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Right Reverend 
Archimandrite
James Babcock
Editor-in-Chief

Far too often I am asked by par-
ents the following question: 
“What can I do to get my adult 
children to go to church?”

It’s a most difficult question to answer 
as there is no simple answer.

Most parents probably know why their 
adult children don’t go to church, but 
they don’t know what to do about it and 
they sincerely do want them to attend 
and participate.

There are many reasons why children 
drift away as they approach adulthood. 

Let’s examine some of them.
Covid-19 put the kibosh on in-person worship for everyone. 

A majority of Christians stopped attending. Some preferred to 
watch the celebration of the liturgy on Zoom. As the restric-
tions were lifted, some out of fear, and some out of laziness. 
have chosen not to return to church. Perhaps in time they will 
return, God willing.

Lack of spiritual maturity. If we do not understand the gift of 
God, the love He has for us, the sacrifice He made for us, some 
may find that, really, they don’t need the church. Participation 
in the life of the community of worshipers is replaced with a 
sort of personal relationship with God, but without other peo-
ple and thus without the life-giving food of the Holy Eucharist, 
which, is in fact, essential for a true relationship with God and 
with one another. They forget that God loves us so much that 
He wants to have an intimate relationship with us, both spiri-
tual and physical.

The culture. The fact is that church attendance has been de-

clining for many years, well before COVID-19 hit. Let’s face 
it, there are just too many distractions out there. Theologians 
and the hierarchy have been sorting this out for years without 
coming to a conclusion as to what to do to reverse it. Once a 
lifestyle away from the church has been established, it may take 
a life-changing divine intervention to restore it.

So, here are some suggestions for concerned parents:
Invite! Don’t nag! People respond fairly well to invitations. 

It may take time and it may take many invitations. Look how 
many times commercials are run over and over on television or 
on the internet. Advertisers understand that it may take more 
than one invitation before they evoke a response.

Watch for special occasions to invite your adult children to 
participate in as a family. Baptisms, special events and feast days, 
memorial services and especially funerals, which help to refocus 
our own selves on our relationship with God and our eternity.

Invite your priest over for dinner. Let him meet your chil-
dren. Perhaps he can influence them in some way. They may 
make use of the opportunity to ask questions. At the very least 
they will know that the priest knows them and cares about them.

Pray for them without cease. Once they see how important 
this issue is for you, they may reconsider their lifestyle, not just 
to please dad and mom but because they may understand how 
much you love them and want them to have their practice of 
Christianity as an ongoing lifestyle that is a continuation of 
their family heritage.

Don’t give up. If you give up on them, they will give up too. 
And don’t forget. Don’t nag.

Living in the world today is becoming ever more challeng-
ing. Each of us needs God’s love more than ever. Remember, 
Christ is in our midst! He is and always will be.              †

FROM THE EDITOR

Don’t Give Up
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Most Rev. 
Nicholas J. Samra
Eparchial Bishop  
of Newton

FROM THE BISHOP 

Not being able to visit the West Coast parishes be-
cause of COVID-19 limiting the participation of 
parishioners in churches, I remained in Boston for 
the winter. It wasn’t the worst winter for snow but 

I admit it was cold. My daily 2-mile walk was curtailed because 
of freezing temperatures, and more so when I was attacked by 
COVID-19 on February 18 - actually two weeks after my first 
vaccine. I missed all of the Lenten services and joined the many 
who watched the Sunday Liturgies on my I-Pad. I had a dif-
ficult month of healing at home; luckily, I had cooked a lot in 
December and January and froze many meals.

The first Divine Liturgy I celebrated was Palm Sunday, and I 
presided at services on Holy Thursday and Friday, celebrating 
the Hajme – Orthros and Liturgy at 8 p.m. Holy Saturday night.

I’m back to good health with minor COVID remnants. I had 
previously scheduled a 2-week vacation after Pascha in Palm 
Desert, California, so I was healed enough to travel, receiving 
my second vaccine several days before flying.

Memory Eternal 
Two of our brother priests have passed into eternal life. Fr 
Robert Kerby died on April 14, and Fr Khaled Anatolios cel-
ebrated a private funeral with family members only. 

Fr Theophan (Paul) Leonarczyk, our eparchial chancellor, 
went to his eternal rest on April 17 after a long illness related 
to his cancer issues of many years ago. Bishop Nicholas cut his 
vacation five days to fly back to the East Coast for the funeral 
on April 21 at Our Lady of the Cedars in Manchester, New 
Hampshire (see stories in this issue).

Yvonne Colabella, sister of Exarch Joseph Haggar, passed 
into eternal life January 21. Bishop Nicholas and Archiman-
drite Philip Raczka joined Fr Ephrem Kardouh for a 40-day 
memorial on February 13. Fr Joe, still confined to the rectory, 
but in good health, watched the live-streamed Liturgy.

Kasper Kfoury, father of Khouriyeh June Kfoury McNeil, en-
tered eternal life one month before his 98th birthday. I have known 
the Kfoury family since 1962 when I entered St Basil Seminary. I 
was able to preside at the funeral at St Joseph Church, Lawrence, 
March 20, driven by Boston Kfoury relative, Ron Kfoury.

Eparchy Update
Akron, Ohio: The neighborhood of St Joseph Church has de-
teriorated severely and became very unsafe. The church mem-
bership has also declined with younger families leaving the 
city and surrounding areas. After much study within the parish 
and eparchy, the parish will move to another location having 

purchased a former Jehovah’s Witness 
building in the best neighborhood of Akron. The Protestant 
church that purchased the former St Joseph Banquet Center 
is now buying the church, which needs almost $300,000 in re-
pairs. Hopefully the next issue of Sophia will have a good story 
on this move.

The former St Michael the Archangel Church in Hammond, 
Indiana, now closed, has a pending sale to a non-denomination 
Protestant church.

St Nicholas Church, Delray Beach, Florida, has had a very 
heavy debt upon completion of construction. For several years 
the eparchy has been paying $14,500 to pay off a debt to the 
Latin Diocese of Palm Beach. The parish itself was also paying 
$10,500 monthly. By the grace of God, new money has enabled 
the eparchy to pay off the debt in May 2021. Now the parish 
will begin a monthly direct payment to the eparchy.

Father James Koury, vice rector of Annunciation Cathedral, 
is presently handling some duties as acting chancellor.

Up and Coming
Our Deacon Formation Program, which was suspended last 
year because of COVID-19, will welcome all candidates to Anna 
Maria College in Paxton, Massachusetts, June 1-12. Online and 
Zoom classes continued throughout the year. Fr Bryan McNeil 
notes we will have approximately 18 candidates in attendance.

Synod
Patriarchate – His Beatitude Patriarch Joseph has convoked a 
Synod for June 21–26, 2021. Since the Synod has not met since 
2019, there is much work ahead of us. There will be elections 
for at least four new bishops to fill four eparchies where bish-
ops have submitted retirement – all are several years beyond 75 
years of age, the mandatory request for retirement by Church 
law. These eparchies are: Aleppo and Latakia in Syria, Baalbek 
and Zahle in Lebanon. There may also be one or two more to 
consider. Pray for our safety and the success of our delibera-
tions at the Synod in Ain-Traz, Lebanon.

With better news about COVID-19, we have convoked 
our annual Clergy Conference September 13-17, 2021, at the 
Drury Plaza Hotel on the Riverwalk in San Antonio, Texas.

A blessed and peaceful summer for all. Don’t forget the two 
major summer feasts! Transfiguration of Christ on Mount Tabor, 
August 6, and the Dormition of the Theotokos, August 15, pre-
ceded by the 14-day fasting season. In this issue, see the article on 
the Dormition Icon I endowed to the Eparchy and its explanation.

Love, peace and blessings to all!             †

A Quick  

Update
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PRE-HISTORY OF THE ORDER
Upon his arrival in the United States in 1970, 

Archbishop Joseph Tawil recognized that the 
Exarchate of the Melkites needed to grow and 
flourish. Established in 1966, this Exarchate 
was briefly shepherded by its first Bishop, Jus-
tin Najmy, who died two years after his epis-
copal ordination.  Archimandrite John Jadaa, 
BSO, then administering carefully and respect-
fully, oversaw the Exarchate until the arrival of 
Archbishop Joseph Tawil.

Since the Melkite parishes were scattered 
across the United States, there was need of co-
ordination spiritually and materially. Prior to 
the establishment of the Exarchate each parish 
was under the jurisdiction of the Latin bishop 
of the area in which it was located. The par-
ishes followed the local customs and regulations 
of the Latin Diocese. After pastoral visitations 
to the communities, Archbishop Joseph began 
the coordination and building of the Melkite 
Church in America. Offices were founded for 
Religious Education, Finance, Lay ministries, 
Youth programs and the like.

Besides the financial assessment each parish gave to the Ex-
archate, there was still a need for extra income to further develop 
the Exarchate. Archbishop Joseph began the St. Nicholas Guild 
and named St Nicholas of Myra the Wonderworker as patron 
of the Melkite Church in America. Since there was not yet an 
actual Eparchy or diocese, the Archbishop had the honorary title 
of the former See of Myra, where St. Nicholas was bishop.

Being noted for his good stewardship as Bishop of Myra and 
his generosity to all in need, St. Nicholas was now recognized 
as our patron. He was a wonderworker, one whose manner of 
living would be our goal and lifestyle. Each family was asked 
to give $100.00 a year to the St. Nicholas Guild. This Guild 
eventually transformed to the Annual Bishop’s Appeal. This 
Appeal helped finance the Offices of Communications and Re-
ligious Education, and provided Sophia Magazine free to every  
Melkite home in the United States. It assisted priesthood 
seminarians financially, and was the backbone of the Deacon  

Formation Program. The financial balance, along with the 
spiritual growth of new missions and parishes, were the main 
reasons for the establishment of an independent eparchy of 
Newton in 1976, no longer an Exarchate. 

BEGINNING OF THE 
ORDER OF ST NICHOLAS

In 1991, soon after his enthronement, the late Bishop Igna-
tius Ghattas established the Order of St. Nicholas to sponsor 
further growth and development within the Eparchy. His min-
istry as Bishop was short lived, overseeing the Eparchy for less 
than two- and one-half years.

Under the leadership of Bishop John Elya, a Board of Gover-
nors and Officers established Bylaws and a Constitution for the 
Order with the assistance of Raymond Kayal of Miami, Florida 
as first Chairman of the Order, followed by Gregory Oussani 
of Brooklyn, NY. 

Bishop Nicholas and Fr George Gallaro (now Archbishop) celebrating Divine Liturgy on the tomb of  
St Nicholas in Bari Italy.
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Since its inception in 1991, and until 2007, the Order of 
St. Nicholas gave almost $700,000 to various needs within the 
eparchy. The recipients of these grants were mission commu-
nities, parish building programs, debt reduction assistance, 
NAMY and MAYA, Youth and Young Adult retreat assistance, 
Sophia Magazine, Clergy Retirement Fund, charities here and 
abroad, medical assistance to those in need, and earthquake 
and flood emergency assistance.

The Order experienced a dormancy in 2003-2004. A new 
focus was needed. Bishop Nicholas, when taking over as  
Eparchial bishop in 2011, began small attempts to resurrect 
the Order and merge it with the Annual Bishop’s Appeal. Now 
the new emphasis is taking shape by changing the solicita-
tion of Order members to May, around the second feast of 
St. Nicholas, May 9 – translation of his relics from Myra to 

Bari, Italy, so as not to conflict with the Annual Bishop’s Ap-
peal (September to December).

In 1087 AD the region of Myra fell into “Turkish hands; 
the relics of St. Nicholas were dug up by clergy from Bari and 
taken to Italy. Within two years a basilica was built there in 
honor of St. Nicholas over his new tomb where many healings 
still take place.

FOUNDATION AND PURPOSE
The Order of St. Nicholas the Wonderworker is an esteemed 
Order for laity and clergy who are dedicated stewards within 
the Eparchy of Newton, committed to providing substantial 
foundational and visionary support for charitable and educa-
tional works throughout the Eparchy and beyond.

SPECIFIC OBJECTIVES

1. To create an environment wherein all members are 
deeply aware of their faith, where service and steward-
ship are at the core of all activity, and where unity and 
harmony are the essence of member behavior;

2. To support and strengthen, financially and otherwise, 
the Melkite Eparchy of Newton in its spiritual and de-
velopmental efforts;

3. To serve the Melkite Eparchial Bishop by promoting and 
expanding knowledge and growth of Melkites through-
out the country by financial, spiritual and social means.

George Mussalli and his wife Dr Sherine Rabbat, members 
of St Basil the Great Parish in Lincoln, Rhode Island, have ac-
cepted and appointment as general chairpersons by His Grace, 
Bishop Nicholas. They will be assisted by 5 regional chair-
persons: New England, Mid-Atlantic, South, Great Lakes and 
West Regions. National priest and deacon chaplains will be 
appointed and the Constitution and Bylaws will be amended 
and simplified.

When a convention takes place, the Order will host a lun-
cheon, and throughout the year, regular regional and national 
zoom meetings. A Board of Governors will also be appointed/
elected to assist the Chairpersons in growing and developing 
the Order.

It is the hope of Bishop Nicholas that the two main targets 
of the Order would be clergy insurance and retirement subsi-
dies, and Mission Community Assistance. Some small commu-
nities are still being subsidized by the Eparchy. By removing 
these two goals from the Annual Bishop’s Appeal, the Appeal 
resources will go much further in other projects.

Those who choose to be members of the Order of St. Nich-
olas make a commitment of $1000.00 ($1500.00 – husband 
and wife) annually. They will be inducted at a parish gathering 
and be awarded the Cross of the Order of St. Nicholas, which 
displays the icon of St Nicholas on one side, and the Eparchial 
Coat of Arms on the reverse.

New members are always welcomed and should contact the 
Eparchial Offices in West Roxbury at this time.                  †

front back



8  SOPHIA  |  Summer 2021

Memory Eternal

Fr Theophan  
(Paul) Leonarczyk
Chancellor of the Eparchy of Newton 

Fr Theophan (Paul) 
Leonarczyk, chancellor of 
our eparchy, fell asleep in 
the Lord after a long ill-
ness on April 17, 2021, 
at home in Manchester, 
New Hampshire.

In 1977, Fr. Theophan  
received his BA degree in 
English from John Car-
roll University in Cleve-
land, Ohio, and continued 
his theological education 
at Catholic University of 
America in Washington, 
D.C., gaining his MA in 
sacred theology in 1983. 
He continued graduate 
studies in teaching and ad-

ministration at Boston College from 1985 to 1989. For almost 
10 years, he was involved in a seminary formation program.

In 1993 after marrying his wife, Theresa Jabaley, Paul be-
came a Melkite, eventually settling in Manchester. He served as 
teacher and headmaster at five Catholic schools from 1979 to 
2002 in Cleveland, Ohio; Atlanta, Georgia; Laurel, Maryland; 
Greenville, South Carolina; and Manchester, New Hampshire. 
In Manchester he served as founding administrator of Holy 
Family Academy, developing the classical liberal arts curricu-
lum and designing with its architect a traditional school facility.

Fr Paul began working with the eparchy in 2002 when Bish-
op John Elya named him director of communication. On April 
15, 2007, Archbishop Cyril Bustros ordained him a deacon 
and on December 1, 2007, he was appointed vice chancellor. 
Upon the death of Protodeacon Paul Lawler, Deacon Paul was 
named chancellor of the eparchy on December 1, 2008. For 
several years he coordinated the Annual Bishop’s Appeal.

On April 16, 2016, Bishop Nicholas ordained Deacon Paul a 
priest, at which time he took the name Fr Theophan.

