostom Church
5402 Acorn St
832 846 5720  |  Rev Fadi Al-Mimass

SAN ANTONIO
Melkite Outreach
201 929 5585  |  Rev John Mefrige 

VIRGINIA
MCLEAN (WASHINGTON DC)
Holy Transfiguration Church
8501 Lewinsville Rd
703 734 9198  |  Rt Rev Joseph Francavilla

WASHINGTON
SEATTLE
St Joseph Mission @ St Matthew Church
1240 NE 127th St
425 742 4441  |  Rev Samir Abu-Lail

WISCONSIN
MILWAUKEE
St George Church
1617 W. State St.
414 342 1543  |  Rt Rev Paul Frechette

Visit one our Melkite Communities

32 Parishes   |   9 Missions   |   8 Outreach Communities
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BISHOP NICHOLAS SAMRA
617 323 9922 | nicholas.samra@yahoo.com

BiShop eMeriTuS 
BISHOP JOHN ELYA, B.S.O. 

961 81 105 587 | bpjohn31@aol.com 

JudiCial ViCar 
ARCHIMANDRITE MICHAEL SKROCKI 

203 533 1996 | newtontribunal@gmail.com

ChanCery offiCe 
SAIDEH DAGHER, Secretary

3 V.F.W. Parkway | West Roxbury, MA 02132 
617 323 9922 

proToSynCelloS 
ARCHIMANDRITE PHILIP RACZKA

617 323 5242 | graczka@nd.edu 

ChanCellor 
FR THEOPHAN LEONARCZYK
617 323 9922 | chancery@melkite.org 

Chief finanCe offiCer 
DEACON ROBERT SHALHOUB

973 785 2433 | robertshalhoub@optonline.net

offiCe of eVangelizaTion and CaTeCheSiS 
FR HEZEKIAS CARNAZZO

 703 504 8733
FatherHezekias@gmail.com 

Sophia Magazine 
ARCHIMANDRITE JAMES BABCOCK

Editor in Chief
714 600 3660

Sophiamelkite@gmail.com 

Sophia preSS puBliCaTionS 
SAIDEH DAGHER

617 323 9922 

WEBSITE 
melkite.org | webmaster@melkite.org 

naTional aSSoCiaTion of MelkiTe woMen (naMw) 
SUSAN ELEK

586 939 0650 | elek70@comcast.net

Clergy ConferenCe CoordinaTor 
FR CHRISTOPHER MANUELE

570 343 6092 

MelkiTe aSSoCiaTion of young adulTS (Maya)
KAMEEL SABAK Co-Chair

313 683 4002 | k.sabak@gmail.com

JULIANA JADON Co-Chair
305 546 6049 | jnjadon@gmail.com

WEBSITE: usmaya.org 

naTional aSSoCiaTion of MelkiTe youTh (naMy) 
FR THOMAS STEINMETZ

603 623 8944 | Oloc.church@comcast.net 

VoCaTion direCTor 
ARCHIMANDRITE JOHN AZAR
404 373 9522 | vocations@melkite.org 

deaCon forMaTion direCTor 
FR BRYAN MCNEIL

978 314 1962 | Brymc56@comcast.net

preSByTeral CounCil 
Most Rev. Nicholas J. Samra; 
Archimandrites Philip Raczka, 

James Babcock, Damon Geiger, 
Mark Melone, Eugene Mitchell, BSO, 

Kenneth Sherman, Alexei Smith; 
Frs. Francois Beyrouti, Peter Boutros, 
Michel Cheble, Theophan Leonarczyk, 

Bryan McNeil

College of eparChial ConSulTorS:
Exarch Joseph Haggar, 

Archimandrite Philip Raczka
Archimandrite John Azar

Archimandrite Michael Skrocki 
Archimandrite Alexei Smith 

Father Antoine Rizk
Father Thomas Steinmetz
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