Fr Theophan is survived by his wife of 28 years, Terri (Jabaley), 
and two children, Mary of Boston and Nicholas of Manchester. 

The funeral service was held at Our Lady of the Cedars 
Church on April 21, with burial at Pine Grove Cemetery near 
the Church. Bishop Nicholas celebrated the funeral service 
with a good number of our priests and deacons assisting.    †

Archbishop
Boulos Borkohche 
Metropolitan of Bosra, Hauran  
and the Mount of the Arabs

His Eminence, Arch-
bishop Bolulos Borkohche 
was born in Joun, near 
Sidon, Lebanon in 1932. 

He joined the Paulist 
Fathers in Harissa, Leba-
non in 1944 and com-
pleted his primary and 
secondary studies at the 
minor seminary and his 
academic studies in phi-
losophy and theology at 
the major seminary.

Ordained a priest on 
September 14, 1960, he 
was assigned to various 
Paulist missions, especially 
in Hauran, Syria. Recalled 
to Harissa, he served as 

master of the novitiate and trained many Paulist missionaries. 
He also served as a member of the board of admissions.

Fr Boulos was elected metropolitan of Bosra, Hauran and 
the Mount of the Arabs and was consecrated by the late  
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Memory Eternal

Patriarch Maximos V, assisted by several bishops at the Ba-
silica of St Paul in Harissa.

In his archdiocese, he worked as a father who cares for all his 
children. He was always close to them in their joys as well as in 
their sorrows. He knew each of the faithful of his archdiocese 
by name, meeting their needs in spite of the scarcity of resourc-
es and placing his trust in God who provides for everything.

He loved the land and was attached to it. He was known for 
devoting a daily portion of his time to reclaiming the land. This 
was done after he had completed his pastoral responsibilities and 
his daily prayers. He lived the life that most of his faithful lived.

During his dynamic tenure, he built many churches: St Rita 
in Khabab, Our Lady of the Annunciation in Shaqra, St Nicho-
las in Izraa, St George in Duweira, Holy Cross in Taara, St 
John the Baptist in Majdal, Sts Cosmas and Damian in Eastern 
Rudima. Moreover, he restored 14 churches and added presby-
teries to most of them in order to facilitate the priests’ service 
and providing them with a decent lifestyle, making sure that 
each parish had a priest.

Taking great interest in securing Christian education for his 
archdiocese, he built 18 centers for catechesis in various villag-
es. He also built 22 parish halls, putting them at the disposal of 
the parishes. He tirelessly endeavored and succeeded in build-
ing a convent for the Sisters of Besançon in Khabab, and an-
other for the Sisters of our Lady of Perpetual Help in Soweida

Archbishop Boulos did not neglect development projects: 
He worked on the purchase of real estate, the reclamation and 
development of land, and the planting of large areas with vine-
yards and olive trees.

Having completed more than 150 projects in the archdio-
cese, Sayidna left it as he reached the canonical age of 75 and 
returned to the Mother House of the Paulist Fathers in Harissa 
where he spent the rest of his life in prayer and contemplation, 
following the lifestyle of the Paulist community, until he fell 
asleep in the Lord in the hope of resurrection to everlasting life 
on the evening of February 4, 2021.

He loved the Church and her children as only devoted ser-
vants do. He was known for his abnegation, uprightness, integ-
rity, sacerdotal commitment, love of poverty, simplicity of life, 
and assiduity in prayer and obedience.

We offer our prayers for his repose in the heavenly mansions 
of the Father, where the elect enjoy the bliss of the Kingdom 
and the sound of rejoicing never ceases.

May his memory be eternal. †

Bob Kerby 
A rememberance by His Grace, Bishop Nicholas

Founder of St John of 
Damascus Melkite Com-
munity in South Bend, In-
diana, Robert Lee Kerby 
fell asleep in the Lord at 
his home on April 14 at 
age 86, after a long illness. 

He was born in New 
York City to Robert L. 
and Sarah S. Kerby, at-
tended a parochial school 
and a Jesuit high school 
in the Bronx, and later 
crossed the Hudson River 
to attend the University of 
Notre Dame, completing 

bachelor’s and master’s degrees in history. 
Following graduation, he entered the Air Force and piloted 

C-123s, C-130s and other propeller-driven craft until 1963. 
He served primarily in the Far East, visiting 36 countries in-
cluding some months in Vietnam at the beginning of the Unit-
ed States’ involvement there. He was awarded the Silver Star, 
Distinguished Flying Cross, Bronze Star, Air Medal, Air Force 
and Army Commendation Medals, and Purple Heart. He be-
came convinced, early on, that our involvement in Vietnam was 
a terrible mistake and that the war was one the United States 
would not win. He returned to Sewart AFB in 1962, where one 
of his last duties was planning a contingency paratroop drop 
on the 1963 Civil Rights March on Washington. He attended 
the march as a civilian, and happily did not witness his friends 
dropping in. After several years in the Reserves, he was honor-
ably discharged and returned fully to civilian life — although 
his combat experiences in Laos and Vietnam never left him. 

He resumed academic studies at Columbia University, earn-
ing his doctorate in American history in 1969. His office was 
vandalized by ill-informed protesters who assumed that his crew 
cut, courses in military history, and class trips to Civil War bat-
tlefields marked with long-silent cannon and row upon row of 

Continued on page 10



10  SOPHIA  |  Summer 2021

Memory Eternal

gravestones indicated a fondness for war — whereas his goal was 
to educate his students of its folly. While teaching at Columbia, 
he earned the Chamberlain Award for excellence in teaching. 

On December 28, 1970, with the prior approbation of Pope 
Paul VI, he was ordained a priest of the Melkite Greek Catho-
lic Church by Patriarch Maximos V in Heliopolis, Egypt. 

In 1972 he joined the Department of History at the Uni-
versity of Notre Dame, serving on that faculty until his retire-
ment in 1998. He was the “Civil War guy” — specializing in 
19th century American military, political and economic his-
tory. He inflicted seemingly endless facts, detailed hand-drawn 
chalkboard maps, and stories about both well-known and ob-
scure dead people on overflowing classes. In 1994 he received 
Notre Dame’s Sheedy Award for excellence in teaching and 
was elected Fellow by the senior class of 1998. His publica-
tions include “The Confederate Invasion of New Mexico and 
Arizona” and “Kirby Smith’s Confederacy.” He believed that 
nothing conveys an understanding of a nation better than the 
story of that nation’s growth and struggles. 

While at Notre Dame, he founded, and pastored for 37 
years, South Bend’s St John of Damascus Melkite Greek Cath-
olic Church. During several of those years, he taught at our 
eparchial deacon training program

During his retirement, he took on one last role — that of 
“Fuzzy Grandpa” to his five grandchildren. As with anything 
of interest to him, he excelled at it, taking to the role with 
great energy and love. He far exceeded his academic publica-
tion record by composing a newsletter, replete with both his-
torical facts and whimsy, distributed to them weekly over the 
course of eight years. Being a part of their lives was the great 
joy of his old age. 

He is survived by his wife of 63 years, Mary, his sons, Rob-
ert (Holly) and James (Susan), and five grandchildren, Claire, 
Anne (Thomas), Thomas, Stephen, and Charles. Also surviv-
ing is his younger brother, Michael (Ann). 

A private funeral service has been held. Memorial donations 
may be made to the Center for Hospice Care. 

A Memory
By Archimandrite James Babcock, Sophia editor.

It was a warm summer day in Boston. That year I had elected 
to remain at St Gregory the Theologian Melkite Seminary in 
Boston and had taken a job at The Boston Globe. Fr Charles 

Aboody had asked me to welcome the teaching staff as they 
arrived and get them situated. 

I was standing outside when a car pulled up. As the driver 
exited his vehicle, I said, “Welcome, Father.” He glared at me 
and said, “You haven’t read Matthew 23:9. Hmm ...” Later I 
offered to carry his bag up to his room. “Would you like me 
take this up to your room?” I asked. He again said, “You still 
haven’t read Matthew 23:9.” “Okay,” I thought. Several hours 
later he entered the kitchen and I said, “Would you like a glass 
of lemonade, Father?” He glowered and shouted out, “YOU 
STILL HAVEN’T READ MATTHEW 23:9.”

I walked over to the chapel and opened the Bible to Matthew 
23:9 and read, “Call no one your father except your Father in 
heaven.” I returned to the kitchen and said, “So what would 
you like me to call you?” He looked up and said, “Bob will do 
just fine.” So from then on I called him Bob. We became good 
friends, as I had also served in Viet Nam and was opposed to 
the war. He enlightened me on Japanese baseball, which he 
became acquainted with during his sojourn there. I will miss 
him. May his memory be eternal.     †  

Fr Seraphim Michalenko
Father Seraphim Michalenko, 

MIC, age 90, of Stockbridge, 
MA, a former co-pastor of St 
Joseph Parish in Scranton and 
St Ann Parish of Danbury, 
brother of Sr Victoria Micha-
lenko and the late Sr Sophia 
Michalenko, fell asleep in the 
Lord,  Thursday, Feb. 11, 
2021, from an illness related to 
COVID-19.

Fr Seraphim, the world-
renowned expert on the life 
and the spirituality of St Faus-
tina — the man who smuggled 
photographic images of the 
pages of St Faustina’s Diary 
out of Communist-occupied  
Poland in the 1970s and later 
documented her beatification 
and canonization miracles.  †

Continued from page 9
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On August 4, 2020, a horrific explosion took place 
in Beirut, creating a major disaster killing more 
than 200 people, injuring 6,500 others, and leav-
ing 300,000 people homeless. The intensity of 

the explosion was equal to a 3.3 magnitude earthquake. The 
explosion took place in the Port of Beirut and affected the 
entire city but mainly the major Christian area surrounding 
the port.

In 2013, a Moldovan cargo ship carrying 2,750 tons of  
highly explosive ammonium nitrate was sailing from Georgia 
to Mozambique and suffered technical problems. The am-
monium nitrate was then stored in a warehouse in the Beirut 
port. The cargo ship was abandoned by its owners. Lebanon 
confiscated the ammonium nitrate to be sold or disposed of, 
but the government did nothing about it - leaving it in storage. 
(Ammonium nitrate is used in making fertilizer.)

Immediately after the explosion, Bishop Nicholas contacted 
Metropolitan George Bacouni, Melkite archbishop of Beirut, 
and asked for the bank information of the archdiocese in order 
to wire $10,000 from our charity funds. Each parish in our ep-
archy received notification to assist our brothers and sisters in 
such dire need considering the collapse of the Lebanese gov-
ernment and the escalation of the Lebanese lira to outrageous 
amounts. Banks were closed, and upon reopening limited how 

much people were able to withdraw.
The eparchy, through the generosity of all of parishioners 

in every parish, sent $100,000 to Archbishop George into the 
Beirut account where he actually received “fresh money,” U.S. 
dollars and not the horrid exchange rate.

So often when we request monetary gifts to help those over-
seas, we hear much skepticism: Do the people who need it ac-
tually get it?

Bishop Nicholas has received a full report from Archbishop 
George, in which he details how much each family received 
from our gift, and the date on which they received it and the 
amount received in American dollars and Lebanese lira. So far, 
296 families received a portion of our gifts and the archdiocese 
still is giving the last $38,452 from our $100K gift.

The full report from Archbishop George Bacouni lists each 
family and amount received, and was certified by the archepa-
rchy’s economos, Nicolas Aboody, and a certified accountant, 
Sami A. Sawaya.

To publish this report would take many pages, but Bishop 
Nicholas assures us of the validity of it.

A few of our parishes also sent gifts directly to families relat-
ed to the givers and school institutions totaling over $50,000

God bless all of our generous givers who gave so others may 
live!          †

OUR ASSISTANCE TO FAMILIES IN BEIRUT
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Introduction
Before an explanation of this beautiful Melkite icon of the 
Falling Asleep of the Mother of God is offered, it is im-
portant to understand that iconography was not just an 
art style among the Greeks and Russians. Christian icons 
had roots in the Middle East from the earliest days of 
Christianity. As the Church grew and developed over the 
years and spread throughout the Roman Empire, par-
ticularly through its eastern branch in Constantinople, 
each country and culture developed its particular form 
of iconography. Sacred canons were formed, but allowed 
for some minor differences.

School of Aleppo
Thus, in the mid 1600s there developed an iconography 
called Melkite, originating in Aleppo, Syria. This Icon 
School of Aleppo involved four generations of one fam-
ily nicknamed Al-Musawwir (painter or iconographer) 
and this name was used as their family name. Yusuf 
Al-Musawwir initiated this Melkite School, followed 
by his son, Nemeh (Nematallah), his grandson, Ha-
naniah, and his great grandson, Girgis (George). This 
family painted icons through the late 1700s and they 
remained close to proper Byzantine iconography.

School of Jerusalem
Various other iconographers painted during these 
years, and in the mid-1800s another school of ico-
nography grew in Jerusalem. Its iconographers were 
called Al-Kudsi or Al-Ourashalimi, the words desig-
nating Jerusalem. Some of the earliest works began in 
1725, and the production of icons continued into late 
1800s. The three main iconographers were also fam-
ily members, most likely brothers: Youhanna (John) 
Saliba A-Kudsi, Mikail Mhanna Al-Kudsi, and Ishaq 
(Isaac) Nikula Al Kudsi. Several others also participated in this 
school of iconography: Saliba Youhanna, Nikula-Theodore, 
Giryous (George), Yagut al-Barmaki. The majority of the icons 
come from the hands of the first three men.

In Melkite iconography, it was common for the painter to 
sign his name and add inscriptions of the icon donors and their 
prayer requests, along with where and for whom the icon was 
painted, and also with a date. When no name or date is written 
in the Jerusalem School icons, it most likely they were painted 
by several hands, each person adding to its completion.

Michael The Cretan
Another influential Melkite iconographer lived in between 
the Aleppian and Jerusalem Schools in the early to mid-1800s:  

 
 
Mikaïl Polychronis, son of Polychronis of Candia in Crete. He 
is designated on his icons as Michael the Cretan or Al-Kariti. 
He travelled and lived in Syria and Lebanon for many years, 
creating a real synthesis between the post-Byzantine baroque 
style and the Arabo-Christian art. He had a unique style focus-
ing on decorative details – a cross between western realism and 
iconographic expressionism. He was affected by the decorative 
aspects of the Aleppian School, and in turn affected what the 
school of Jerusalem would attempt to develop.

This short introduction alerts us to a category of Melkite ico-
nographers who had a great production over three centuries. 
Some iconographers today in the Middle East are attempting to 
revive some of the aspects of this Melkite School.

ICON OF DORMITION –  
Falling Asleep of the Theotokos
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Dormition – Falling Asleep of the Mother of God
The icon of the Dormition measuring 19 inches by 27 ½ inches, 
is from the famous School of Jerusalem, painted between 1825 
and 1868. The style of this icon is similar to a Dormition icon, 
reviewed in a catalogue of a Melkite icon exhibition, that was 
painted by Ishaq Niqula and Youhanna Saliba who were broth-
ers and part of the Al-Kudsi (Jerusalem) School of Iconography. 
So possibly this was also painted by them.

Because our icon is not signed or dated, we assume that it was 
worked on by several painters; it definitely has the touch and 
style of Youhanna Saliba. Very common to this school are the 
borders in black and gold, acting as replacement for a frame.

Inscribed in the top center gold area, now very faded, is the 
title in Arabic (Neeyah) Death of Our Lady. The scene is Mary 
lying on her deathbed with hands crossed over her breast. Two 
of the three traditional stars are visible in her head and right 
shoulder, but here in the form of a floweret. They are symbols 
of her perpetual virginity, before, during and after giving birth. 
She is dressed in the traditional blue interior robe, symbolic of 
coming from humanity, covered by the light purple mantia – a 
form of the traditional red, symbolic that she bore the divin-
ity. She is also covered with a large green cloth, lying on a red 
covered bier.

In the center is her divine Son, Jesus Christ, receiving in his 
left covered hand the soul of his mother, symbolized by a baby 
wrapped in swaddling clothes. He blesses with his right hand. 
The decoration on his traditional colored clothes is a simple at-
tempt to copy the Aleppian School embossing, but very primi-
tive and not perfected by the Jerusalem School of iconography. 
Missing also it the traditional mandorla surrounding Christ and 
symbol of divinity which is common in all Byzantine and Mel-
kite iconography. Two angels flank Christ.

On the right and left of Christ are two bishops, Dionysios 
the Areopogite on left and Hierotheos on right. Both bishops 
had come with St Paul, according to the passage on the Dor-
mition in Divine Names of St Dionysios the Areopogite (III, 
section 2, P.G. 3, col. 681). The names of both bishops are in-
scribed in their halos, although barely readable today. Diony-
sios wears an episcopal crown and an omophorion, symbol of 
a sheep on the shoulders of the shepherd bishop.  Hierotheos 
wears the omophorion but not the crown. The crown is a 
much later addition for bishops, not worn in the early centu-
ries. It was centuries later that it became part of the bishops’ 
garb through the emperor and civil empire. Most likely, it was 
adopted after the fall of the Constantinople to the Ottoman 
Turks in 1453. Patriarchs then began to give the right for oth-
er bishops to wear the crown. Our two bishops on the icon are 
holding open Gospel books on which the Arabic inscription 
is well faded. Most probably inscribed are the Troparion and 
Kondakion of the feast, or even references to the Mother of 
God in the scriptures.

Mary lies on a red bier in the midst of the apostles and some 
women (family, friends) of Jerusalem where her death took 
place according to the Eastern tradition. Until today there is a 
chapel built over her tomb outside of the old city walls in the 
garden of Gethsemane. In the story from the Apocryphal Gos-
pels narrating her death, women were present to assist at Mary’s 

death. The apostles, who were already scattered in the work of 
evangelization, were miraculously brought together to be pres-
ent for her death at Mary’s own request. All look mournfully on 
the Mother of God. Recognizable is St. Peter on the left carry-
ing a censer and incensing the body of Mary. He is also wiping 
his tearing eye with his cloak. On the right is St. Paul wrapping 
his arms on her body on the bier. Two lighted candles stand in 
front of the bier. Directly behind St Paul, is St James, brother of 
the Lord, first bishop in Jerusalem.

Legend adds another story and scene to this event. Antho-
nios, a fanatical Jew had his hands cut off for daring to touch 
and topple the funeral bier of the Mother of God. The story 
comes from the Apocryphal Gospels and appears in some of 
the liturgical texts of the feast as well as in some icons of the 
Dormition. Its focus is to show that Mary’s death is an intimate 
mystery of the Church which must not be exposed to profa-
nation. It is shown to those who are within the tradition and 
share its faith. In this icon we see the fanatical Anthonios on the 
ground, hands cut off and bleeding. The angel with the sword is 
responsible for the action.

In the upper background are two grey towers, one on each 
side with a veil dropped in the center, as if from the towers. This 
is a common way of distinguishing an interior scene in Byzan-
tine iconography. The style of the towers is very simple here as 
a building in Jerusalem – and also very simple in most works of 
the Jerusalem School. 

The icon, property of Bishop Nicholas, was purchased in the 
early 1990s from Father John Jeanbart (Metropolitan Arch-
bishop of Aleppo in 1995) who claimed it was brought to him 
by a Muslim man wanting to sell it. Bishop Nicholas has now 
endowed this icon and others from his priceless collection to 
the Eparchy of Newton where it is on display in our museum 
and chapel. 

The feast of the Dormition (Aug. 15) celebrates the death and 
glorification of the pure and sinless Mother of God, her death 
and bodily resurrection being taken up into heaven. The tradi-
tion of our Church expresses the belief that Mary died without 
suffering, in a state of spiritual peace. Christ received her soul 
upon death and her body was resurrected and glorified on the 
third day after her repose, at which time she was taken bodi-
ly into heaven. The troparion of the feast is very clear about 
this: “In giving birth you preserved your virginity and in fall-
ing asleep (death) you did not forsake the world, O Mother of 
God. You have passed to life since you are the Mother of Life. 
Through your intercession save our souls from death.”

This Dormition icon is an icon of hope. As we see this death 
and glorification of the Theotokos, our hope is in our own 
bodily resurrection and the life of the age to come. She was 
the first among humanity after Christ to return to eternal life 
announcing hope to all of us who will experience the same. As 
the Mother of Life “heard the Word of God and kept it” (Luke 
11: 27-28), she participates in the eternal life of paradise and 
the same is promised to us whose lives are totally dedicated to 
hearing and keeping the Word of God. Our lives, intimately 
connected to Christ and the Holy Spirit, will become temples 
of the Living God. We will all share in the eternal life of his 
kingdom who live the life that Mary lived.         †
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When the abortion-tainted COVID-19 vac-
cines were first introduced, the initial question 
rightly raised by Catholics was, “Can I receive 
this vaccine?”; i.e., is it morally permissible? 

However, too few Catholics bothered to ask the second impor-
tant moral question, “Should I receive this vaccine?” After all, 
we are not called to live a minimal life of the morally permis-
sible; we are called to a life of holiness, which often includes 
sacrifice and prophetic witness to the world. Even if these vac-
cines are morally permissible, does taking them advance the 
common good of justice and holiness?

In December 2020, the Congregation for the Doctrine of 
the Faith (CDF) released a statement which, based on previous 
Vatican instructions, noted that “it is morally acceptable to re-
ceive Covid-19 vaccines that have used cell lines from aborted 
fetuses in their research and production process.” For many 
Catholics, including many in the hierarchy, that was the end of 
the debate, the only thing that mattered: it is morally accept-

able, so there could be no argument against taking the vaccine. 
Although certain prominent Catholics have put forward 

well-reasoned arguments that taking such vaccines is immoral 
(as previously reported in Crisis), for this article I presume the 
CDF is correct that receiving the vaccine is morally permis-
sible. Even granting this, the second question still remains: 
Should a Catholic receive it?

Based on their belief that vaccination serves the common 
good, most Catholic leaders have answered this question in the 
affirmative, and some have even taken this further, arguing or 
at least suggesting that taking the vaccine is a moral obligation 
for Catholics. For example, the bishop of San Diego, Robert 
McElroy, has been a vocal proponent of the vaccines, stating 
that they are not only “fully approved…by the teachings of 
our Church,” but also arguing they are “safe and effective.” 
He urges his flock to take the shot: “I pray that you will give 
this gift of healing for yourself, your families and to the heal-
ing of our world.” His diocesan website even has “CHURCH 

Abortion-Tainted 
VACCINES:

By Eric SammonS

Crisis Magazine

From Objection  
to Obligation
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URGES VACCINATION” prominently displayed on its 
home page.

Advocacy for the vaccines isn’t limited to a single Left Coast 
bishop, either. A papal charity has orgainzed a vaccine drive 
for the poor, and Pope Francis tweeted, “All of us are called to 
combat the pandemic and vaccines are an essential tool in this 
fight.” There was even an announcement that Vatican employ-
ees would be required to receive the vaccine, although that has 
been backtracked a bit since it was first announced. 

From this, it appears that the institutional Catholic response 
is that Catholics absolutely should receive a COVID-19 vac-
cine, even if it is abortion-tainted (all currently available ones 
are). For the average Catholic, there would seem to be no reli-
gious reason not to take the shot.

Yet a deeper look at what the Church has said previously 
on the morality of abortion-tainted vaccines paints a different 
picture.

Most Vatican statements—including the December 2020 
CDF Note—base their argument for the moral permissibil-
ity of taking abortion-tainted vaccines on a 2005 instruction 
from the Pontifical Academy for Life (PAL). Written under 
the direction of the CDF and in the context of certain child 
vaccines that used cell lines from aborted babies, this reflection 
was the first major Vatican statement on abortion-tainted vac-
cines (although the term “abortion-tainted” is a relatively new 
description)—it forms the foundation for the moral arguments 
for receiving such vaccines.

A careful reading of the statement reveals a far different 
emphasis versus what we now hear from our Church lead-
ers, including those at the Vatican. After detailing the moral 
arguments regarding the degree of cooperation one might 
have when taking an abortion-tainted vaccine, the PAL states 
forcefully,

Therefore, doctors and fathers of families have a duty to 
take recourse to alternative vaccines (if they exist), putting 
pressure on the political authorities and health systems so 
that other vaccines without moral problems become available. 
They should take recourse, if necessary, to the use of consci-
entious objection with regard to the use of vaccines produced 
by means of cell lines of aborted human foetal origin. Equally, 
they should oppose by all means (in writing, through the vari-
ous associations, mass media, etc.) the vaccines which do not 
yet have morally acceptable alternatives, creating pressure so 
that alternative vaccines are prepared, which are not connect-
ed with the abortion of a human foetus, and requesting rig-
orous legal control of the pharmaceutical industry producers. 
(emphasis added)

“They should oppose by all means…the vaccines which do 
not yet have morally acceptable alternatives”—do we see this 
happening today? Far from opposing “by all means” these vac-
cines, the Church rather is advocating for them, to the point of 
assisting in their promotion and even their distribution.

Further, the PAL statement goes on to say,
As regards the diseases against which there are no alternative 

vaccines which are available and ethically acceptable, it is right 
to abstain from using these vaccines if it can be done without 
causing children, and indirectly the population as a whole, to 

undergo significant risks to their health.
This raises the important question of the actual dangers of 

COVID-19, especially among the young and the healthy. The 
vast majority of Church leaders have uncritically accepted the 
mainstream narrative; i.e., we are dealing with “an otherwise 
uncontainable spread of a serious pathological agent” (in the 
words of the 2020 CDF Note), one that could wipe out large 
swathes of our population if we don’t take serious countermea-
sures, including mass vaccinations. Of course, the Church has 
no special charism regarding medical issues; her leaders’ abil-
ity to determine what constitutes a grave medical danger is no 
more reliable than anyone else’s.

Yet the issue of how dangerous this pandemic is has a great 
bearing on whether or not a Catholic should take the vaccine. 
It’s clear that the 2005 PAL instruction places its emphasis on 
the right not to receive such vaccines, instead of an obligation 
to receive them. Even the December 2020 CDF statement 
notes that “vaccination is not, as a rule, a moral obligation and 
that, therefore, it must be voluntary.” (And “voluntary” means 
free from economic or social coercion, such as vaccine re-
quirements for jobs or airline flights.) Further, the CDF states 
that taking such vaccines is only permissible if there is a “grave 
danger” posed by not taking the vaccine—and even then, it is 
still not obligatory.

Even if it is morally permissible to take an abortion-tainted 
COVID-19 vaccine, the “default” position for the Catholic, 
based on the 2005 PAL instruction and even the 2020 CDF in-
struction, should be at least hesitancy toward taking such vac-
cines, especially those for whom COVID-19 is not particularly 
dangerous (i.e., the young and the healthy). As the 2005 PAL 
instruction notes, taking an abortion-tainted vaccine requires 
a “proportional reason” in order to take it. For most people, 
is taking an experimental vaccine that merely limits the symp-
toms of COVID-19 proportional to cooperation, even remote, 
in the great holocaust of our time?

Over the past 15 years, a shift in emphasis has occurred 
among the Church hierarchy and Catholic ethicists when it 
comes to abortion-tainted vaccines. Instead of emphasizing 
the right of conscientious objection, the Church is now em-
phasizing the supposed “common good” that comes from tak-
ing them, leading many Catholics to argue that one now has a 
duty, not to conscientious objection, but to cooperation with 
an abortion-tainted COVID-19 vaccine. This shift has oc-
curred without Church leaders technically changing any moral 
teaching on the subject. 

Abortion is the grave evil of our time. Millions upon millions 
of innocent babies have been brutally—and legally—murdered 
around the world in the past 50+ years. The Catholic Church 
has been the primary defender of life amidst this sea of blood. 
Yet when many Church leaders turn a blind eye to this horror 
by refusing to stand as a prophetic witness for unborn life, it’s 
hard not to believe that this sea of blood has begun to engulf 
even the Church.       †

Eric Sammons is the editor-in-chief of Crisis Magazine. His upcoming book 
Deadly Indifference (May 2021) examines the rise of religious indifference 
and how it has led the Church to lose her missionary zeal.
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The traditional location of the Last Supper — the 
Crusader-era “Upper Room,” known also as the 
Cenacle — has one thing going for it: height. The 
only location-specific information we can pull from 

the various Last Supper accounts is that Jesus and his apostles 
secured a large furnished space, the upper room of an unnamed 
(and presumably wealthy) householder in Jerusalem (Mark 14:12-
16). The Cenacle stands tall indeed, nesting above David’s tomb 
on the heights of Mount Zion. But who knew that Mount Zion’s 
Christian claim to fame has a competitor — in a basement?

The Monastery of St. Mark is the central church for the Syr-
ian Orthodox Church in Jerusalem. Syrian Orthodox Christians 
today often worship in Arabic, but their official religious language 
remains Syriac, a dialect of Aramaic. Services in this language 
are held here on Friday evenings. Like the Coptic and Ethiopic 
churches, the Syrian Orthodox Church maintains its linguistic and 
theological independence from other Orthodox communities.

By the entryway to the compound, an English inscription 
identifies the place as the location of the “Upper Room,” as 
well as the house of St. Mark (Acts 12:12) — hence “the first 
church in Christianity.” A Syriac inscription inside the doorway 
of the church itself ostensibly provides ancient support to the 
second of these claims.

The church structure is modest: It dates back to the Crusader 
period (so the guidebooks say) and consists of a single room, 
under a vaulted ceiling. Lacking pillars, it doesn’t even qualify 
as a small basilica.

From the back of the structure, a staircase leads downstairs 
to an even smaller space. It is here, they say, that the Last Sup-
per took place. The austerity of the room, combined with its 
size (about right for 13 people, I’d say), may work in the Syr-
ians’ favor. As for stairs down? The locals note that 2,000 years 
ago, one would have had to climb up to the level of the present 
church’s basement.

In a niche on the right side of the church across from the 
entryway is a faded icon of the Virgin Mary. A sign posted on 
the wall claims it was painted by none other than the evangelist 
Luke. Again, scholars are skeptical. But the traditions associat-
ing images with the Gospel’s author are intrinsically interest-
ing: They provide, albeit at one remove, scriptural support for 
the Christian veneration of icons.

St. Mark’s has yet another claim to fame: It was here, in the 
summer of 1947, that the Syrian Orthodox Patriarch Mar Sam-
uel purchased three Dead Sea Scrolls from Kando, the cobbler 
and antiquities dealer who was also a member of the Syrian 
Orthodox community. These three scrolls — The Rule of the 
Community, the Habakkuk Pesher, and the Great Isaiah Scroll 
— were photographed by John Trever of the American School 
of Oriental Research and eventually published in The Dead 
Sea Scrolls of St. Mark’s Monastery. The scrolls remained in 
Mar Samuel’s possession — and, presumably, spent a good deal 
of time in this very compound—until he brought them to the 
United States in 1948, where he then sold them to Yigael Yadin 
in 1954, after placing that now legendary advertisement in the 
Wall Street Journal. No plaque memorializes these events in 
St. Mark’s, so I advise readers to come prepared to remember 
in their own way Mar Samuel and those Dead Sea Scrolls that 
once made this place famous.

The Syrian Orthodox Monastery of St. Mark is located in-
side Jaffa Gate on Ararat Street, which winds its way between 
the main streets of the Arab market and the Armenian Quarter. 
Admission is free, and there is a small gift shop displaying icons 
as well as cards with the Lord’s Prayer in Syriac.                      †

Jonathan Klawans is professor of religion at Boston University. He specializes 
in the religion and religious literature of ancient Judaism. Professor Klawans 
is also co-editor (with Lawrence M. Wills) of the recently-released “Jewish 
Annotated Apocrypha” (New York: Oxford, 2020). 

ThE oThEr uppEr room
By Jonathan Klawans

Bible History Daily  .  Biblical Archeological Society
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I recently watched my husband practice reading the creed of our faith with our seven year old. We are so proud of her and 
her new developed skill of reading! That moment reminded me of what I was thinking to tell friends of mine who are new 
mothers - it was an overwhelming urge to tell them to “Define your values now, remember them for your children.”

Back when I was pregnant and people heard about it, a lot of them lovingly gave me advice, especially when my babies 
arrived! People focus on letting the new mothers know that they have been through this and they offer their tips, whether the 
mom needs it or not.

Thinking back about it, I wish people would shift the focus from their practical experiences about diapers, feeding and sleepless 
nights to the true challenges that motherhood carries: the emotional part.

As a mother, believe it or not, finding my values in life and focusing on them made those emotional challenges about mother-
hood a bit easier. Knowing what is important and of value to us as a couple united us in our parenting goals. It put the roles in 
the home in order and made life a bit easier. Values need to be timeless, stable and of depth. They define our steps in life and the 
reasons behind decisions in our daily actions. Those values should be a tool we use to measure our self esteem. 

I wish someone told me instead of “sleep when she sleeps” to take care of your prayer life! Or “remember what a wonderful 
role you are playing in their lives.”

We worry about feeding and clothing them; instead, we need to worry more about what they see us do and care about. They 
need to watch us discuss matters we don’t agree on and resolve conflicts. Children watch us deal with hardships and learn how to 
react. Those are situations where our values show most.

Find those values, hold on to them, and teach them to your children! 
Mold them into human beings who honor God and rely on Him in everything they do! Faith in Christ is the most precious 

value one can hold on and pass down to new generations.                     †

RAISING 
CHILDREN
By Presbytera Nijmeh Hodaly
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As we continue our journey through Scripture in this 
Eden to Eden biblical pilgrimage, we have now 
reached the summit from which all of salvation his-
tory — both that which has already occurred, and 

that which is yet to come — can be viewed and understood.
In past articles of our Eden to Eden Bible Study of Salvation 

History, we have studied the fall of Jerusalem, and the ruin of 
God’s people in the catastrophic event known as the Babylonian 
Exile. We concluded, “The crisis of the Babylonian Exile is of 
such great importance in history of salvation, that without a clear 
understanding of its causes, one cannot possibly understand the 
New Testament and the work and mission of Jesus Christ.”

Much of what follows will help summarize all our previous 
studies, so that we bring to bear our understanding of the Old 
Testament to illumine Jesus’ fulfilling ministry.

This point, that the entire New Testament rests upon a 
proper understanding of the Babylonian Exile, cannot be over-
stressed. We understand that the mission of Christ is of a cos-
mic nature, and the restoration of creation which he accom-
plishes on the Cross resolves, not only the political problem of 

the fall of the house of David, but more importantly, the fall of 
mankind from Paradise.

However, it is of paramount importance to realize that 
Christ’s salvific work occurs within an historic, geographic, 
and political context, and that context must be understood in 
light of the Babylonian Exile. Sadly, today many Christians 
understand next to nothing about this time period – and there-
fore are unable to see the work of the Messiah as revealed in 
the Gospel accounts in its proper light: as a response to and a 
correction of the crisis which caused the Babylonian Exile, and 
the disastrous effects on the life of God’s people in the genera-
tions following.

In the years leading up to the Babylonian Exile, the heart of 
God’s people grew cold, and rather than worshiping the one 
true God with their “whole heart” (Dt 6: 5) the Davidic kings 
led God’s people into idolatrous worship (cf. 1 Kgs 11:1-7, 2 
Kgs 16:1-4, 2 Kgs 21:21). In effect, they denied the one thing 
which set them apart from the other nations – belief in the one 
true God. Having lost their vision of God, they also lost their 
vision of their own identity as being made in the image and 
likeness of God.

It must be remembered that the entire point of God’s form-
ing a nation from the family of Israel who were enslaved in 
Egypt – the entire point of freeing God’s people from slavery 
– was so that they may begin the restoration of freedom for all 
of humanity, and the entire created world. They were to inau-
gurate freedom from slavery to sin, and from the dominion of 
the devil, which had resulted from the ancestral sin of our first 
parents. It is for this reason that God’s people were given strict 
laws which prohibited them from enslaving their brother, just 
as they had once been enslaved by Pharaoh (Lev 25:39 ff). It 
is also the reason why they were to celebrate a great Jubilee 
year every 50 years, so as to grant release and freedom to all 

those in debt or servitude, as God had granted them release 
and freedom from Egypt.

For Israel, the seventh day of the week, the Sabbath, was 
the sign of the covenant God made with her at the time of 
her Exodus from Egypt. In addition, every seventh year was 
a Sabbath year (from which we get the term “sabbatical”) – a 
yearlong sign of the covenant. After a series of seven Sabbath 
years (for a total of 49 years), the next year, the fiftieth, was to 
be a year-long festival of joy (jubilation) and celebration (Lev. 
25:10). The fiftieth year was the year of Jubilee. The jubilee 
year was the Sabbath of Sabbaths of Sabbaths, the covenant 
sign par excellence.

How important this point is for our proper understanding of 
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Just like most American kids about to turn 12 
years old, my youngest son, Joseph, is fasci-
nated and obsessed with all things Cath-
olic. (Yes, that was some sarcasm).  

 Joseph is very interested in anything per-
taining to the Church and religion, from history 
to liturgy.

Recently, he stumbled across something 
very significant that enkindled within him 
a love for the East, and rekindled that love 
within me. Browsing through the many op-
portunities online, Joey came across Eastern 
Catholic liturgies — and he was immediately 
enthralled by their beauty and majesty. As the 
saying goes, he was not sure if he was in heav-
en or on Earth. Previously, he had no idea the 
Eastern Catholic churches existed, just like too 
many Westerners, and he realized he had discov-
ered a true gem that was hidden in plain sight.

As a Latin deacon, I rarely have time to visit other 
parishes and communities. However, with my son’s 
new interest in the eastern churches and their amazing 
history, I felt this was a great opportunity to teach him 
and to recall my youthful love for the Byzantine 
traditions. I did not realize just how much this 
would influence us.

As a child, I had been introduced to the 
beauty of the East by a bi-ritual Italo-
Greek priest who had given me an icon 
and even had me serve at Divine Liturgy 
a few times. His famous phrase in the 
rectory was, “I am not available to-
morrow, I’ll be helping the Mel-
kites.” With that in mind, I made 
certain that on our itinerary to 
the East, the Melkites would 
hold a prominent place. 

Around Christmas, Joey 
and I began to make our 
weekly treks to vari-
ous locations within the  
New York area, visiting 
a variety of different 
eastern churches of 
various traditions 
and rites. We went 
from the Maronites 
to the Ruthenians, 
the Russians and 
the Ukrainians. In 

A Father and Son Encounter the Melkites
By Deacon Philip Franco, Ph.D. 
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each case, the traditions and practices, unique from the West, 
were of great interest to my son and to me, as we navigated the 
similarities and differences, researching the meanings and great 
theological and liturgical depth of these Church practices.

Without fail, every community we entered was welcoming. 
Our “backwards” sign of the Cross, confused postures and aw-
ful singing ensured that we would easily be noticed as visitors 
in these relatively small communities. In each case, we were 
welcomed with kind words and open arms by those who ap-
proached these two western pilgrims. Perhaps no visit, howev-
er, was more memorable than our visit to the Melkite Church 
of the Virgin Mary in Brooklyn, New York. 

Having made online reservations in advance due to Covid, I 
had emailed the pastor with a few questions and received an im-
mediate and kind response. We were struck as we entered the 
beautiful building. While there were some architectural hints 
that this had likely begun as a Western edifice, the Melkites 
had very clearly, over the years, made this church very much 
their own beautiful home and kept it in pristine condition. I 
was struck as watched the church fill up with a combination 
of locals speaking fluent English to a variety of young fami-
lies, well-dressed and reverently joyful, speaking to each other 
in Arabic. This was clearly an active community and a united 
family, not a random gathering. It was a truly Catholic – i.e., 
universal — community.

As the Divine Liturgy unfolded, that early perception proved 
true, as we were edified by the gorgeous singing, the flawless 
transitions from Arabic to English, and the impressive level of 
true participation by the people, who were by no means pas-
sive. From the thoughtful homily to the hospitality we and oth-
ers received, it was clear this was a community living the Gos-
pel as intentional disciples, not merely a group going through 
the motions.

After Liturgy, Joey and I approached Abouna Antoine, who 
somehow immediately mentioned my name, remembering it 
apparently from the email. Joey was amazed. This man remem-
bered our names and knew us, even though we had not previ-
ously met. Sheepishly, Joey held up his Greek icon and Abouna 
was more than happy to bless it for him. Joey acted like he had 
just met a superstar. That icon of Christ the Teacher has been 
and now will continue to be a treasured blessing for my young 
son. After sharing some socially distanced fellowship cut short 
by the pandemic rules, we took some literature and left, happy 
to have visited this stellar community.

But the story does not end there.
The treatment we received and the majesty of this beautifully 

celebrated Byzantine Liturgy left both of us deeply impressed 
and moved. We both, at our own levels, began to do some re-
search. Joey had me clear up some misconceptions for him, as 
he admitted that he thought all persons of Middle Eastern de-
scent who spoke Arabic were Muslims. I was able to offer him 

some guidance on this misperception, which led us to discuss 
the plight of the brave Christians, Melkite and others, who at 
home and in the diaspora have suffered for our common faith 
in Jesus Christ.

It was not just a theology lesson for Joseph, but a powerful 
lesson in embracing the other, and learning rather assuming 
what we know about different cultures and customs. It gave 
us both a deeper appreciation for the treasure of the faith for 
which we, as American Catholics, have never really had to offer 
much suffering or risk. As I shared my research with my high 
school seminarian students, they too were generally oblivious 
to the Melkite tradition and held many of the same questions 
posed by my son. The students were truly moved by stories 
of Christian suffering from past to present, as well as Melkite 
attempts to bridge the divides and heal wounds on all the dif-
ferent sides.

For my part, I began reading more not just about the East in 
general, but specifically about the Melkites and their history as 
bridge builders between the East and West. That was precisely 
the function that the pastor of this community, as well as all 
the people, served for us that day. The welcoming, reverence, 
joy and hospitality was an implicit invitation to look deeper 
into the riches of the East, and my son and I were inspired. We 
were not, in any sense, treated as visitors, really, but as welcome 
members of the family.

Since that fateful day, I have not met a Melkite book I could 
put down without devouring it from cover to cover. Shortly af-
ter our visit on that crisp winter day, the warmth of the church 
continued to reach us. Abouna emailed to thank us for our visit, 
and to remind us that we are always welcomed to return. And 
return we certainly will. 

Respected Orthodox theologian Kallistos Ware comments 
that the 15th century Council of Florence, which sought to 
bring about reunion between the East and West in the Church 
of Christ, was not a true or successful council in his opinion 
because it did not receive the affirmation he deemed necessary 
“on the part of the people.” He likened this to what the West 
would call the sensus fidei.

If each one of us could take a lesson from this beautiful 
church community and its welcoming, thoughtful presence 
in the middle of Brooklyn, we could do a great deal to heal 
wounds, correct misperceptions, and build bridges between 
all persons of good will. This approach could most certainly 
build up a grassroots understanding among the people of all 
traditions that we are one body, the Body of Christ. If that 
continues to happen, the sensus fidei would most certainly 
reflect the hope for understanding and reunion for which hi-
erarchs and theologians toil, and for which Our Lord Himself 
prayed.

Thank you, Brooklyn Melkites, for helping us see things in a 
new way.         †

A Father and Son Encounter the Melkites Continued from page 19
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When we attend Divine Liturgy, or when we 
read spiritual books, we often come across the 
word metanoia. This is especially true during 
Great Lent and the Nativity Fast.

But what is metanoia?
Some people associate metanoia with repentance and con-

version. While this is true, metanoia is much deeper. One 
dictionary defines metanoia as a “transformative change of 
heart, or a spiritual conversion.” The ancient Greeks thought 
of metanoia as a change of mind so radical that one thinks and 
approaches things differently afterward.

For me, metanoia has not only been about repentance and 
conversion: Metanoia has been about challenging old ways of 
thinking and behaving. Metanoia has been a constant emo-
tional and spiritual rollercoaster. Metanoia has been about let-
ting go and seeing things with a new perspective. Metanoia is 
not easy, and is an ongoing journey. 

When I was young, my worldview was rigid and colorless. 
I saw everything as black or white, sinful or sinless, pure or 
impure. Scrupulosity, judging (myself and of others), and pride 
started to overtake me. Rules and regulations governed how I 
thought people should live. I had a very puritanical outlook on 
the world.

Now I am different. I don’t consider myself permissive, but I 
am much more pragmatic and open. I now approach things in 
the context of the situation. I am not talking about my politics: 
I am talking about how my outlook on life, faith, and how I 
view others has changed.

What changed my thinking? 
First, how I understand my faith has changed. When I start-

ed attending a Byzantine parish, what I thought, and how I 
thought, was challenged. I grew up in the Roman Catholic 
Church. The Church saved me when I was younger. I had a 
low sense of self-worth because I had been bullied at school 
because of my race, and because I’m naturally very introverted. 
I took refuge in liturgy, books, theology, and doctrine, soaking 

it all up. I became very analytical. Striving to be the model im-
migrant, to do everything correctly, added fuel to the fire. If 
something was not done correctly, it was wrong. 

Several events in my life led me to leave the church for a 
while. When I started going back to church, I started attend-
ing my local Roman Catholic parish, but it did not feel like 
home. I tried some Protestant churches. They did not feel like 
home. Then I started attending a Byzantine Catholic parish, 
and I loved the liturgy. It was sacred, but somehow not as rigid. 
The pastor there welcomed me; in fact, that pastor kept me 
coming back. He was my first glimpse of someone who lived 
Christ in his life. 

Sadly, to the congregation there, I was just a stranger. In the 
three years I went there, hardly anyone welcomed me or tried 
to get to know me. When the pastor retired, I knew I had to 
find a new home. That is when I found Saint Andrew Russian 
Catholic Church.

When I stepped into this little church, it felt familiar but 
very traditional, as if I were stepping back in time. This par-
ish started my metanoia. People think that a parish with more 
traditional liturgy and customs would reinforce my puritanical 
inclinations. That is far from the truth. The spirituality and 
liturgy taught me how to be more of a Christian. I am still very 
flawed, but I’m working on it. Many people would not under-
stand this seeming paradox. But through learning about Byz-
antine liturgical and spiritual practice, I learned more about 
myself, wrestling with my own demons, seeing Jesus in others. 
This truly challenged me.

I had known all of this intellectually. But now, it started to 
be ingrained in my being. I was taught that certain things are 
done not because they look pretty (although they do), but that 
there is a history behind them, and a deeper meaning to each 
action, each prayer, each icon. 

I must also acknowledge the love and patience of my parish 
community. They aren’t perfect. No parish community is. But 

My personal metanoia: 
A change of heart and change of view
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they manifested God’s love to me. Their welcome, patience, and 
openness made this parish the home I was looking for. They did 
not judge. They taught me little by little how to approach things. 
Our pastor’s homilies, and his counsel, along with the counsel 
of other parishioners, challenged me and sometimes provoked 
me into thinking differently. I was re-catechized through them. 
That is why strangers should always be welcomed in our par-
ishes. You never know whose life you might touch. 

Second, my immersion in Byzantine spirituality forced me 
to encounter people as they are. Many church folks consider 
the unchurched as heretics, condemned, and lost. Some of us 
even view “the world” with suspicion, as “the enemy.” We are 
in a constant battle between good and evil, but that battle rages 
mostly internally.

The desert fathers and mothers mainly didn’t battle other 
people. Their struggle was internal, not with their fellow human 
beings. We use our bodies in prayer to acknowledge this fact.

Why do we cross ourselves, make metanies, or even do pros-
trations? Because we know we cannot do it alone. It indeed 
takes the power and strength of God and the support of our 
faith communities. Why do we say “Lord have mercy” so many 
times? Because everything we say or do depends on God’s mer-
cy and grace in our lives! 

I learned to have more compassion and love, like Christ had 
(though not perfect like His). While it is hard to not pass judg-
ment, I have had to learn to be more understanding and to for-
give. Through reading the lives and writings of great saints like 
St John Chrysostom, St Moses the Black, St Paisios of Mount 
Athos, and others, I started to learn that mercy, forgiveness, gen-
tleness, and charity to all should rank above following the letter 
of the law. I learned that through necessity and inspiration the 
Church wrote canon laws to help us see the order in the things of 
God, but not to establish requirements for our salvation. 

Third, I came to understand that I had to deal with my own 
imperfections first. I needed to figure out how to become a bet-
ter person and how to be a better light of Christ in the world.

Preaching Christ is not telling people what to do. Preach-
ing Christ is not wagging my finger at others. I realized that 
preaching Christ means living by His example, so that in the 
words of Saint Paul, “I have been crucified with Christ; it is no 
longer I who live, but Christ lives in me; and the life which I 
now live in the flesh I live by faith in the Son of God, who loved 
me and gave Himself for me” (Galatians 2:20).

I am constantly working on that. 
When I acknowledged that I had to work on my own faults 

first, I became truly humble, and opened myself to God’s grace 
through the Holy Spirit. Little by little, my pride in my own 
knowledge crumbled, and I realized that I really do not know 
anything. From acknowledging my own flaws, I began to grow. 
From recognizing my own nothingness, I began to learn. I be-
gan to understand being a Christian as a holistic endeavor. 

This is probably why I get annoyed at young “traditionalists” 

who think they know more than the pope of Rome and the 
patriarch of Constantinople combined! I see a lot of my former 
self in them. I wish I could just shake them and say, “Get over 
yourself!” I wish I could say to them that faith is not a monolith 
and is not limited to a handful of issues.

But when the temptation arises, I have to stop myself; it’s not 
my job. I have to question if it is my own ego and pride, appear-
ing in another form. I have to remind myself constantly that it 
is God’s job to change them, not mine. All I can do is pray, love, 
and hopefully lead by example.

Fourth, when my approach to the faith started changing, 
I started seeing the hypocrisy in myself and other “church 
folk.” My own hypocrisy and un-Christlike behavior, and that 
of many of church leaders and political leaders, disgusted me. 
I started to see how many of our leaders wave the banner of 
Christianity, but use the faith (or aspects of it) to advance their 
own agendas rather than to advance Christ. I began to see how 
some made acts of charity conditional, based on what you could 
do for them, or if you could change to suit their world view, or 
if they could proselytize another.

I started to see how I and others would preach orthodoxy, yet 
would do something else in our private lives. 

I finally understood what Jesus said about taking the beam 
out of our own eye before we attempt to take the splinter out of 
someone else’s eye. This understanding about focusing on my 
own struggles changed how I view others who are “unchurched.” 
It also forced me to understand what being a prophetic people 
is all about. Being a Christian is not only preaching Christ to 
an unknowing world, but also holding ourselves and our fellow 
believers accountable. Sometimes we church folk are quick to 
condemn, but we do not point the finger back at ourselves. 

Finally, I got older. They say that with age comes wisdom. As 
you grow older and go through life, you learn. I realized that 
I did some pretty dumb things in my younger years. Some of 
those things completely contradicted what I was thinking or 
saying spiritually. I used to scoff at elders who said, “Live your 
life,” “Don’t be so quick to judge,” or “Be more patient.” Now 
I know that all that advice was true. I also realized that many 
things happened for reasons that I did not understand at the 
time. God brought people and experiences into my life that I 
would never in a million years have imagined.

I have come to realize that humans are not static creatures; we 
are creatures of change. What kind of change depends whether 
or not we allow the Holy Spirit to truly challenge and work in us.

Metanoia is not easy. Changing one’s heart and outlook on 
life never is. But through deep reflection, and the practice of 
our faith expressed in Byzantine spirituality and liturgy, little 
by little, change will happen, bringing us closer to the human 
creation that God saw as “very good.”      †

John Michael Honrales is a member of St Andrew Russian Catholic Parish 
in El Segundo, California.
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On Sunday, March 21, the Sunday of Saint Mary of 
Egypt, I attended “Engaging Particularities,” an 
academic conference dedicated to theology and re-
ligious studies. Each year the conference has a dif-

ferent theme, and this year’s theme was “Living Rituals through 
Memory, Language, and Identity.” Of note for Eastern Chris-
tians was the keynote address, titled, “The Self through the 
Other in Byzantine and Jewish Liturgies: A Comparative Ex-
ercise” by Rabbi Ruth Langer, professor of theology at Boston 
College, and Rev Fr Demetrios Tonias, lecturer of religious 
studies at Hellenic College and Holy Cross Greek Orthodox 
School Of Theology. The keynote lecture compared Byzantine 
and Jewish liturgies and how these liturgies articulated their 
own version of the “other.”

The “other” is a concept that has existed for a long time. The 
German philosopher Georg Wilhelm Friedrich Hegel (1770–
1831) argued that self-understanding requires the existence of 
the “other.” For example, you might say, “I am a  New York 
Yankees fan, and I know I am a New York Yankees fan, because 
I am not like all those Red Sox fans!”

When we read the Gospels or the Hebrew scriptures we also 
see this concept at play. In the book of Genesis, God promises 

the Patriarch Abram, later renamed Abraham, that He will fa-
vor him and his descendants above all other peoples (Genesis 
12:1-3). Israel becomes God’s chosen people, set apart from 
all other nations. This “set-apart-ness” is evident in the New 
Testament when Jesus tells the Canaanite woman, “I was sent 
only to the lost sheep of the house of Israel.” (Mark 7:24–30).

Israel’s separateness remained relevant even after Christ’s 
death, resurrection, and ascension. The concern over the Gos-
pel message and to whom it was addressed was central to the 
early Christian community. Was the early Christian commu-
nity essentially a Jewish community, or was it a multi-ethnic 
and non-exclusive one? On one hand, the Gospel of Matthew 
shows Christ giving his great commission to “go and make dis-
ciples of all nations, baptizing them in the name of the Father 
and of the Son and of the Holy Spirit,” (Matthew 28:19). On 
the other hand, many early Christians were compelled to be 
circumcised and keep Jewish dietary customs. Jewish and non-
Jewish followers of Jesus were often separated.

St Paul himself writes that he confronted St Peter about his 
inconsistent treatment of non-Jewish Christians: 

“But when Peter came to Antioch, I had to oppose him to 

Notes on a Lecture: 

“The Self through 
the Other in Byzantine 
and Jewish Liturgies:  
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By andrEw milEwSki, S.J.
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his face, for what he did was very wrong. When he first ar-
rived, he ate with the Gentile believers, who were not cir-
cumcised. But afterward, when some friends of James came, 
Peter wouldn’t eat with the Gentiles anymore. He was afraid 
of criticism from these people who insisted on the necessity 
of circumcision. As a result, other Jewish believers followed 
Peter’s hypocrisy, and even Barnabas was led astray by their 
hypocrisy.” (Galatians 2:11-13). 

Eventually, early Christians affirmed that Christ came for 
the good of all, and our holy tradition details how disciple-
ship spread out of Palestine into places as diverse as Western 
Europe, the Balkan Peninsula, Eastern Africa, and the Indian 
subcontinent. 

Our apostolic faith is not exclusive. We see no need to fol-
low ancient Jewish eating customs. Yet, the danger of this kind 
of non-exclusivity is to think of our faith as non-Jewish or, 
worse yet, anti-Jewish. That kind of thinking may be due to 
the antagonistic relationship between Roman authorities and 
the Jewish community that continued to exist even as Chris-
tianity was legalized and institutionalized. In 70 A.D., after 
four years of Jewish rebellion, Roman legions under the em-
peror Titus retook and destroyed much of Jerusalem as well 
as the Second Temple. This would have a radical effect of how 
Second Temple Judaism would develop and distinguish itself 
from Christianity. Many of the Judaean Jews were sold into 
slavery, while others became citizens of other parts of the Ro-
man Empire.

In 313 A.D., the Roman Emperor Constantine legalized 
Christianity with the Edict of Milan. For this and other rea-
sons, the Eastern Churches canonize him as a saint and even 
call him isapostolos, equal to the Apostles. Constantine also 
supported the Council of Nicea’s decision to distinguish the 
Jewish Passover from the Christian Pascha, thereby further 
alienating Jews from the followers of Christ. As Eastern Chris-
tians, we affirm the council; yet, we can also recognize that its 
decisions influenced the historical hostilities between Chris-
tian and Jewish communities.

In a letter to the Council, Constantine writes: 
“... it appeared an unworthy thing that in the celebration of 

this most holy feast we should follow the practice of the Jews, 
who have impiously defiled their hands with enormous sin, 
and are, therefore, deservedly afflicted with blindness of soul 
... Let us then have nothing in common with the detestable 
Jewish crowd; for we have received from our Saviour a differ-
ent way,” (Eusebius, Life of Constantine Vol. III Ch. XVIII)

In their keynote lecture, Rabbi Langer and Fr Tonias dis-
cussed the Holy Week services found in the Triodion, the 
Church’s collection of hymns and texts related to Great Lent. 
They noted that the Holy Week services from Palm Sunday 
evening through Holy Saturday make frequent references to 
“The Jews” and Jewish identity, which formed “the other” 

against which our Byzantine ancestors defined themselves.
Interestingly, medieval Jewish liturgy often treated the Byz-

antine Christians as the other in their worship, as well. The 
speakers noted that this liturgy developed in a world in which 
Israel endured exile under the often harsh hands of political 
others.These shifted from pagan Rome, to its Byzantine suc-
cessor, to later Christendom and the Islamic caliphates, all 
identified with the fourth beast of Daniel chapter 7 in Jew-
ish scriptural interpretation. No matter who the “other” was, 
though, the major theme of traditional Jewish liturgy was the 
end of the Jewish exile.

What determined the Byzantine liturgical portrayal of Jews? 
Rabbi Langer and Fr Tonias suggested that there are four pri-
mary factors: (1) the specific narrative remembered and cel-
ebrated at the liturgies; (2) the rhetorical style of the season’s 
hymns; (3) the theological message growing from that narra-
tive; (4) and the pastoral needs of Byzantine clergy. 

So, Jews are the “other” of the Holy Week liturgy, because 
the week’s commemorations are structured according to the 
narrative of the gospels located in Jewish Jerusalem. It is the 
Jewish authorities which plot Jesus’ death. It is the Jewish 
people that demand He be crucified. This narrative was trans-
posed into the liturgy in a world shaped by Hellenistic rhetori-
cal norms, adopted from their pagan context by Paul and the 
Church fathers. There was an expectation that orators should 
balance praise with critique. For this, Byzantine hymns drew 
upon the writings of the early Church fathers and the way they 
portrayed Christ’s Jewish opponents.

Portrayal of Jews in these hymns can indeed be quite harsh. 
However, Rabbi Langer and Fr Tonias noted that the hymns’ 
portrayal of Jews was meant to cultivate Christian virtue. For 
example, Holy Monday’s focus on the parable of the withered 
fig tree provides a significant critique of the synagogue. How-
ever, the intent of the hymnographers, according to Rabbi 
Langer and Fr Tonias, is to move the worshipper to see them-
selves as the “other,” to see themselves as one of the authori-
ties and the fig tree that bears no fruit. In this way, the liturgy 
is intended to move the worshipper to begin certain spiritual 
practices and to stop sinful behavior.

In other words, the real enemy that these hymns address are 
not the scriptural Jewish adversaries of Christ, but rather the 
temptations and sinful desires that people face in their spiritual 
life, even to this day. 

Rabbi Langer and Fr Tonias went on to say that much of 
the Holy Week liturgies portray Jewish identity positively. 
By drawing on images of Israel from the Old Testament, the 
hymns represent the primacy that the Church affords Israel. 
These hymns describe Israel as “the beloved” and proclaim, 
“peace over Israel and salvation for the gentiles.”  Rabbi 
Langer and Fr Tonias went on to note specific references 
to famous Israelites, which are given prominent roles in the 
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Metropolitan of Sweden:
St Paul is not a moralist but a 
theologian, and his morality 
is grounded in theology
By Metropolitan Cleopas of Sweden
The Orthodox Times

St Paul, in the second half of his letter to the Romans, 
which begins with Chapter 12, sends moral instructions 
and practical exhortations to the faithful so they can 
lead a Christian life faithfully. St Paul is not a moralist 

but a theologian, and his morality is grounded in theology.
Each one of us possesses different gifts, depending on the 

grace we have received and the degree of our faith. Through 
the sacrament of baptism, which inducts Christians into a new 
life in the faith, the Holy Spirit dwells in their souls and endows 
them with gifts. The Holy Spirit grants these gifts, giving to 
each of us corresponding gifts that are used for the benefit of all.

Afterwards, the apostle mentions certain gifts, beginning 
with the gift of prophecy, which has a two-fold significance: It 
is a teaching that foretells the future, while also revealing those 
things that are hidden. Specific reference is made here to the 
prophecy of the New Testament that manifested itself on the day 
of Pentecost. St John Chrysostom offers the interpretation that 
“even though prophecy is a gift, it is not given coincidentally, but 
according to the measure that each of the recipients can accept.”

St John Chrysostom explains that “ministry” refers to all 
types of ecclesiastical work. The apostles, the deacons, the 
aides to the apostles, the teachers, etc. undertake it along with 
their faith. All forms of ministry are connected to Christ Him-
self, Who, through His teaching and example, became the first 
deacon and servant. The Lord Himself distributes ministries 
to His faithful through the Holy Spirit. It is the duty of each of 
the faithful to complete their ministry with care and fullness.

As the letter progresses, there is mention of “paraclesis,” 
which takes on multiple meanings. We can approach an un-
derstanding of its meaning if we correlate it to the Holy Spirit 
— which is called the Paraclete, because its work is the very act 
of paraclesis or comforting. Here, Chrysostom explains — and 
Theodoret of Cyrus adds to this — that this is a sort of teach-
ing “to encourage virtue.”

After making specific reference to three ministries — proph-
ecy (preaching), teaching, and paraclesis — the apostle changes 
the syntax as he continues his letter. He does not mention the 
variety of gifts, but instead emphasizes the manner in which 
those who possess them should administer the Church. He who 
possesses a gift should generously offer of his goods and distrib-
ute them to those who are in need. However, they are obliged to 
offer this service in a spirit of simplicity and generosity.

The Proistamenos — in other words, the person who holds 
an administrative position in the Church — ought to conduct 

his ministry with zeal. There is also a mention of the person 
who shows mercy — in other words, the person who empa-
thizes with others.

After St Paul the Apostle instructs those who received gifts 
how to handle their various gifts, he now concludes with the 
gift of love, which represents the quality of Christian com-
munion. The apostle advises the Romans to ensure that their 
love is sincere and free of hypocrisy, and that it is manifested 
through works of sacrifice and offering. He also points out that 
Christians should avoid wickedness and evil, while remaining 
attached to and focused on what is good.

Next, the letter captures his encouragement to the faithful to 
listen to other believers as caring brethren, presenting the con-
cept of “philadelphia” (brotherly love). When displaying broth-
erly love, the faithful must also be caring. Care adds intensity, 
and gentleness to love. According to St Basil the Great, care ren-
ders “the disposition of him who loves toward the person being 
loved fervent and ardent.” This disposition must be strength-
ened by the sense of honor reserved for each of our brethren, 
under the condition that we offer honor in a genuine sense of 
modesty, thus securing the unity of the Church in this manner.

Bringing this chapter to a close, St Paul reminds the reader 
that all the faithful must display eagerness and zeal for every 
godly work. The burning desire for the Lord and His ministry 
keeps the faithful vigilant. A prerequisite for the faithful to suc-
ceed in all these things is to possess hope, which represents a 
betrothal to the Holy Spirit, a foretaste of salvation. The joy 
that comes from hope is the weapon with which to confront 
temptation. Possessing the joy and hope of the Holy Spirit, 
Christians can face sorrow with patience, forbearance, and hap-
piness. Divine patience leads to salvation and redemption!     †
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“I have presided over more than 70,000 abortions.”
Tomorrow the soft-spoken man would tell his story to hun-

dreds of Catholic business leaders gathered for their annual 
conference in Miami. Today he sat in a folding chair on the 
beach in Florida, humbled by the memory of his sin, and told 
me all about it — about his leadership in the abortion industry 
as co-founder of the National Abortion Rights Action League 
(NARAL), his gradual conversion from “Jewish atheism” to the 
Catholic faith, and his deep regret for having taken the lives of 
so many tiny humans. The numbers of women who had died 
in back-alley abortions, he frankly admitted, were fabricated to 
garner support for the legalization of abortion nationally.

In the late 1990s, I was on staff at Legatus, the national or-
ganization of Catholic CEOs. Dr. Bernard Nathanson was 
scheduled to recount his gripping story to attendees at Le-
gatus’ annual summit — how he had become board-certified 
in obstetrics and gynecology in 1960. After supporting his 
then-girlfriend in her attempt to obtain an abortion, perhaps 
to relieve his cognitive dissonance and convince himself that 
abortion was a great good for women, Nathanson became an 
abortionist himself.

In a misguided attempt to advance “women’s rights,” he 
headed the Center for Reproductive and Sexual Health, the 
largest freestanding abortion facility in the world at that time. 
With activist Betty Friedan and others, Nathanson was influ-
ential in the most contentious Supreme Court decision in U.S. 
history — the case of Roe v. Wade.

But then in the mid-1970s, advances in ultrasound technol-
ogy allowed Nathanson to watch as an unborn fetus sucked its 
thumb and acted like a very small human. The doctor who had 
once been a strident advocate for abortion came to see it as 
“the most atrocious holocaust in the United States.” In 1984, 
working with National Right to Life, Dr. Nathanson directed 
and narrated the film “Silent Scream,” showing an ultrasound 
video of a defenseless fetus at 12 weeks as it fights against the 
abortionist’s tools, and as it is finally dismembered and sucked 
from the womb.

Dr. Nathanson had joined the pro-life movement, but it was 
still some time before he abandoned his atheism, recognizing 
the God who had created those smallest of children and who 
cared for all of us. After years of study and introspection, at 
7:30 a.m. on Dec. 8, 1996, Bernard Nathanson was baptized 
and confirmed by Cardinal John O’Connor in the crypt cha-
pel of New York’s Cathedral of St. Patrick, and received Holy 
Communion for the first time.

Nathanson’s story of his infamous beginnings and his even-
tual conversion to the Catholic faith is told in his autobiogra-
phy, “The Hand of God: A Journey from Death to Life by the 
Abortion Doctor Who Changed His Mind.”

A new film exposes the deception behind Roe v. Wade
This spring a new film, “Roe v. Wade,” tells the “story be-

hind the story” of how abortion attorneys Linda Coffee and 
Sarah Weddington lied to Norma McCorvey (aka Jane Roe), 
the plaintiff in their court case, and how they lied again by con-

New movie on Roe v. Wade 
exposes conspiracy behind decision

By kaThy SchiffEr
National Catholic Register
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vincing the court that she had been pregnant and had been 
unable to obtain a legal abortion. How Bernard Nathanson 
had wildly fabricated statistics to expand the number of illegal 
abortions performed, and the number of deaths attributed to 
unsanitary and unregulated back-alley procedures. How mem-
bers of the Supreme Court were not impartial judges, since 
several of them had members of their own families who worked 
for Planned Parenthood.

Producers hope that “Roe v. Wade” will appeal to those who 
are already opposed to abortion, giving them further ammu-
nition for their fight against killing the unborn in the womb. 
Beyond that, they hope that the film will cause pro-abortion 
Americans to reconsider their view, in light of the lies and mis-
deeds which are brought into the light.

“Roe v. Wade” stars Nick Loeb as Nathanson; Joey Law-
rence as Robert Byrn, guardian ad litem for the unborn, who 
testified before the Supreme Court; Stacy Dash as Dr. Mil-
dred Jefferson; Corbin Bernsen as Justice Harry Blackmun; 
John Schneider as Justice Byron White; and Oscar-winner Jon 
Voight as Chief Justice Warren Burger.

And besides the well-known actors who depicted the charac-
ters in this story, I couldn’t help but spot some familiar faces in 
some of the minor roles: 

Pro-life activist Alveda King played Guthrie Jefferson, the 
mother of African-American physician and pro-life activist Dr. 
Millie Jefferson. While King had only a minor part in the film, 
she used her screen time to quote her famous uncle, Dr. Martin 
Luther King. 

Conservative political consultant and lobbyist Roger Stone 
plays the role of a Washington reporter.

Because of the COVID-19 pandemic, many theaters are still 
closed. For this reason, “Roe v. Wade” is available streaming 
and on-demand through Amazon Prime, iTunes, Google Play, 
Comcast, Cox, Dish and more.            †

Kathy Schiffer is a Catholic blogger. In addition to her blog Seasons of Grace, 
her articles have appeared in the National Catholic Register, Aleteia, Zenit, 
the Michigan Catholic, Legatus Magazine, and other Catholic publications. 
She’s worked for Catholic and other Christian ministries since 1988, as radio 
producer, director of special events, and a media relations coordinator. Kathy 
and her husband, Deacon Jerry Schiffer, have three adult children. 

Holy Week Services. The Holy Saturday services, for example, 
which are celebrated on Friday evening and Saturday morning, 
feature the three youths who rejected idolatry and whom God 
rescued from the fire of King Nebuchadnezzar.

What are we, Eastern Christians, to make of the positive and 
negative portrayal of  Jews and Jewishness in our liturgy?

In the question-and-answer section of the keynote, a person 
asked, “What can the Orthodox do to change their liturgy?” 
The question is unsettling and confronts one truism of East-
ern liturgy: it doesn’t change. However, such a fundamental 
response is not necessarily historical. Although many Eastern 
Christians think of their liturgy as coming from the third and 
fourth centuries, some of the liturgy is more recent, only being 
codified after the fall of Constaninople in 1453 A.D.

To the question, Fr Tonias gave a diplomatic response: “I 
think it needs to be pastoral.” The Triodian is seldom sung in 
its entirety at local parish churches, and he suggested that the 
more objectionable lines be omitted at the pastor’s discretion. 
Moreover, he suggested that translation is often helpful to con-
textualize the hymns to our contemporary lives and modern 
sensibilities.

On this point, I am reminded of the troparion of the Holy 
Cross: 

“O Lord, save your people and bless your inheritance. 
Grant victory to our country over its enemies and pre-
serve your community by the power of your Cross.”

In the Greek, the hymn prayed for the emperor’s victory 

over the “barbarians.” Our own eparchial website notes that 
it is with this meaning that the hymn features in Tchaikovsky’s 
1812 Overture, where the troparion of the Holy Cross repre-
sents the Russian army successfully battling Napoleon and his 
troops. Since then, this troparion has been adapted in various 
ways to remove the references to the emperor and the barbar-
ians. In some churches, the following is sung: “Grant victory to 
Your people over their enemy.” This version stresses that the 
Christian people as a whole, rather than any political state, is 
the dwelling place of God and that our real enemy is not some 
“other” people but our spiritual foes, the powers of the evil 
spirit, and the devil, himself. 

I deeply appreciated Rabbi Langer’s and Fr Tonias’ keynote 
lecture. Their comparative approach of their scholarship pro-
vided a model for how we can study our own Byzantine tradi-
tion along with the traditions of others in a way that produces 
a “double perspective.” The benefits of this double perspective 
are not just that we see the “other” as less different but also that 
we deepen our specific understanding of what defines us litur-
gically. This allows us to name and be reflective about the char-
acteristics of our own tradition while avoiding the tendency to 
be self-righteous. Ultimately, then, we can enter into dialogue 
with our fellow Christians as well as those from other religions 
from a position of humility.              †

Andrew Milewski, S.J. is a native of Scranton, Pennsylvania, and his home parish is 
St Joseph Melkite Greek Catholic Church. He joined the Society of Jesus in August 
2018. He is currently studying social philosophy at Loyola University Chicago and is 
able to attend liturgy at St John the Baptist in Northlake, Illinois.

The Self through the Other Continued from page 24
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A Vocation to Cultivate
Rt. Rev.
Archimandrite
John Azar
Vocations
Director

The world today shouts and asks for an echo: “It’s all 
about me! My boldness will lead to my success! I 
did it! I accomplished my achievements! I am the 
center of my life! I need to be on top and ahead! I 

am generous! I am righteous!”
What immediately comes to mind is that Sunday that we 

witnessed some months ago in hearing the Gospel story of the 
Pharisee and the Publican as we prepared to enter the Lenten 
Journey. We saw the Pharisee boldly up in the front of the 
Temple, thanking God for not making him like other men, and 
his putting down of others, especially the Publican. We heard 
him boast of what he did, what he gave, etc. Conversely, we 
saw the Publican, not even able to lift his eyes as he asked for 
mercy. We witnessed him remaining at the back of the Temple, 
having come to pray and give thanks. One looked to the stan-
dards of the world for his self-centering while the other ac-
knowledged inwardly his own weaknesses and the power of the 
One to Whom he was subser-vient.

The Pharisee was certainly not seen as interested in the cul-
tivation of virtues.

As Christians, we hear Jesus saying: “Learn of Me, for I am 
meek and humble of heart, and you shall find rest unto your souls.” 
[Matt 11:29]. In His encounters with people, we never heard Him 
say Who He was, never boasting of His Being and what He could 
do. In His brief ministry on earth, we heard the testimony from 
others admitting to Whom they thought He was. 

Cultivating the earth itself requires preparation, work, moni-
toring, checking the soil of our planting. What is the differ-
ence between that of the earth and the same cultivation work 
as Christians?

When one begins with God and not with self, one’s perspec-
tive does a dramatic shift from the “Me” philosophy. God’s will 
comes first. Jesus’ own prayer in the Garden of Gethsemane 
rings out to this day: “Not my will but yours be done.” Added 
to this beforehand was His mother’s submission to the Arch-
angel’s greetings at the Annunciation and sharing of the Lord’s 
plans: “Let it be done according to your word.”

Later, we look to the Fathers and others to see what they 
have to say. St Augustine says: “Man is a beggar before God.” 
Pride leads one to exalt oneself. In contrast, humility recog-
nizes that everything comes from God and belongs to Him. 
St Gregory points to constant thanksgiving for the benefits 
received from the Divine is made acceptable through being 
humble. St Macarius of Optina warns us to be watchful and not 

allow the enemy (the Evil one) to cause confusion. Being overly 
proud will surely secure our defeat. Humility will destroy all of 
his schemes. St Isaac the Syrian says the humble is not of this 
world. That person is modest; possesses a gait/walk that is not 
pompous; not focusing on the self to shine; superabundant in 
showing mercy; easily flowing tears; a contrite heart; modera-
tion in needs; patience; admitting weaknesses; displaying the 
love of the Creator…etc. A Saint of the West, Abbot St Ber-
nard of Clairvaux , so convinced of the need for this that he 
urged his monks to adopt in their lives the four most important 
virtues: “Humility, humility, humility and humility.”   

Cultivation of this virtue can and should happen at any age. 
It is never too late for anyone. Being stubborn, hard-hearted 
and resisting being shown this only underscores the weakness 
of pride more.

Each of us is called to bring others to Christ, whether we are 
to be ordained or not. This is our shared vocation. This is our 
personal cultivating in the salvation work of Christ Himself. 
This is our personal building of the Kingdom here on earth.

This avenue of the Saints brought them to where and what 
they became in life. This is what drew others to them in each 
of their ministries and spiritual journeys. Although we would 
hope that this special cultivation would be first and foremost in 
the lives of priests and those wondering if God is calling them 
to become priests, is it not also a virtue call…a vocation…for 
each and every one of us?  

Personally, I’d like to share but a few personal instances 
re: humility. I recall my former pastor, Archimandrite Justin 
Nejmeh, of thrice blessed memory, being appointed as our first 
Melkite bishop here in America. The man was 66 years old. 
Sadly, he had a fatal heart attack two years later. Anyway, I re-
member I had sketched a rough proposal for a coat-of-arms 
for him (not a sign of humility on my part, for sure, but I was 
young!) Patriarch Maximos V, of thrice blessed archpastoral 
memory, was visiting the seminary somewhere around the 
same time. I took the sketch to his room and showed it to him. 
He suggested and made a few adjustments to it and gave it back 
to me. Little did I know that Bishop-elect Justin was having 
one made profess-sionally. However, what impressed me back 
then was his choice of a personal motto for his coat-of-arms. A 
phrase from St Paul: “Strength is made perfect in weakness.” 
The man whom I knew for years as my pastor, whose altar serv-
er I was, also knew his own limitations. Yet, he accepted the will 
of a Church decision as coming from the Holy Spirit, even at 
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his advanced age! The second sharing happened when I was 
at our Boston Melkite Cathedral of the Annunciation. Earlier, 
Bishop Ignatius Ghattas, of blessed memory, had appointed me 
as the new rector of his cathedral. Later in February of his first 
year as eparch, he called me on the day of my birthday and said: 
“Fr John, I know people will probably not be coming to church 
as it is a weekday. But I know it’s your birthday. I would like for 
you to celebrate the Liturgy today and I will be honored to be 
your cantor. It will be my gift to you.” And so, he drove to the 
cathedral and we prayed together, with my being at the Holy 
Altar and actually having my bishop chanting the responses 
for me! I can never forget that humbling experience for both 

him and myself. The last instance is an event that recently oc-
curred in Rome. I saw a news report that Pope Francis had just 
ordained nine new priests at St Peter’s Basilica on April 25. 
The photo is what caught my eye. Normally, the priest kisses 
the hand of a bishop, as if kissing the hand of Christ. How-
ever, here was the bishop of Rome kissing the hands of newly- 
ordained priests! All of these instances might not seem so  
newsworthy to some but I personally found them to be exam-
ples of how small things in themselves were the very examples 
of how humility can work for Christians.

Let us all learn the ways of how to cultivate humility in our 
lives and act on it.          †

the identity of God’s people as made in the image and likeness 
of the Lord? They were to be a shining light – the presence 
of God himself to their fellow man – and therefore begin the 
process of restoration which would ultimately be fulfilled in the 
coming of Christ. Sadly, the people of God (the nation of Is-
rael) did not live up to this high calling, and rather than be the 
source of freedom by which others would come to worship the 
One True God, Israel became like all the other nations, enslav-
ing their brothers, and refusing freedom and release to those 
around them (cf 1 Kgs 11:28, Jer 34:8 – 17). Enslaving their 
own kinsmen and refusing to honor the Jubilee year was the 
ultimate result of Israel refusing to remain faithful in their wor-
ship of the God who revealed himself to them on Mount Sinai.

As a result of the sins of God’s people in refusing to honor 
the Jubilee year and everything that this means, the Lord im-
posed his own Jubilee: a 70-year long “retreat” for his people 
to rediscover their desire for freedom and their relationship 
with the only One who could grant them that freedom (cf Jer 
25:11 – 12, 29:10).

It was in the years just before the Exile, and the years during 
the Exile, that the Lord once again spoke to his people through 
the prophets. Through them, the Lord helped his people look 
forward to a better day in which God’s law would be taken to 
heart, and his people would return to their relationship with him:

Behold, the days are coming, says the LORD, when I will make a 
new covenant with the house of Israel and the house of Judah; not like 
the covenant which I made with their fathers when I took them by 
the hand to bring them out of the land of Egypt, my covenant which 
they broke, though I was their husband, says the LORD. But this is 
the covenant which I will make with the house of Israel after those 
days, says the LORD: I will put my law within them, and I will write 
it upon their hearts; and I will be their God, and they shall be my 
people. (Jer 31:31 – 34).

For I will take you from the nations, and gather you from all the 
countries, and bring you into your own land. I will sprinkle clean water 
upon you, and you shall be clean from all your uncleanness, and from 
all your idols I will cleanse you. A new heart I will give you, and a new 
spirit I will put within you; and I will take out of your flesh the heart 
of stone and give you a heart of flesh. And I will put my spirit within 
you, and cause you to walk in my statutes and be careful to observe my 

ordinances. You shall dwell in the land which I gave to your fathers; 
and you shall be my people, and I will be your God (Ez 36:24 – 28).

For 600 years during and after the Babylonian Exile, the 
Davidic kingdom seemed to be lost, until “the Son of David” 
walked into the waters of the Jordan. At Jesus’ baptism in the 
Jordan “The Holy Spirit descended upon him in bodily form, 
as a dove” (Lk. 3:22). And after 40 days in the desert, Jesus 
returned “in the power of the Spirit into Galilee” (Lk. 4:14).

And he came to Nazareth, and he went to the synagogue on the 
Sabbath day. And he stood up to read; and there was given to him the 
book of the prophet Isaiah. He opened the book and found the place 
where it was written, “The Spirit of the Lord is upon me, because He 
has anointed me to preach good news to the poor; He has sent me to 
proclaim release to the captives and recovering of sight to the blind; 
to set at liberty those who are oppressed, to proclaim the acceptable 
year of the Lord.” And he closed the book, and gave it back to the at-
tendant, and sat down; and the eyes of all in the synagogue were fixed 
on him. And he began to say to them, “Today this scripture has been 
fulfilled in your hearing.” (Lk. 4:16-21).

To the men in the synagogue that day in Nazareth, the words 
of Jesus would have been as the words of God Himself. For those 
who had ears to hear, who understood the plight of the Jewish 
people, the words of Jesus would have been the words of the 
king whom they had waited for for many centuries. Jesus made 
the words of Isaiah’s prophecy His own: “The Spirit of the Lord 
God is upon me because the Lord has anointed me” (Is. 61:1). 
He also declared the descent of the Holy Spirit upon him in the 
Jordan to have been an anointing; the royal anointing. No one 
but the king (messiah), the descendant of David, had the power 
to say what Jesus said next, “He has sent me to proclaim release 
(kara deror) ... to proclaim the acceptable year of the Lord.”

Jesus had declared Himself, in the hearing of all the people, 
to be the Messiah, the Christ, the heir of David and the anoint-
ed King of God, and openly announced the Jubilee declaration 
of release to those in bondage.

This declaration made him at once the Savior of God’s peo-
ple, and a fugitive from its leaders; the King of Israel, and a rival 
to Caesar. No one could dismiss Jesus as a “peaceful teacher” 
now. In one declaration he had laid claim to his creation, and 
vowed to redeem it.                     †

The Jubilee of Jesus Continued from page 18
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PUBLICANS PRAYER BOOK
The third edition of the popular 
“Publican’s Prayer Book” 
is now available for purchase from 
Sophia Press on the eparchy website. 

The prayer book, available for $50 plus 
shipping, is beautifully printed and 
bound, containing nearly 1,100 pages 
of prayers and sermons to 
help the repentant on the 
journey to salvation.

If you have an earlier edition,  you will 
want to purchase the new edition as 
it has many wonderful editions 
including “Glory to God for all 
Things” — also referred to as the 
Akathist of Thanksgiving — 
in which we praise God for His love 
for mankind.

This edition includes a “small 
Horologion” — similar to the Book 
of Hours (the “little green book”) 
published by the eparchy — that 
can be used by both individuals an 
families to pray the Divine Office 
(the canonical hours) each day.

This edition is a treasury for all the faithful who want to draw  
closer to God. You will find it both edifying and inspirational.

To order, visit: 
melkite.org/products-page/prayer-books/publicans-prayer-book

Or try: 
melkite.org aPublications aSophia Press aPrayer Books aPublican’s Prayer Book
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About the Letters to the  
Philippians and the Colossians

By Abouna Yacoub

See how much you and yours know about your faith and traditions by completing this quiz. You can find the correct  
answers on the bottom of the opposite page. In this issue, Abouna Yacoub comes up with 20 questions about the Let-
ters to the Philippians and the Colossians. We read selections from these two letters only on a few Sundays in the year

1. St Paul says that if the gospel is proclaimed, he rejoices, 
whether the motive is true or false (Phil. 1:18). 
A. True 
B. False

2. St Paul writes, “For to me, living is ______ and dying is 
gain” (Phil. 1:21). 
A. Hope 
B. Loss 
C. Christ 
D. Sacrifice

3. What does St Paul ask the Philippians to do to make his 
joy complete (Phil. 2:2)? 
A. Be of the same mind 
B. Have the same love 
C. Be in full accord 
D. A, B, and C

4. St Paul says that Jesus, “though He was in the form of 
God, did not regard equality with God as something to be 
exploited, but emptied himself, taking the form of a slave, 
being born in human likeness” (Phil. 2:6-7). Does St John 
Chrysostom quote these verses in the Anaphora of the 
Divine Liturgy? 
A. Yes 
B. No

5. At the name of Jesus, where should every knee bend (Phil. 
2:9-11)? 
A. In heaven 
B. On earth 
C. Under the earth 
D. A, B, and C

6. What was Timothy like to St Paul in the work of the 
gospel (Phil. 2:22)? 
A. A faithful helper 
B. A valuable partner 
C. A trusted co-worker 
D. A son

7. Why does St Paul write that “If anyone else has reason to 
be confident in the flesh, I have more: circumcised on the 
eighth day, a member of the people of Israel, of the tribe 
of Benjamin, a Hebrew born of Hebrews; as to the Law, 
a Pharisee; as to zeal, a persecutor of the church; as to 
righteousness under the Law, blameless” (Phil. 3:4-6)? 
A. To show that he gave up everything for the sake of  
  faith in Jesus 
B. To emphasize the importance of circumcision 
C. To confess his sins and offenses 
D. To defend his qualifications 
 

TWENTY 
QUESTIONS
TWENTY 
QUESTIONS



8. Which Liturgy quotes this verse: “He will transform the 
body of our humiliation that it may be conformed to the 
body of his glory” (Phil. 3:21)? 
A. St James 
B. St Basil the Great 
C. St John Chrysostom 
D. Presanctified

9. St Paul tells the Philippians that “Our citizenship is in 
________” (Phil. 3:20). 
A. Rome 
B. Jerusalem 
C. Heaven 
D. Antioch

10. Who are the two women St Paul calls his co-workers who 
have struggled beside him in the work of the gospel (Phil. 
4:2-3)? 
A. Mary and Martha 
B. Aquila and Prisca 
C. Eudocia and Syntyche 
D. Nympha and Phoebe

11. St Paul exhorts the Philippians, “_______ in the Lord 
always; again I will say _______” (Phil. 4:4)? 
A. Trust 
B. Live 
C. Remain 
D. Rejoice

12. Colossians 1:18, “He is the beginning, the firstborn from 
the dead, so that He might come to have first place in 
everything,” is quoted in the Anaphora of the Liturgy of 
St Basil the Great. 
A. True 
B. False

13. When St Paul writes, “Slaves, obey your earthly masters” 
and “Masters, treat your slaves justly and fairly” (Col. 3:22 
and 4:1), what does he show us? 
A. He approves of slavery 
B. He accepts the need to work with existing conditions 
C. Both A and B 
D. Neither A nor B

14. In whom does the fullness of God dwell bodily (Col. 2:9)? 
A. The Father 
B. The Holy Spirit 
C. Jesus Christ 
D. Every person

15. When God made us alive with Him, forgiving our tres-
passes, what did He do to the charges against us (Col. 
2:13-14)? 
A. Nailed them to the Cross 
B. Burned them in fire 
C. Tore them in pieces 
D. Threw them away

16. Why does St Paul say, “Set your minds on things that are 
above, not on things on earth” (Col. 3:1-2)? 
A. Because Christ is above, seated at the right hand of God 
B. Because you have been raised with Christ 
C. Both A and B 
D. Neither A nor B

17. What are some of the things Christians need to get rid of 
(Col. 3:5, 8-9)? 
A. Humor, joy, contentment 
B. Slaves, land, expensive possessions 
C. Anger, wrath, malice 
D. War, government, commerce

18. Which of these things does St Paul say not to clothe your-
selves with (Col. 3:12, 14)? 
A. Humility 
B. Meekness 
C. Love 
D. Pride

19. St Paul instructs people to “bear with one another and, 
if anyone has a complaint against another, _______ each 
other” (Col. 3:13). 
A. Forgive 
B. Sue 
C. Fight 
D. Ignore 

20. In Colossians 4:16, St Paul says they should have the La-
odiceans read their letter and they should read the letter 
to the Laodiceans. Does the Bible contain the Letter to 
the Laodiceans? 
A. Yes 
B. No

The Journal of the Melkite Catholic Eparchy | 37

1. A

2. C

3. D

4. B

5. D

6. D

7. A

8. B

9. C

10. C

11. D

12. A

13. B

14. C

15. A

16. C

17. C

18. D

19. A

20. B

ANSWERS



38  SOPHIA  |  Summer 2021

EPARCHYEPARCHY
Around the

St Jude  |  Miami, FL
Following the local guidance for gatherings (social distancing 

and 50 percent capacity), St Jude returned to its customary ser-
vices for Great and Holy Week and Pascha. The evening services 
were celebrated in English, Arabic, and Spanish, as Fr Ezzat is 
fluent and all three languages – and the community has signifi-
cant participation in all three languages as well.

Covid Restricted Holy Week 

Fr Ezzat kneeling before 
our crucified Lord during the 

Passion and Crucifixion service.
The Ladies’ Society after 
the Hajmeh service.

Holy Cross  |  Placentia, CA
At Holy Cross Melkite Catholic Church in Placentia, California, we held our Palm Sunday Divine Liturgy, Holy and Great 
Friday Funeral of Christ, and Paschal Vigil outside. Usually we have one tent in the center grass area that seats 750 people. This 
year we set up one large center on the grass area and two additional tents in the courtyard. We were able to welcome 350 socially 
distanced parishioners and friends.
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St John of the Desert  |  Phoenix. AZ
Serving the community during the pandemic
By Fr Peter Boutros

“We are all in the same boat!” How many times have we heard this sentence 
in the past year? The question is, “Why aren’t we waking up the Master to calm 
the sea?”

Well, for many people this new way of life is something we could never even 
dream about. IT is more like a nightmare than a dream, I would have to say!

Living during these difficult times makes the weakness of our hope, faith and 
love bubble up to the surface. Dealing with just how we can do what we have 
been doing for the last 50 years is not enough. We need to wake up the Master 
and trust Him to save us. Everything we have been doing should be inspected 
and modified to get closer to the way the Lord wants it. 

For the Divine Liturgy and all our prayers during Lent, it was simple as we 
have been live-streaming for the past two to three years. There was no change 
there. The difference was doing it in an empty church. I could have never fath-
omed telling the congregation to “stay home, don’t come to church.”

Another weird situation was presenting a homily to an empty church. No reac-
tion or eye contact is just deafening! So, we thought of meeting and chatting and 
feeling each other’s presence even though miles apart can only help 
make our prayers collaborative and encourage participation. So, we 
keep in touch by phone with the parishioners, and through Zoom we 
are “Meeting with Abouna” every day for one hour. 

At the beginning it was a slow start, but it seems that slowly but 
surely we see one or two new faces joining the group. Sometimes the 
children come to look curiously at our faces and throwing a quick 
“Hi!” We found these meetings to be beneficial for us to share our 
frustrations, and comfort our lack of faith, hope and love!

Another thing that we have offered to the parishioners was to hear 
confessions in an open-air space, keeping our distance. So far, since 
most of our people went to confession before Easter, I have not 
received any requests. One of our parishioners, who does not drive, 
requested a confession over the phone and I drove to the house and 
gave the absolution from outside.

Our website and Facebook page are kept updated and up-to-the 
minute to keep everyone in our parish and all our friends informed. 
Deacon Marion, Deacon Zyad and I are available to anyone by 
phone or email.

Indeed, we are all in the same boat and it is quite a difficult time that we are experiencing. The sea in our hearts is raging 
and our weaknesses are showing. Let us wake up the Master and ask Him to calm our anxiety and give us the gifts of faith, 
hope and love. 

V. Rev. Peter Boutros is pastor of St John of the Desert Church in Phoenix, Arizona.
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EPARCHYEPARCHY
Around the

Byzantine Catholic Association  |  ME

St George  |  Sacramento, CA

At the conclusion of vespers on Holy Saturday, 
the cries of “Christos Anesti! Christos Voskrese! 
Christ is Risen!” could be heard in the Andro-
scoggin Valley in Maine. On Holy Saturday, the 
small community of the Byzantine Catholic As-
sociation of Maine gathered in Holy Cross Ro-
man Catholic Church to celebrate vespers and 
the Divine Liturgy of St Basil. Byzantine chant 
mixed with a small number of Slavic settings, as 
we held vigil and heard the first announcement of 
Pascha in the Gospel from Matthew. Baskets full 
of food to be consumed at Pascha were blessed 
following the Liturgy.

Like many parish families, COVID-19 has had 
an impact on our congregation. Attendance was 
lower than in past years, but we were able to wel-
come some newcomers. This year, for logistical 
reasons, the services for Holy Week and Pascha 
were limited to the Liturgies of Palm Sunday and 
Holy Saturday. But from the blessing of palms 
and pussy willows to the closing “Christ is Ris-
en,” our faithful community enthusiastically en-
tered into the Feast.  

Covid Restricted Holy Week 
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Our Lady of the Cedars  |  Manchester, NH
It was a pleasure to see a good 

number of parishioners attending 
our Palm Sunday Divine Liturgy: 
little kids in their spring outfits 
singing “Hosannah to the High-
est” while waving their palms dur-
ing the procession. The Hajmeh 
was well attended, all respectfully 
keeping the required distance as 
much as possible and wearing a 
mask at all times. It was a heart-
warming feeling being all togeth-
er again after so many months of 
little attendance during the pan-
demic. We can see a light at the 
end of the tunnel. Christ is Risen! 
He is truly Risen!   

St Joseph  |  Lawrence, MA
St. Joseph Church in Lawrence, Massachusetts, joyfully celebrated the traditional Holy Week services while still following the 
state’s COVID-19 restrictions. Masks were required for both clergy and parishioners. Social distancing was maintained by roping 
off every other pew, and by sitting families together, and non-related parishioners at the ends of the pews. The capacity limits 
were respected by adding extra services on Great and Holy Saturday night to keep each service under the specified limit. Services 
were livestreamed to the church Facebook page to enable anyone to “attend” the services safely from home, if they wished.

Deacon Thomas Moses, 
Diakonissa Rebekah, 
daughter Anna Maria



42  SOPHIA  |  Summer 2021

EPARCHYEPARCHY
Around the

Our Lady of Redemption  |  Warren, MI
Our Lady of Redemption Church in War-

ren, Michigan, has changed the way we cel-
ebrate our faith, but not the intensity of our 
love. We have streamed the Divine Liturgy 
online on our website, www.olormelkite.org, 
as well as on YouTube, Facebook and Vimeo. 
We have updated our email list with the latest 
information provided by parishioners.

As it became clear that the faithful could 
celebrate in person, we asked parishioners to 
make reservations for Palm Sunday, Holy Fri-
day, and Holy Resurrection so we could cel-
ebrate safely, in conformity with government 
guidelines, and to alleviate the burden of plan-
ning. Our faith and belief in the Risen God, 
and His power, which has helped us through-
out the years, is that He will now eradicate 
COVID-19. We ask Him to strengthen our 
faith, and to shelter us in His heart, as He is 
The Promise, The Light and The Way.  

Our Lady of Redemption has witnessed an 
active participation from the children’s and 
youth clubs as they helped in the organization, 
ushering and serving during the celebrations.   

Covid Restricted Holy Week 
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St Anne Cathedral  |  No Hollywood, CA

As a result of the COVID-19 virus this past year, people were afraid to come to church. All services have been life-streamed 
for those reluctant to attend in person. As Holy Week approached all the doors of the cathedral were opened with the caveat 
that the usual viral precautions be practiced.

Palm Sunday saw the first major increase 
in in-person worshipers, with more than 
250 people in attendance. Approximately 
the same number of people attended on 
Holy and Great Friday and Holy and 
Great Saturday (Pascha eve).

All the services of Holy Week were 
celebrated in their entirety, and were lived-
streamed to more than 900 families. This 
was especially appreciated by the sick and 
infirm who are not able to attend in person.

During Great Lent students in the 
church school and the youth organization 
held Zoom meetings. Adults were strongly 
encouraged to join in the presentation of 
the “God With Us” program in conjunc-
tion with the Office of Evangelization and 
Catechesis.

Archimandrite Fouad Sayegh, rector of 
the cathedral, launched a Zoom lecture in 
Arabic which was alternated every other 
Tuesday with Fr Rezkallah in Chicago. 

Many people sent favorable comments 
on the wonderful Holy Week celebrations.
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by Susan Elek
namw president

During this time after Pentecost, we remember the apostles and other disciples who continued the teachings of Jesus in a world 
of unbelievers.  Our young men in the seminary need this same strength and courage.  Our prayers and support for them is 
essential.  NAMW is dedicated to helping our future Melkite priests. Please join us.
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SUSAN ELEK
President  
Our Lady of Redemption
586-939-0650
elek70@comcast.net

SYLVIE NAJDARIAN
Vice President
Annunciation Cathedral
339-364-1380
sylviefn@hotmail.com

COLETTE SABAK
Treasurer
Our Lady of Redemption
313-683-1085
coco999@gmail.com

To join or renew your membership in the National Association of Melkite Women, 
complete and mail this form with your dues check for $10.00 made payable to 

NAMW to:

COLETTE SABAK . 17870 Maple Hill Drive . Northville, MI 48168

PLEASE PRINT:

NAME _________________________________________________________________________

ADDRESS ______________________________________________________________________

CITY, STATE, ZIP _________________________________________________________________

TELEPHONE _____________________EMAIL_________________________________________

PARISH _______________________________ Please circle one: NEW MEMBER RENEWAL

Remember to keep our need for vocations in your prayers. Be an advocate, 
encourage our youth to participate in your parish.
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PRAYER OF SAINT JOHN PAUL II 
FOR VOCATIONS

Lord Jesus, as You once called the first disciples 
to make them fishers of men, let your sweet 
invitation continue to resound: Come follow Me!
Give young men and women the grace of 
responding quickly to your voice. Support our 
bishops, priests and consecrated people in their 
apostolic labor.

Grant perseverance to our seminarians and to 
all those who are carrying out the ideal of a life 
totally consecrated to your service.

Awaken in our community a missionary 
eagerness. Lord, SEND WORKERS TO YOUR 
HARVEST and do not allow humanity to be lost 
for the lack of pastors, missionaries and people 
dedicated to the cause of the Gospel.
Mary, Mother of the Church, the model of 
every vocation, help us to say “yes” to the Lord 
who calls us to cooperate in the divine plan of 
salvation.  Amen
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ALABAMA
BIRMINGHAM
St George Church
425 16 Ave So
205 252 5788  |  Rev Justin Rose

ARIZONA
PHOENIX
St John of the Desert Church
3718 E Greenway Rd
602 787 4787  |  Very Rev Peter Boutros

CALIFORNIA
BERKELEY
Melkite Outreach
831 229 8350  |  Rev Sebastian Carnazzo

COVINA (SAN GABRIEL VALLEY)
Annunciation Mission
381 W Center St
630 457 8153  |  Rev Gabriel Azar

EL SEGUNDO (SOUTH BAY/WESTLA)
St Paul Mission @ St Andrew Russian Church
538 Concord St
310 322 1892  |  Rt Rev Alexei Smith

LOS GATOS (SAN JOSE)
St Elias Mission @ St Basil Church
14263 Mulberry Dr
831 229 8350  |  Rev Sebastian Carnazzo

PLACENTIA (ORANGE COUNTY)
Holy Cross Church
451 W Madison Ave
714 985 1710  |  Rev Francois Beyrouti 

MISSION VIEJO (SOUTH OC)
Melkite Outreach @ St Kilian RC Church
26872 Estanciero Dr
714 985 1710  |  Rev Francois Beyrouti

NORTH HOLLYWOOD
St Anne Cathedral
11211 Moorpark St
818 761 2034  |  Rt Rev Fouad Sayegh

PALM SPRINGS
Melkite Outreach 
@ Our Lady of Guadalupe RC Church
204 S. Calle El Segundo
619 300 5226  |  Very Rev George Bisharat
786 449 4850  |  Rt Rev Damon Geiger

SACRAMENTO
St George Church
1620 Bell St
916 920 2900  |  Rev Hezekias Carnazzo

SAN BERNARDINO
St Philip Mission
923 W Congress St
909 889 3579  |  Very Rev George Bisharat

SAN DIEGO
St Jacob Mission 
@ Holy Angels Church
2235 Galahad Rd
609 425 7038  |  Rev Shaun Brown
 
TEMECULA
Virgin Mary Mission
42030 Avenida Alvarado Unit 1
909 289 2098  |  Rev Paul Fallouh

CONNECTICUT
DANBURY
St Ann Church
181 Clapboard Ridge Rd
203 743 5119  |  Rev Thomas Davis

WATERFORD
St Ann Church
41 Cross Rd
860 442 2211  |  Rev Dennis McCarthy

FLORIDA
DELRAY BEACH
St Nicholas Church
5715 Lake Ida Rd
305 794 5716  |  Exarch Gabriel Ghanoum

JACKSONVILLE
Melkite Outreach
904 343 6337  |  Wajeeh Demetree

MIAMI
St Jude Church
125 SE 15th Rd
305 856 1500  |  Rev Ezzat Bathouche

GEORGIA
ATLANTA
St John Chrysostom Church
1428 Ponce de Leon Ave NE
404 373 9522  |  Rt Rev John Azar

AUGUSTA
St Ignatius of Antioch Church
1003 Merry St
706 364 6219  |  Rt Rev Michael Skrocki

ILLINOIS
NORTHLAKE (CHICAGO)
St John the Baptist Church
200 E North Ave
708 938 5804  |  Rev Rezkallah Samaan

INDIANA
SOUTH BEND
Melkite Outreach@ Notre Dame University
574 204 2338  |  Rev Khaled Anatolios

MASSACHUSETTS
LAWRENCE
St Joseph Church
241 Hampshire St
978 682 8152  |  Rev Ziad Layous

If you are traveling this Summer, be sure to visit one of our 

Melkite CommunitiesMelkite Communities
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VISIT ONE OF OUR MELKITE COMMUNITIES
MASSACHUSETTS
WEST ROXBURY (BOSTON)
Annunciation Cathedral
7 VFW Parkway
617 323 5242  |  Rt Rev Philip Raczka
             Rev James Khoury

WORCESTER
Our Lady of Perpetual Help Church
256 Hamilton St
508 752 4174  |  Rev Bryan McNeil

MICHIGAN
LANSING
St Joseph Church
725 W Mount Hope Ave
517 575 6264  |  Rev James Graham

PLYMOUTH
St Michael Mission
585 N Mill St
734 589 9394  |  Rev Elias Eid

WARREN (DETROIT)
Our Lady of Redemption Church
29293 Lorraine
586 751 6017  |  Rev Michel Cheble

NEBRASKA
RALSTON (OMAHA)
Melkite Outreach @ St Gerald Church
402 203 0868  |  Deacon Fred Abboud  

NEW HAMPSHIRE
MANCHESTER
Our Lady of the Cedars Church
140 Mitchell St
603 623 8944  |  Very Rev Thomas Steinmetz

NEW JERSEY
CLIFFSIDE PARK
St Demetrius Church
184 Cliff St
201 945 8990  |  Rev Choukri Sabbagh

WOODLAND PARK
St Ann Church
802 Rifle Camp Rd
973 785 4144  |  Rt Rev Kenneth Sherman
          |  Rev Oliver Black

NEW YORK
BROOKLYN
Virgin Mary Church
216 Eighth Ave
718 788 5454  |  Rev Antoine Rizk

ROCHESTER
St Nicholas Church
1492 Spencerport Rd
585 426 4218  |  Rev Michael Copenhagen

UTICA
St Basil Church
901 Sherman Dr
315 732 4662  |  Rev Saba Shofany

YONKERS
Christ the Savior Church
491 Palisade Ave
941 963 6680  |  Rev Musil Shihadeh

NEVADA
LAS VEGAS
Melkite Outreach 
714 600 3660  |  Rt Rev James Babcock

OHIO
AKRON
St Joseph Church 
600 W Exchange St
330 535 7364  |  Rt Rev Eugene Mitchell

CLEVELAND
St Elias Church
8023 Memphis Ave
216 661 1155  |  Rev Georges Haddad

COLUMBUS
Holy Resurrection Church
4611 Glenmawr Ave
614 396 8821  |  Rev Ignatius Harrington

PENNSYLVANIA
ALLENTOWN 
Melkite Outreach 
@ Immaculate Conception Church
501 Ridge Ave.
484 747 7006  |  Rt Rev Victor Hanna

SCRANTON
St Joseph Church
130 N St Francis Cabrini Ave
570 343 6092  |  Rev Christopher Manuele

RHODE ISLAND
LINCOLN
St Basil the Great Church
15 Skyview Dr
401 722 1345  |  Rev Ephrem Kardouh BSO

TEXAS
DALLAS/FORT WORTH
Outreach @ Saint Basil Ruthenian Parish
1118 East Bower Road
817 266 1281  |  Rev Marcus Mallick

HOUSTON
St Barbara Mission 
@ St John Chrysostom Church
5402 Acorn St
832 846 5720  |  Rev Fadi Al-Mimass

SAN ANTONIO
Three Hierarchs Mission
2127 S Zarazmora St
201 628 9778  |  Rev John Mefrige 

VIRGINIA
MCLEAN (WASHINGTON DC)
Holy Transfiguration Church
8501 Lewinsville Rd
703 734 9198  |  Rt Rev Mark Melone

WASHINGTON
SEATTLE
St Joseph Mission @ St Matthew Church
1240 NE 127th St
425 742 4441  |  Rev Samir Abu-Lail

WISCONSIN
MILWAUKEE
St George Church
1617 W. State St.
414 342 1543  |  Rt Rev Paul Frechette

31 Parishes   |   10 Missions   |   9 Outreach Communities

continued
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Hierarch
BISHOP NICHOLAS SAMRA

617 323 9922 | nicholas.samra@yahoo.com

Judicial Vicar 
ARCHIMANDRITE MICHAEL SKROCKI 

203 533 1996 | newtontribunal@gmail.com

Chancery Office 
SAIDEH DAGHER, Secretary

3 V.F.W. Parkway | West Roxbury, MA 02132 
617 323 9922 

Protosyncellos 
ARCHIMANDRITE PHILIP RACZKA

617 323 5242 | graczka@alumni.nd.edu 

Chancellor (Pro Tem) 
FR JAMES J KOURY

617 323 9922 | chancery@melkite.org 

Office of Evangelization and Catechesis 
FR HEZEKIAS CARNAZZO

 703 504 8733
FatherHezekias@gmail.com 

Sophia Magazine 
ARCHIMANDRITE JAMES BABCOCK

Editor in Chief 
714 600 3660

Sophiamelkite@gmail.com 

Sophia Press Publications 
SAIDEH DAGHER

617 323 9922 

WEBSITE 
melkite.org | webmaster@melkite.org 

National Association of Melkite Women (NAMW) 
SUSAN ELEK

586 939 0650 | elek70@comcast.net

 Clergy Conference Coordinator 
FR CHRISTOPHER MANUELE

570 343 6092 

Melkite Association of Young Adults (MAYA)
MARIE BAROODY Co-Chair

205 542 9947 | mariebaroody@gmail.com

JULIANA JADON Co-Chair
305 546 6049 | jnjadon@gmail.com

wEBSiTE: usmaya.org 

National Association of Melkite Youth (NAMY) 
ARCHPRIEST THOMAS STEINMETZ

603 623 8944 | Oloc.church@comcast.net 

Vocation Director 
ARCHIMANDRITE JOHN AZAR
404 373 9522 | vocations@melkite.org 

Deacon Formation Director 
FR BRYAN McNEIL

978 314 1962 | Brymc56@comcast.net

Presbyteral Council 
Most Rev. Nicholas J. Samra; 

Archimandrites Philip Raczka, James Babcock, 
Michel Cheble, Damon Geiger, 

Mark Melone, Eugene Mitchell, BSO, 
Kenneth Sherman, Alexei Smith; 

Archpriest Peter Boutros; 
Fathers Francois Beyrouti, 

Bryan McNeil

College of Eparchial Consultors:
Archimandrite Philip Raczka

Archimandrite John Azar
Archimandrite Michael Skrocki 

Archimandrite Alexei Smith
Archimandrite Michel Cheble 
Archpriest Thomas Steinmetz 

Father Antoine Rizk
Father Doctor Francois Beyrouti

Chief Finance Officer 
DEACON ROBERT SHALHOUB

973 785 2433 | robertshalhoub@optonline.net
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